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EDITOR’S INTRODUCTION

Colonel Jarrett's English translation of the Ain-i-Akbari, Vol. lll,
(first published in 1893-'96) has been long out of print, though there
is always a demand for it and second-hand copies are now selling
at fancy prices. But a mere reprint of his edition would net do
justice to the present state of Oriental scholarship and would
naturally disappoint the modern reader. Jarrett began the prepara-
tion of his translation about 1890, that is fully 57 years ago. Among
the authorities he most frequently quotes in his notes are
D’'Herbelot’s Bibliotheque Orientale (1697 A.D.), D’Ohsson's
Histoire des Mongols (1834), De Guignes's Histoire Generale des
Huns (1756), Max Muller’'s History of Sanskrit Literature (1859),
Davies’s Hindu Philosophy, Colebrooke’'s Essays (1805-37) and
Elphinstone's History of India (1841).

Since then a complete revolution in our knowledge of these
branches of orientology has been effected by the publication of
Hastings's Encyclopedia of Religion and Ethics, the Encyclopedia
of Islam, the Grundriss (Indo-Aryan ed. by Buhler and Iranian by
Geiger and Kuhn), Winternitz's History of Sanskrit Literature,
and the histories of Hindu Philosophy by Radhakrishnan and
S. N. Das Gupta, besides many learned special monographs. In
Oriental geography, the work of the modermn French and German
explorers in Arabia, Persia, Syria and Africa is, except for one .or
two of the earliest published, entirely unrepresented in Jarrett’s
notes, and how valuable their information is we can judge by
contrasting his remarks on any place-name with the account of it
given in the Encyclopedia of Islam.

Thus, the firet task of an editor of Jarrett’s translation is to
modernise his notes and elucidations by sweeping away his heaps
of dead leaves. My second aim has been to lighten the burden
of his notes, many of which .are not only obsolete in information
but prolix to the extent of superfluity. It is, | hold, a mistake of
the translator’'s duty to try to make a modern reader get all his
ideas of Hindu philosophy, literature, science and mythology, -or
Islamic hagiography, topography and science from ‘an Engllsh
translation of Abul Fazl's Ain-i-Akbari.
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v AIN-1-AKBARI

Abul Fazl's original work was meant to serve as a handy
encyclopeedia for readers of Persian who knew no other language
and had no access to standard works even in the Persian and
Arabic languages. The modern reader, versed in English, will
find very much fuller and far more accurate information on these
subjects in the voluminous encyclopsedias and standard monographs
in the English language which have been published in our own
times. The law of copyright would probably not permit me to
transfer column after column of matter from these modern works
to my footnotes, as Jarrett has done with the works of D'Herbelot
and other antiquated sources. | have, therefore, totally omitted
his lengthy quotations from these authors and given instead exact
page references to the Encyclopedia of Islam, the Encyclopedia
of Religion and Ethics, and other modern authorities, which are
available to serious students in the libraries of learned societies
and Universities.

1 have also economised space and saved the reader from
frequent unnecessary interruptions by the omission of the notes on
the emendations of the printed Persian text made by the translator.
The editing of many of the volumes in the Persian and Arabic
section of the Bibliotheca Indica series, was not done with the
necessary care and accuracy, as learned circles have found to their
vexation. Therefore all obvious misprints and wrong readings have
been silently corrected in this new edition of the translation and
hundreds of notes of the first edition under this head eliminated.
For example, on p. 68, we had ‘‘Lakhnauti, in Bengal'® followed
by the translator’s note ““The text has Nek for Bang.” Such
errors, due to the careless placing of dots (nugta) by copyists or
proof-readers, are too obvious to raise any doubt ; this note has
been excluded by me as unnecessary. But in every really important
case, where the emendation of the text raises a vital question or
leaves room for difference of opinion, the notice of such emenda-
tion has been retained in the new edition.

Abul Fazl's copyists or their successors made many errors
and omissions in the matter of the latitude and longitude of places,
all of which were corrected with meticulous care by Jarrett ; I have
retained all his corrections but dropped his references to the errors
in the Persian text. On p. 104, Jarrett himself admits in despair,
“The whole (geographical) list of Abul Fazl is the work of a scribe,
not of a geographer”’,
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——

Abul Fazl's professed aim in writing the Ain-i-Akbari was to
give the Persian-reading world of his day a clear idea of the litera-
ture, philosophy, arts and sciences of the Hindus, and the saints
and heroes of India ; but he also tried to adorn the subject by
giving a brief account of the Muslim world, both in and out of
India,—by means of a short compilation from well-known Arabic
and Persian authorities composed outside India. The portions of
the Ain which serve the second purpose, make no claim to origin-
ality and have no historical value ; their accuracy is vitiated by
Abul Fazl's possession of very poor manuscripts of the Arabic
works used by him. It is therefore not worth the while to note
every one of the mistakes he (or his copyists) made for this reason.

No remark made above should be taken to cast any reflection

on Col. Jarrett's scholarship or belittle the stupendous task that
he accomplished with immense industry and deep and varied
learning,—combining the wisdom of the East and the West,—in
translating and annotating the Ain-i-Akbari, volumes Il and lIl.
He had to translate a very difficult book from a few badly transcribed
and unhelpful texts, and to throw light on a wide range of technical
subjects current in the middle ages but now obscure.

