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PREFACE BY THE TRANSLATOR.

Tur Reader's attention is invited to the following points i
this translation ot the Buistan of Shaikh Muslihu-d-din Sa’di
of Shiriz:

. The couplets are numbered, rendermyg reference cusy.

. Each line of the translation agrees with the corresponding line in

the original Poersiun text; the two lines, forming a couplet, are
not run into each other.

¢. A full index to the discourses is given.

d. Foot-notes give information as to the couplets of the Bustan which
are omitted in the *1kd-iawanzim, while the index shows the
gtories of the 'Ikd-t-manzam, which are omitted in the exadmina-
tion for “ High Proficiency ” in Persiawn.*

The Persian texts of the Distan differ greatly. The
Persian text of this translation is that which wax brought
out, under the auspices of the Oriental Society of Germany,
by Charles M. Graf, at Vienna, in 1858.

The student, as he reads, should number the couplets of
his Persian text, so as to make them accord with those of
this trgnslation.  Much trouble in waking references will
thus be saved.

The Bastan, as a whole, or in part, is required for the—
[ligh Proticiency
Higher Standard
Degree of Honour

Examinations in Persian,
in India,

# The 'Tkd-i-manzim consists of Selections from the Bistin only.



Vit PREFACE.

The original i~ in Persian verse.  This translation is
in prose. In this | have but pursued the course which
Mr. Wollaston has tollowed in rendering the verses of the
Anvar-i-Suhaili.  To render the Bistan in verse, one should
be a poet, at least equal i power to the wuthor. Even
then it would he well-nigh impossible to clothe the Bistin
i such an English dress as would truly convey its heauties.
Morcover, if such a translation could be prepared,—no
matter how beautiful it might be in execution,—it would
be ot little advantage to the student.  That which is now
offered is so literal and =0 annotated as to encourage the
hope that it may in a great measurve relieve the student

trom the labour of consulting a dictionary.

The tollowing table shows the work done in this trans-

lation :

5 ' lu Clapter i
Number 8 5 . Grand
of ER-R b1 Total.
o 1 EE | 5 6 7 N : 9110
U : -{] [ — . B ....: .
T
A N | I
Conplets . | 190 ,971151&31:4 527 202 174 433 2731330, 112 4099
. ! ' ' ' ! ) i
Discourss - & 33 27 2% 30 17, 15 33, 16| 24] 6. 283
' ' | i )
C oo .
|

“ When one couplet out of o thousand is pleasing to thee,
In the name of mantiness ! restrain thy hand frow eriticism.”
* Bastan." Introdnction, couplet 124.

H. WILBERFORCE CLARKE.
Captain, R.E.
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NOTE ON THE FRONTINPHCTE.

Ty Frovtispiece is a portrait of Shaikh Muslihu-d-din Na’di Shivizi,
by a Persian wrtist, from a pictare in the Haftin, built by Vakil
Karfm Khén i 1775-79.

The Haftin, near Shirdz, is an enclosure 33 hy 110 yards, con-
taining the graves of seven darveshes whose names are wnknown ;
and an “imdrat, or cdifice, in which are two oil-portraits—one of
Sa’di, half life-size, over the door on the west side; and the other of
Hafiz, in a niche, over the door on the east side.

The howl in Sa’dP’s Land is called ¢ Kashkil,” or alms-howl.

For a full description of this picture sce Vol. I. of Binnev’s
“Travels in Persia.”

Through the kindness of Mr. J. J. Fahie, of the Persian Telegraph

Department, this copy of the picture was obtained for this work.

KRRATUM.

Page 826, line & sor From which the wife's ehvnour issues loudly, read Frowm
whieh, loud issnes the wife's clmnour,



THE BUSTAN

OF

OUR LORD SA’DI.

In t8E Name or Gop, THE MERCIFUL, THE COMPASSIONATE |

INTRODUCTION

1 In the name of the Lord life-creating !
The Wise One speech-creating within the tongue!

The Lord, the giver, hand-seizing !
Merciful, sin-forgiving, excuse-accepting !

A King such that whosoever turned away his head from
His door
Found not any respect at the doors to which he went,

The heads of kings, neck-exalting,
(Are), at His court, on the ground of supplication.

s He does not instantly seize the froward ;
He does not drive away, .with violence, those exeuse-
bringing.

- — - U



2 THE BUSTAN OF SA'DI.

And, though He becomes angry at bad conduct,
When thou didst return, He cancelled the ”past circumstance
(in the book of sins).

The two worlds (this and the next) are (like) a drop in
the sea of His knowledge ;
He sees a crime, but in merey covers it with a screen.

If a person seeks a quarrcl with his father,
Doubtless, the father becomes very angry.

And, if a relation be not satisfied with a relation (on
account of bad conduect),
He drives him from before him, like strangers.

10 And if the clever slave is not of use,
The master holds him not dear,

And, if thou art not kind to friends,
The friend will fly from theec to the distance of a league.

And if a soldier abandons service,
The king army-leading becomes quit of him.

But, the Lord of high and low (God),
Shuts not the door of food on anyone, on account of his
sin.

The embroidered leather surface of the earth is His common
table ;

At this open table, whether enemy (infidel), or friend
(the faithful)—what matter ? '

- — P

14 “Adhim” is a sweet-smelling grained and coloured skin, which is
sometimes called “sakhtiyén.” Kings and Amirs spread this skin, and
pat food from off it, God most High having made the “adhim* of the

fparth the treasure-chest of his creatures, all the people eat off it.
“ Khwhn-i-yaghmé " is the tray of food which liberal people spread,
and to which they invite the poor.



INTRODUCTION. 3

18 And if He had hastened against one tyranny-practising,

18

16

18
22

Who would have.obtained safety from the hand of His
violence ?

His nature (is) free from suspicion of opposition and simi-
litude ;

His kingdom independent of the devotion of jinn and
mankind.

The servant of His order every thing and person :
The son of Adam, and fowl, and ant, and fly.

He spreads so wide a tray of liberality,
That the Simurgh (in the mountains of) Kaf (the Caucasus)
enjoys a portion.

Grace and liberality diffusing, and work executing ;
Because He is the Possessor of Creation, and Knower

of secrets.

Grandeur and egotism are proper for Him,
Whose kingdom is ancient, and nature indepondent.

He places the crown of fortune on the head of one;
He brings another from a throne to the dust.

This one (has) the cap of Good-Fortune on his head ;
That one the blanket of Mis-fortune on his body.

The first line may also be rendered :—
And, if he had hastened in the way of tyranny.
The nature of God is free from the evil imputation of similitude, and
of being of the same nature, made by those opposed to His commands.
“ B{murgh ” is a rare fabulous bird, sometimes called ““’ank4.”
“ Gilfroe” is & * postin,” which is a cloth made of the hair of the goat
and sheep. .



4 THE BUSTAN OF SA'DI.

He makes a fire, a rose-garden, for Ibrdhim ;
He takes a crowd, from the waters of the Nil, to the fire
(of Hell).

If that (making the fire a rosc-garden)—it is the written
order of His beneficence;

And, if this (the destruction of Far’tin m the Nil)—it is
the sign manual of His order.

26 Behind the screen He sees bad acts:
By His own favour, He covers them with a veil.

If, with threatening, He draws forth the sharp sword of
Command,
The Cherubim will remain deaf and dumb.

And if, from the tray of Liberality, He gives victuals to be
carried home,

*Azézil (i.e. Satan) will say, “T may carry away a good
portion.”

At the Court of His grace and greatness,
The Great Ones