As will be seen, | have ventured to differ from him and given
my own version in only four cases of importance,—uviz., the trick
for curing gluttony (p. 432 of this edition), Alexander's stratagem
against Porus (p. 440), the benefits of hunting (p. 451), and Akbar’s
principles of marriage (p. 449) ; the remaining examples of change
are mostly verbal. In all other places the changes made in the
present edition consist merely of the omission of obsolete or use-
less notes, the compression of prolix or partly irrelevant ones, and
the modernisation of the information in all the notes that remain.
Jones's translation of the Hitopadesa (p. 438, note 11), has been
corrected as he had dropped the word iba (=as if) of the original
Sanskrit verse. The next most noticeable difference in this edition
is the omission of all Greek extracts and literary quotations from
Latin. This change has been rendered necessary by the difference
between the class of readers whom Jarrett had in view in 1890*
and those who will mostly consult this second edition of 1947.
The present conditions of paper supply and printing in Calcutta

* On p. 54 of his edition, Jarrett, in referring to the holy city of

Medinah, distinguished it not by the English epithet of the ‘‘best known'’,
nor by the French phrase par excellence, but Ey a Greek phrase meaning
the same thing and printed in Greek type! '

)
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vi AIN-I-AKBARI

made such compression and omission necessary, if this edition was
to be printed at all. '

Abul Fazl, unlike Al Biruni, admittedly had no personal know-
ledge of the Greek and Sanskrit languages. Therefore, with
Sachau's English version of Al Biruni in our hands, we do not
require the detailed correction or amplification of Abul Fazl's
notes on Indian science and philosophy down to the time of
Al Biruni, where the ground is better covered by that greater
scholar. The real value of the Ain-i-Akbari lies in what it tells
us about India under Muslim rule after Al Biruni's time (c. 1020
A.D.) and the much ampler details about Hindu philosophy and
manners that Abul Fazl derived from the pandits engaged for his
“Imperial Gazetteer’” by order of Akbar. This latter portion alone
has been fully annotated in the present edition.

The considerable amount of space saved by the rejection of
hundreds of useless notes and the compression of many others of
the first edition, has been put to a better use by employing a larger
type and clearer spacing. This is of a special value in a book
bristling with oriental proper names and technical terms. The
reader of this new edition will, I hope, also appreciate the help
that I have tried to provide for him by dividing the book into
numbered chapters and sections, and adding descriptive section
headings and summaries of contents, in imitation of the device
employed in Professor Cornford’s recent translation of Plato’s
Republic, which has been highly commended in England.

The elaborate system of transliteration at present followed by
the Royal Asiatic Society of Bengal in its Journal, could not be
observed in this edition for three reasons: (I) The Society has
changed its system several times during the last sixty years, so
that no particular method can be rightly regarded as definite and
final. In the case of a long volume in the Bibliotheca Indica series
which has been issued in periodical fasciculi and completed after
many years, (such as Beveridge's translation of the Akbarnamah),
two different methods of romanising Oriental words are found in
the earlier and latter parts of the same book!

(2) Jarrett has not been uniform in his system of transliteration
in this volume and his system (or systems) are not the one ruling
in the Society at present. He represents kaf-i-qalmun sometimes
by k with a dot below it, and sometimes by q. His ‘ain is a with
a dot below it, and his hamza is a with an inverted comma, and so
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. on. If we had to follow the latest system of romanisation through-
out this second edition, the press-copy prepared ‘from the printed
first edition would have been scrapped up and the whole book
typed again and the typescript collated with infinite labour. Hence,
too, certain breaches of umniformity on some pages.

(3) Only two presses here possess all the diacritical marks, and
they can use them only in hand setting up, while linotype com-
position was considered necessary for this edition. To get over
this dificulty, | have been compelled to follow a simple and practi-
cal method of romanising, using only two diacritical marks, namely
a for the long vowel and an inverted comma to mark ‘ain, while
the two kdfs have been represented by q and k respectively. But
no distinction could be made between the two t's, the two h’s,
the three s's, and the four z's of the Arabic alphabet ; nor has the
underlining and underdotting of letters been possible. As this is
not a book on Arabic philology, the general reader will hardly
feel any loss from the absence of the host of diacritical marks,
while the leamed will be easily able to trace the Persian (or Sanskrit)
oquivalents of the words in question, as they are mostly well.known.

The index has been prepared by Prof. N. B. Roy. I[nstead of
giving merely the names of places and persons or oriental terms
without any explanation as in the index of the Ist edition, he has
tried to help the reader by inserting the positions of places and
the English renderings of most of the oriental words, besides plenty
of cross references (e.g., Yajna and Sacrifice, Jyotisha and Astro-
nomy, &c.) In order to save paper the obscure place and personal
names which occur only once in the book have been omitted in
my index. For the same reason, only the significant portions of
Jarreit's preface to the third volume are reprinted below.

Dec. 1947. JADUNATH SARKAR.

ABUL FAzZL AND AL BIRUNI COMPARED—THE GREAT MERITS OF THE
Ain-i-Akbari.

The range and diversity of its subjects (i.e., of the Ain-i-Akbari)
and the untiring industry which collected and marshalled, through
the medmm of an unfamiliar language, the many topics of informa-
tion to their minutest details, treating of abstruse aciences, subtile
philesophical problems, and the customs, social, political and
religious of a different race and creed, will stand as an enduring
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monmument of his learned and patient diligence . . . Though there
is much to be desired, his comprehensive and admirable survey
yet merits the highest praise . . . .

He laboured under the disadvantage of unfamiliarity with
Sanskrit, and he had to take the statements of his Pandits tested
through translations at second-hand. He found his Hindu infor-
mants, as he says, of a retrograde tendency, spinning like silk
worms, a tissue round themselves, immeshed in their own opinions,
conceding the attainment of truth to no other, while artfully
insinuating their own views, till the difficulty of arriving at any
correct exposition of their system left him in a bewilderment of
despair. His description of the nine Schools of Philosophy has the
merit of being, as far as it goes, scrupulously precise . . .

After a careful study of both these authors (Al Biruni and
Abul Fazl), | am the more convinced that Abul Fazl borrowed the
idea and arrangement of his work from his great predecessor. |
have shown in his account of the Sarkar of Kabul instances of
direct plagiarism from the Memoirs of Baber, and in his lives of
Moslem Saints in the third Volume, verbatim extracts without
acknowledgment from the Sufic hagiography of Jami'. The same
volume displays other examples suggestive rather than definite, of
his indebtedness to an author whom he never names. The
difference between the two men in this particular is most remark-
able. Al Biruni's reading was far more extensive and scholarly.
The Sanskrit sources of his chapters are almost always given, and
Sachau’'s preface has a list of the many authors quoted by him on
astronomy, chronology, geography, and astrology. He was also
acquainted with Greek literature through Arabic translations, and
in comparing its language and thought and those of Hindu meta-
physics, selects his quotations from the Timaeus and its commenta-
tor the Neo-Platonist Proclus, with judgment and rare ability. And
he rarely fails to record his authorities. With Abul Fazl it is the
reverse. He rarely names them, and borrows from every side
without scruple as without avowal. The difference in the manner
of the two authors is not less conspicuous. Al Biruni quotes freely
from his authorities, and where these seem to exaggerate or to be
inaccurate, his citations are followed by some sharp brief com-
mentary which gives a ceaseless interest to his pages . . .

His treatment of these topics is throughout scholarly, showing
extensive reading and precision of thought acquired by a study of
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the exact sciences. Abul Fazl, on the contrary, transcribes either
from existing works or from oral communication. His compilation
is extremely careful and carried out with the most laborious and
marvellous exactitude, but it is unenlivened by those masterly
criticisms which give Al Biruni his unique position among Eastern
writers . . . .

When all is said, however, which a strict impartiality must
weight in counterpoise to Abul Fazl's sterling merits, there remains
ample justification for the high place held by this great work in
the West as well as the East, and as a record of the extension of
the Mughal empire of India under the greatest of its monarchs and
the ability with which it-was administered, it must always remain
of permanent and fascinating interest. It crystallizes and records
in brief, for all time, the state of Hindu learning, and besides its
statistical utility, serves as an admirable treatise of reference on
numerous branches of Brahmanical science and on the manners,
beliefs, traditions, and indigenous lore, which for the most part
still retain and will long continue their hold on the popular mind.
Above all, as a register of the fiscal areas, the revenue settlements
and changes introduced at various periods, the harvest returns,
valuations and imposts throughout the provinces of the empire, its
originality is as indisputable as its surpassing historical importance.
The concluding account of the author and' his family and the
persecutions to which they were subjected will, perhaps, be read
with as much interest as any other portion of the work.

H. S. JARRETT.

Calcutta, 17th May, 189%4.



ETHNOGRAPHY OF HINDUSTAN
PREFATORY REMARKS

[The author’s object in writing this account is to show that the
Hindu religion has true and sublime conceptions of the Deity.]

[P. 1] It has long been the ambitious desire of my heart
to pass in review to some extent, the general conditions of
this vast country, and to record the opinions professed by the
majority of the learned among the Hindus. | know not
whether the love of my native land has been the attracting
influence or exactness of historical research and genuine
truthfulness of narrative, for Banakiti, Hafiz Abru and
other ancient chroniclers have indulged in vain imaginings
and recorded stories that have no foundation in fact. Nor
were the motives altogether these, but rather that when | had
arisen from the close retirement of studious application and
discovered somewhat of the ignorance and dissensions of men
I formed the design of establishing peace and promoting
concord. My original desire now renewed its possession of
me, but a multiplicity of occupations prevented its gratifica-
tion until the turns of fate brought about the composition
of this striking record which has already branched out into
such numerous details. Although my pen had occupied
itself with the description of the Subahs and had briefly
recorded the annals of Hindustan, and now that the ambition
of my heart had attained the time of its realisation, not content
with [P. 2] the information 1 had already acquired, I had
recourse to the knowledge of others and set myself to gather
instruction from men of true learning. As | was unfamiliar
with the science of terms in the Sanskrit language and a
competent interpreter was not available, the labour of repeated
translations had to be undertaken, until by good fortune and
my own steadfastness of purpose, my object was at length



2 AIN-I-AKBARI

attained. It then became clear that the commonly received
opinion that Hindus associate a plurality of gods with the
One Supreme Being has not the full illumination of truth, for
although with regard to some points and certain conclusions,
there is room for controversy, yet the worship of one God and
the profession of His Unity among this people appeared facts
convincingly attested.! [t was indispensable in me, therefore,
to bring into open evidence the system of philosophy, the
degrees of self-discipline, and the gradations of rite and usage
of this race in order that hostility tcwards them might abate
and the temporal sword be stayed awhile from the shedding
of blood, that dissensions within and without be turned to
peace and the thornbrake of strife and enmity bloom into a
garden of concord. Assemblies for the discussion of argu-
ments might then be formed and gatherings of science
suitably convened.

[The various causes of misunderstanding and quarrels between
different religions in India.]

Notwithstanding that at all periods of time, excellent
resolutions and well-intentioned designs are to be witnessed
and the extent of the world is never lacking in prudent men,
why does misunderstanding arise and what are the causes
of contention?

—

! This is confirmed by Colebrooke. ‘“The real doctrine of the
Indian Scripture is the unity of the Deity, in whom the universe is
comprehended ; and the seeming polytheism which it exhibits, offers
the elements and the stars and planets as gods. The three principal
manifestations of the divinity, with other personified attributes and
most of the other gods of Hindu mythology, are indicated in the
Veda. But the worship of deified heroes is no part of the system:
nor are the incarnations of deities suggested in any portion of the
text which I have yet seen, though such are sometimes hinted at
by commentators.”” H. H. Wilson in commenting on this passage
admits that the worship of the Vedas is for the most part domestic,
addressed to unreal presences and not to visible types, and not
idolatry. Vishnu. P. Pref. ii. [H. S. J.] See also Max Muller on
henotheism, and Hastings, Encyclopedia of Religion, vi. 283 and
289 ; viii, 810-811. [J. Sarkar.]
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The First cause is the diversity of tongues and the
misapprehension of mutual purposes, and thus the alloy of
ill-will is introduced and the dust of discord arises.

Secondly, the distance that separates the learned of
Hindustan from scientific men of other nationalities who thus
are unable to meet, and if chance should bring them together,
the need of an interpreter would preclude any practical
result. An accomplished linguist capable of mastering the
intricacies of science and the abstruse speculations of philo-
sophy among various nations and competent to give them
luminous and efficient expression, is very rare. Even at the
present time, when through His Majesty’s patronage of
learning and his appreciation of merit, the erudite of all
countries are assembled, and apply themselves with united
effort in the pursuit of truth, so proficient a person is not to be
found. Such as thirst after the sweet waters of wisdom and
who leaving their native land undertake the wanderings of
travel and with diligent assiduity employ their energies in
the acquisition of various languages, are indeed uncommon.
It needs a seeker such as Anushirwan, who amidst the pomp
of empire should yet search for the jewel of wisdom, and a
minister like Buzurjmihr, void of envy, as his counsellor, and
both king and minister combined, to discover a coadjutor so
unique and one so upright and intelligent as the physician
Barzawaih, and then to send him with abundant means
disguised as a merchant to Hindustan in order that with this
capital stock-in-trade he might obtain the interest of acquired
wisdom; and again this sagacious personage, making no
distinction between the absence or presence of his employers,
must be diligent in his inquiries and succeed in the accomplish-
ment of his desire through the frankness of his demeanour
and his largesse of gold. Or the occasion would demand
an indefatigable and lofty intellect like that of Tumtum the
Indian, who to receive the instruction of the divine philosopher
Plato, passed from Hindustan into Greece and freighting
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his caravans with the requisites of travel, set himself to face
the dangers of seas and deserts, and with the medicinal
simples of wisdom perfected his spiritual health and the
harmonious [P. 3] balance of his soul. Or a powerful mind
and vigorous body such as Abu Maashar of Balkh, enamoured
of wisdom, who holding exile and his native country and toil
and ease undissociated, travelled into India from Khorasan-
and garnered a store of knowledge at Benares and carried it
as a gift of price to the learned of his own land.

Thirdly, the absorption of mankind in the delights of
corporeal gratification, for men regard the absence of beauty
in an object as placing it beyond the pale of existence and
therefore not to be thought of as worth acquisition or produc-
tive of enjoyment. Their fastidiousness is averse from
listening to accounts of foreign peoples even by way of
apologue. And forasmuch as their moral obliquity refuses
to lend an ear and the glitter of this deceptive world lets fall
a veil of ignorance before their eyes, what must be their state
and how may grace illumine for them the lamp of guidance?

Fourthly, indolence. Men account what is ready to hand
as more precious than the chance of future possession and
prefer ease to exertion. They will not undertake the trouble
of profound investigation, and content with a superficial view,
will not move a span’s length to acquire a deeper insight.
He alone is the true promoter of wisdom who, setting before
his resolve the investigation of the concealed beauties of
meaning, under the guidance of assiduous research and
undaunted desire, plants his foot in the dread wilds of research,
and reaches the goal of his ambition undismayed by countless
labours, sustaining the burden of the road by the force of
capacity on the shoulders of his ever resolute will.

Fifthly, the blowing of the chill blast of inflexible custom
and the low flicker of the lamp of wisdom. From immemorial
time the exerciser of inquiry has been restricted, and
questioning and investigation have been regarded as precursors
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of infidelity. Whatever has been received from father,
director, kindred, friend or neighbour, is considered as a
deposit under Divine sanction and a malcontent is reproached
with impiety or irreligion. Although the few among the
intelligent of their generation admit the imbecility of this
procedure in others, yet will they not stir one step in a
practical direction themselves.

[It is only by meeting on a common platform of study and discussion
that different religions can be correctly understood and their
true worth appreciated. This book will promote that aim.]
Sixthly, the uprising of the whirlwind of animosity and

the storms of persecution have stayed the few earnest

inquirers from uniting to discuss their individual tenets and
from meeting in friendly assemblies in a spirit of sympathy,
and from distinguishing? commonalty of bond from vital
estrangement, under the guidance of impartiality, in order
that error may be severed from truth and the why and the
wherefore weighed in the scales of sound judgment. Even
just monarchs, unconscious of their obligations, have herein
neglected them. Arrogance and self-interest have intervened
and occasions of intercourse have been marred by perplexities.
Some have taken refuge in silence ; others have found evasion
in obscurity of language, while others again have extricated
themselves by time-serving utterances. If temporal rulers
had interested themselves in this matter and assuaged the
apprehensions of men, assuredly many enlightened persons
would have delivered their real sentiments with calmness of
mind and freedom of expression. Through the apathy of
princes, each sect is bigoted to its own creed and dissensions

[P. 4] have waxed high. Each one regarding his own per-

suasion as alone true, has set himself to the persecution of

2 | select a variant relegated to the notes, in place of the text,
and amend the doubtful reading that follows by omitting the be
before azaram. With this alteration the difficulty is cleared and
its simplicity recommends the correction.
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other worshippers of God, and the shedding of blood and
the ruining of reputation have become symbols of religious
orthodoxy. Were the eyes of the mind possessed of true
vision, each individual would withdraw from this indis-
criminating turmoil and attend rather to his own solicitudes
than interfere in the concerns of others. Amidst such
unseemly discord, main purposes are set aside and arguments
disregarded. If the doctrine of an enemy be in itself good,
why should hands be stained in the blood of its professors?
And even were it otherwise, the sufferer from the malady of
folly deserves commiseration, not hostility and the shedding
of his blood.

Seventhly, the prosperity of wretches without principle
who deceitfully win acceptance by affected virtue and recti-
tude. Such as these do much harm and truths are obscured
through unrecognition.

Cease, Abul Fazal, cease! The manifestations of divine
wrath are illimitable and infinite are the marvels of their
record. Loose not thy hand from the cord of peace seized
by thy good intention. Follow out thy long projected design.
Though some of thy hearers will attain to wisdom and meet
in rejoicing union, yet many will fall into sorrows and reap
bewilderment. Thanks be to God that thou art not a hostage
to the lament of ignorance nor the extoller of those that are

in bonds.



CHAPTER 1

THE BOUNDARIES OF HINDUSTAN AND A BRIEF
DESCRIPTION THEREOF.

INDIA—ITS BOUNDARIES, SEASONS, NATURAL BEAUTY,
AND CROPS

Hindustan is described as enclosed on the east, west and
south by the ocean, but Ceylon, Achin, the Moluccas,
Malacca and a considerable number of islands are accounted
within its extent. To the north is a lofty range of mountains,
part of which stretches along the uttermost limits of
Hindustan, and its other extremity passes into Turkestan and
Persia. An intermediate region lies between this and the
vast frontiers' of China, inhabited by various races, such as
Kashmir, Great and Little Tibet, Kishtawar and others.
This quarter may therefore be likened to another ocean.
With all its magnitude of extent and the mightiness of its
empire it is unequalled in its climate, its rapid succession
of harvests and the equable temperament of its people.
Notwithstanding its vast size, it is cultivated throughout.
You cannot accomplish a stage nor indeed travel a kos
without-meeting with populous towns and flourishing villages,
nor without being gladdened by the sight of sweet waters,
delightful verdure and enchanting downs. In the autumn
and throughout the depth of winter the plains are green and
the trees in foliage. During the rainy season which extends
from the close of the Sun's stay in Gemini to his entry into
the sign of Virgo?, the elasticity of the atmosphere is enough
to transport the most dispirited and lend the vigour of youth
to old age. Shall I praise the refulgence of its skies or the
marvellous fertility of its soil ?

I Lit., éth and Machin, feigned or believed by Orientals to be
the descendants of Japhet and applied by metonymy to express the

full extent of the Chinese dominions.
? Middle of June to end of August,
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[Noble character of the people of India, monotheism the
universal root of their religious belief, while their image-worship is
not idolatry, but an ““aid to flxing the mind and keeping the thoughts
from wandering’’.]

Shall I describe the constancy of its inhabitants or record
their benevolence of mind? Shall I portray the beauty that
charms the heart or sing of purity unstained? Shall I tell
of heroic valour or weave romances of their vivacity of
intellect and their lore? The inhabitants of this land are
religious, affectionate, hospitable, genial and frank. They
are fond of scientific pursuits, inclined to austerity of life,
seckers after justice, contented, industrious, capable in affairs,
loyal, truthful and constant. The true worth of this people
shines most in the day of adversity and its soldiers know not
retreat from the field. When the day is doubtful, they
dismount from their steeds and resolutely put their lives to
hazard, accounting the dishonour of flight more terrible than
death, while some even disable their horses before entering

the fight.

They are capable of mastering the difficulties of any
subject in a short space of time and surpass their instructors,
and to win the Divine favour they will spend body and soul
and joyfully devote their lives thereunto. They one~and all
believe in the unity of God, and as to the reverence they pay
to images of stone and wood and the like, which simpletons
regard as idolatry, it is not so. The writer of these pages has
exhaustively discussed the subject with many enlightened
and upright men, and it became evident that these images
of some chosen souls nearest in approach to the throne of
God, are fashioned as aids to fix the mind and keep the
thoughts from wandering, while the worship of God alone
is required as indispensable. In all their ceremonial obser-
vances and usage they ever implore the favour of the world-
illumining sun and regard the pure essence of the Supreme
Being as transcending the idea of power in operation,
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Brahmi, of whom mention was formerly made, they
hold to be the Creator ; Vishnu, the Nourisher and Preserver:
and Rudra, called also Mahadeva, the Destroyer. Some
maintain that God who is without equal, manifested himself
under these three divine forms, without thereby sullying the
garment of His inviolate sanctity, as the Nazarenes hold of
the Messiah. Others assert that these were human creatures
exalted to these dignities through perfectness of worship,
probity of thought and righteousness of deed. The godliness
and self-discipline of this people is such as is rarely to be
found in other lands.

They hold that the world had a beginning, and some are
of opinion that it will have an end, as will be mentioned
hereafter.

An astonishing circumstance is this, that if an alien
wishes to enter the Brahman caste, they would not accept
him, and were one of these to adopt another religion and
subsequently desire to revert to his own, he would not be
suffered so to do save in case of his apostasy under compul-
sion. They have no slaves. When they go forth to battle
or during an attack by an enemy, they collect all their women
in one building, and surround it with wood and straw and
oil, and place on guard some trusty relentless men, who set
fire to it when those engaged in fight despair of life, and these
chaste women vigilant of their honour are consumed to death
with unflinching courage.

In times of distress, moreover, should any one, though
unconnected by ties of intimacy, implore their protection,
they are prompt to aid and grudge neither property, life nor
reputation in his cause’.

* The same things were observed by the Chinese pilgrim Yuan
Chwang in the 7th century: '‘The ordinary people, although they
are naturally light-minded, yet they are upright and honourable .

“They are faithful to their oaths and promises . . . In their behaviour

there is much gentleness and sweetness.”” (Beal, i. 83.) And of
the Marathas: ‘‘The disposition of the people is honest and

2
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It was also the custom in former times for each warrior
in battle to challenge a foe and to encounter none other than

him. [P. 6]

[The Soil and its Produce—Arts and Crafts of the
People of Hindustan.]

The soil is for the most part arable and of such produc-
tive power that the same land is sown each year and in many
places three harvests and more are taken in a single twelve-
month and the vine bears fruit in its first year.

Mines of diamond, ruby, gold, silver, copper, lead and
iron abound. The variety of its fruits and flowers proclaim
its luxuriance. Its perfumes and melodies, its viands and
raiment are choice and in profusion. Ilts elephants cannot
be sufficiently praised, and in parts of the country the horses
resemble Arabs in breed and the cattle are uncommonly fine.
But for its lack of cooled water, its excessive heats, the
scarcity of grapes, melons and carpets, and of camels, it was
open to the cavils of the experienced.! His Majesty has
remedied these deficiencies. Saltpetre is now extensively
used for its cooling properties, and high and low appreciate
the benefit of snow and ice brought down from the northern
mountains. There is a slender fragrant root called khas (the
odoriferous grass Andropogon Muricatum) of which, under
His Majesty’s instructions, the fashion of constructing trellised
chambers has come into vogue, and upon this if water be
sprinkled, another winter arises amid the summer heats.
Skilled hands from Turkestan and Persia under His Majesty's
patronage, sowed melons and planted vines, and traders
began to introduce in security the fruits of those countries,
each in its season and with attention to their quality, which
occasioned an abundance here when they were not procurable

in their own. Through the favour of His Majesty, all

simple ; . . . to their benefactors they are grateful ; to their enemies
relentless. If they are asked to help one in distress, they will forget
themselves in their haste to render assistance.” (ii. 256) J.S.
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products of art, and the manufacture of woollen and silken
carpets and of brocades were extensively encouraged, and by
means of the royal countenance so fine a breed of camels
has been produced as to be equal to the dromedaries of ‘Iraq.
A summary view of India having been now given, |
shall proceed with more particularity, still proffering but little
out of much and recording one among a thousand details.

THE CosMOGONY OF THE HINDUS : STORIES OF CREATION.

More than eighteen opinions on this point have been
professed and extraordinary narratives put forward, and each
describes a different genesis. It will be sufficient to mention
three of them. The first is that God who has no equal,
taking upon himself the form of man appeared under the
special manifestation called Brahma already alluded to, and
by his mere volition produced four sons, Sanak, Sanandan,
Sanatan, and Sanatkumar. Each of these was commanded
to engage in acts of creation, but lost in rapture of contem-
plation in the divine essence they neglected to comply. In
anger, the Supreme being formed another design and came
forth from his own forehead under another semblance and
name as Mahadeva. His sublime immensity unfitted him
for creative action. Ten® other sons issued from his volition
and then from his body he fashioned the forms of male and
female. The former was called Manu and the latter Sata-
rupa. These two are the progenitors of mankind. [P. 7.]

4 The reference is to Babur, who writes in his memoirs:
**Hindustan is a country of few charms ; there are no good horses,
no good dogs, no grapes, musk-melons or first-rate fruits, no ice or
cold water . . . There are no running waters in their gardens and
residences.’’ (Beveridge's tr. 518. ].S))

5 A variant has, “‘two”’.—The text has incorrectly Satruka,
for which error Abul Fazl is responsible. The Vishnu Purdana says
that he divided his male being into eleven persons. Next he
created himself the Manu Swayambhuva and the female portion
of himself he constituted Sata-rupa whom the Manu took to wife.
There are also other complications of birth and intercourse which
may be pursued by the curious in the Purana itself, p. 51 et seq.
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Secondly, it is maintained that God® the Creator of the
world, manifested himself under the form of a woman whom
they call Maha-Lachhmi. Three qualities are incorporated
with her, Satva, Raja and Tama. When she willed to create
the world, through the instrumentality of Tama, she mani-
fested herself under another form which is called Maha-Kali
and also Maha-Maya. By her union with Satva, a further
genesis proceeded called Saraswati, and at her command
each brought forth a male and female and these two forms
she herself inspired with life. Thus two beings were born
of each. From Maha-Lachhmi sprung Brahma under the
form of a man, and Sri under the guise of a woman who 1is
also called Savitri. From Maha-Kali, were brought forth
Maha-deva and Tri the latter of whom is also distinguished
as Maha-bidya and Kamdhenu, and from Saraswati came
forth Vishnu and Gauri. When these six forms took birth,
Maha-Lachhmi proceeded to their conjugal union, and joined
Brahma with Tri, Gauri with Maha-deva, and Sri with
Vishnu. The conjunction of Brahma and Tri produced an
egg’ which Mahi-deva divided into two parts, from one of
which originated the devatas, daityas and the like super-

¢ Hari, the lord of all, called also Janardana (from Jana, ‘‘men”
and Arddana, ‘worship'—'the object of adoration to mankind’).
He is the one only God, taking the designation of Brahma, Vishnu
and Siva, according as he creates, preserves or destroys :—This is the
invariable doctrine of the Puranas. See Wilson, Vishnu, P. p. 19.
The three qualities or attributes are shared by the Hindu Triad ;
Brahma being the embodiment of Raja-guna, the desire that created
the world ; Siva that of Tama-guna, the attribute of wrath ;
and Vishnu is Satwa-guna or the property of mercy and goodness.

" The Brahmand or egg of Brahma is applied by Albiruni to
the whole zther on account of its supposed spherical shape and its
division into upper and lower and he says that when the Hindus
enumerate the heavens they call them in their entirety, Brahmand.

[The latest and best account of Hindu Cosmogony and
Cosmology is the one by H. Jacobi in Hastings's Encyclo. of
Religion, iv. 155-160. Varaha-Mihir the author of Surya-Siddhanta,
died in 587 A.D. The old notes of Jarrett based on Bentley have

been omitted here. J. S.]
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natural beings; from the other, men, animals, and the
vegetable and mineral worlds.

The Third opinion is accounted the most authentic. In
the work called Surya-Siddhanta composed some hundreds
of thousands of years ago, it is circumstantially related that
towards the end of the Salya-yuga, flourished the great
Demon Maya. That sage was lost in astonishment at the
wonders of creation, and confounded by his own ignorance,
applied himself to a supplication of the Sun to discover the
mode in which creation was effected and passed some
thousands of years in these entreaties and desires. After
he had undergone surpassing trials, that bestower of radiance
on the heavens and the earth appeared to him under a
beautiful form and asked him what he desired. He said,
“‘Draw back the veil from the marvels of the stars and the
skies and from the mysteries of wisdom and illuminate the
darkness of my understanding with the light of knowledge. ’
It was answered : ‘‘Thy desire shall be granted. In a certain
shrine unite in spirit with me and a celestial being shall appear
and instruct you in wisdom.”” The seeker was comforted.
He waited in expectation at the shrine appointed and near
the close of the Safya-yuga, the giver of his desire appeared.
The sage entered into much questioning regarding the
mysteries of heaven and earth and received replies that
satisfied him. [8]. The questions and answers were com-
piled in one volume under the name of the Surya Siddhanta,
and to this day the astronomy, of entire Hindustan is based
upon it. In this work the origin of creation is said to be from
the Sun, which is regarded as a divine manifestation. The
Almighty Creator of the world formed a hollow sphere of
gold composed of two parts which he rendered luminous with
somewhat of His own glory and it was called the Sun. The
Sun produced the signs of the Zodiac and from the same
source sprung-the four Vedas, and afterwards the moon, the
ethereal fluid, air, fire, water and earth, in this order. From
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the ether he produced Jupiter; from the air, Saturn ; from fire,
Mars; from water, Venus; and from the earth, Mercury.
Through the ten portals of the human frame-work he brought
various matter into being. The ten portals are thus numbered :
the two eyes, the two ears, the nose, the mouth, the navel,
the anterior and posterior foramina, and the tenth, the crown
of the head, which last is closed. It opens, however, at the
time of death in some of those who are about to quit life and
body, and this is considered singularly auspicious. His
Majesty has increased the number of portals by the two
breasts, and counts the number as twelve. After a long
course the human race became of four kinds as shall be
presently related.

ON THE INFERIOR AND SUPERIOR COSMIC PHENOMENA.

The Hindu philosophers maintain that the elements
have a spherical form® and they have added Ether to the
number. They hold it to pervade all things and that no space
is void of it. They do not incline to the notion of a celestial
substance (@sman) but adopt the account of the spheres on the
system of the Almagest of Ptolemy. The Zodiac is divided

into twelve signs, each of which is termed “‘ras.”’

They are as follows :—

1. Mesha. 1. Aries.

2. Vrisha. 2. Taurus.
" 3. Mithuna. 3. Gemini.

4. Karkata. 4. Cancer.

8 The authorities for this are Arya-bhata, Vasistha and Lata.
Albiruni, 26

Ether is so called by the Greeks from Jts being in perpetual
flow. Arist.,, De Celo, iii.

* Ptolemy's first book of the Almagest treats among other
matters of the spherical form and motion of the heavens, the
spherical form of the earth and its location in the centre of the
heavens and of the two circular celestial motions which all the
stars have in common.
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5. Sinha. 5. Leo.

6. Kanya. 6 Virgo.

7. Tula. 7. Libra.

8. Vrischika. 8. Scorpio.

9. Dhanu. 9. Sagittarius.

-10. Makara.!® 10. Capricornus.

11. Kumbha. 11. Aaquarius.
12. Mina.’ 12. Pisces.

The Persian, Egyptian and Greek sages affirm the
existence of a colourless body which is transparent and is not
subject to growth, increase, decrease, disruption, conjunction
nor dissolution, neither does it admit of tenuity nor density
nor generation nor decay. It is not compounded of bodies
variously organised, neither is it affected by heat, cold,
moisture, nor dryness, nor can lightness or gravity be
predicated of it.[9] It poesesses life and continuity of
existence, and is not subject to desire or anger. It is called
“‘asman.”’" The general opinion is that the Universe (to pan)
includes nine spheres, but some think eight, others, eleven,

1 Capricornus was represented on ancient monuments with
the fore part of a goat and the hind part of a fish. The Hindu
akara, according to the Sanskrit verses of Sripati, quoted by
Sir W. Jones, (I, 336) is a sea-monster with the face of an antelope.
e question at once presents itself as to the relative antiquity
of the Greek and Indian Zodiacal signs. [H. S. J.] On the
relation between Greek and Hindu astronomy, see Kaye in J.R.A.S.,
1910, p. 759 and J.A.S.B., 1911, p. 813, and the volume on
Astronomy in the Grundriss. The relation between Hindu and
b astronomy is best described briefly in Hastings, Encyclopedia
of Religion, xii. 95, the writer of which article has treated the
same subject again in Ency. Islam, i. 497-502. []. S.]

! These are the attributes of the Pradhana, (chief principle or
primary crude matter) ascribed to it by the Sankhya philosophy.
It is independent and co-ordinate with primary spirit. See Vishnu
P,p. 9 et seq. The greater part of this passage is almost identical
with the description of the word, falk, the Arabic equivalent of
dsmin, in the Istilahat u’'l Funun, pp. 1134-5 quoted from the
Hidayat u’l Hikmat (Institutis philosophiee recta) of Maibudi. I
ave not been able to trace the passage in the latter work verba-
tim, but in scattered references only. The notion is taken from
Aristotle, De Celo, iii.
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others, seven, and it is even affirmed that there is but a single
Kosmos.

The Hindu philosophers acknowledge the existence of
the planets and fixed stars, but assert that their substance is
of water' congealed like hail, and that they receive their light
from the sun. Others maintain that it is from the moon, and
that these luminous bodies dominate the aspects of fortune.
They also hold the connection of a celestial spirit with each.
Some suppose the stars to be human beings, who by suppres-
_sing the emotions of anger and desire, and by mortification
and moral beauty of life, have reached this exalted eminence.

NAMES oF THE PLANETS™ AND THE DAYS OF THE WEEK.

Sanichar is Saturn (Saturday). Brihaspati is Jupiter
(Thursday). Mangal is Mars (Tuesday). Aditya, the Sun
(Sunday). The Hindus have more than a thousand names
for the sun. His Majesty knows by heart the whole of these
and uses them in his prayers, but the name Surgj is the one
in common use among all classes. Sukra is Venus (Friday).

Budh is Mercury (Wednesday). Soma is the Moon (Monday).

12 Albiruni mentions this in his LV Chap. ‘‘The Hindus believe
regarding the bodies of all the stars that they have a globular
shape, a watery essence, and that they do not shine, whilst the
sun alone is of fiery essence, self-shining and per accidens illumi-
nates other stars when they stand opposite to him. They reckon
according to eyesight among the stars also, such luminous bodies
as in reality are not stars, but the lights into which those men have
been metamorphosed who have received eternal reward from God.
The Vishnu-Dharma says: ‘‘The stars are watery and the rays of
the sun illuminate them in the night. Those who by their pious
deeds have obtained a place on the height, sit there on their thrones,
and when shining, they are reckoned among the stars!’" Sachau's
Trans. 1, 64.

13 The 19%th Chap. of Albiruni's India begins with the same
subject and the similarity of treatment and expression, though not
of the order, is so striking that, as | have before had occasion to
observe, there is little doubt of Abul Fazl's indebtedness to this
author. Albiruni's handling of any subject he discusses is that of
a philosopher who is master of it ; Abul Fazl is purely the compiler
and scribe.
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Each of these planets has several names, and each day
of the week has a special connection with and is named after
its planet, with the addition of the word ‘war.” Thus, Sunday
which begins the week is called 4ditya-war; Monday, Soma-
war; Tuesday, Mangal-war; Wednesday, Budh-war; Thurs-
day, Bﬁhaspaﬁ-w&r ; Friday, Sukra-war; Saturday, Sanichar-

war.
I

THE INsTITUTION OF THE Gharyal.

This is a round gong of mixed metal," shaped like a
griddle but thicker, made of different sizes; and suspended
by a cord. It may not be sounded except by royal command,
and accompanies the royal equipage. '

The Hindu philosophers divide the day and night into
four parts, each of which they call pahr. Throughout the
greater part of the country, the pahr never exceeds nine gharis
nor is less than six. The ghari is the sixtieth part of a
nychthemeron, and is divided into sixty parts, each of which
is called a pal which is again subdivided into sixty bipal.

In order to ascertain and indicate the time, a vessel of
copper or other metal is made of a hundred tanks, weight.
In Persian it is called pingan, as an ancient sage sings,

[10] Why reck’st thou of a world whose span
A clepsydra doth mete to man?"

14 Lit. Haft-josh, a metal compounded of iron, antimony, lead,
gold, tin, copper apd silver. The ordinary bell-metal is an alloy
of 80 parts of copper and 20 of tin, though some English bells have
been found to consist of copper, tin, zinc and lead.

15 These lines are from Hadiqah of Hakim Sanii, p. 298, of
the lithographed edition. The clepsydra was known in Greece in
the time of Aristophanes and was used for regulating the time
allowed for speeches of accused persons before courts of justice.
But in this, the water was allowed to escape through the orifice of
the vessel. (Seec Lewis' Ast. of thc Ancients, p. 182.)

3
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It is in the shape of a bowl narrower at the lower part,
twelve fingers in height and breadth. A perforation is made
below to admit of a golden tube being passed through of the
weight of one Masha, and in length the breadth of five fingers.
It is placed in a basin of pure water in a place undisturbed
by the wind. When the bowl is full of water, one ghari is
elapsed,’®™ and in order that this should be known to far and
near, the gong is struck once, and for the second time, twice,
and so on. When a pahr has elapsed, the number of gharis
expired therein is first sounded and then more deliberately
from one to four (according to the pahr), thus announcing
the pahr struck. Thus when it is two pahr, (twelve o’clock),
the gong is struck twenty-sixth times, taking the pahr at eight
gharis. The Emperor Baber in his Memoirs writes: ‘“When
at the end of a pahr a certain number of gharis had elapsed,
this number was sounded while the pahr just expired was
unknown. | ordered that the number of the pahr should be
repeated after a brief interval.’” The Hindu philosophers
account 360 breathings of a man in good health as a ghari
of time, and each is formed of six inspirations and respira-
tions, of which 21,600 are drawn in the course of a nychthe-
meron.

152 The Hindu hour-glass is thus described in the Surya Siddhanta,
Chap. XIlIl. *The copper vessel (in the shape of the lower half
of a water jar) which has a small hole in its bottom and placed
upon clean water in a basin, sinks exactly sixty times in a nychthe-
meron, is called the Kapila Yantra. In the Vishnu Purina, p. 631,
it is said to be “‘a vessel made of 12} Palas of copper, in the
bottom of which there is to be a hole made with a tube of gold,
of the weight of 4 Mashas and 4 inches long.® A commentary is
more explicit. ‘A vessel made of 12V, Palas of copper, and hold-
ing a Prastha, (a Magadha measure) of water, broad at top and
having at bottom a tube of gold of 4 Mashas weight, 4 fingers long,
is placed in water, and the time in which the vessel is filled by the
hole in the bottom is a Nadika.”” It is therefore clear that there
must be a pipe of the metal and of the length given, and not a
simple aperture only. See a paper on Horometry in the As. Res.

’ .
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THE ORDER OF THE SPHERES.

The first is the Earth, over which is Water, but not
encompassing it entirely. Above this is Fire, towards its
northern extremity shaped like a myrobalan. Above this
again is the Air, but its concave surface is not spherical. The
Air is of nine kinds. Bhuvayu, is the atmosphere extending
up to the height of forty-seven kos from the globe of the earth.
It is volatile in every direction and is the region wherein rain,
thunder and lightning take their origin. Avaha is the air from
the last-mentioned body to the moon. Pravaha, from the
second to Mercury. Udvaha from the third to Venus.
Samvaha, from the fourth to the Sun. Suvaha, from the fifth
to Mars. Parivaha, from the sixth to Jupiter. Paravaha, from
the seventh to Saturn. Pravahanila, from the eight to the fixed
stars. Day and night are formed by the revolution of this
wind, with a movement from east to west, the other seven
winds reversing this order of motion." But their more
authoritative opinion is that those seven form the Pravahanila,
and are named after the seven planets and all revolve from
east to west.” Their knowledge does not extend beyond the
fixed stars. Ether transcends all other spheres and is un-
fzthomable.

¢ | am uncertain of this meaning. The elements in successive
order are supposed to acquire the property of causality one to the
other. The order in all the Purinas but one is the same according
to Wilson (Vish. P.), and agrees with the text. The seven winds
occur in this order in the Siddhinta Siromani which adds ; ‘‘The
atmosphere extends to the height of 12 yojanas from the earth.
‘Within this limit are the clouds, lightning, &c. The Pravaha wind
which is above the atmosphere moves constantly to the westward
with uniform motion. As the sphere of the universe includes the
fixed stars and planets, it therefore being impelled by the Pravaha
wind is carried round with the stars an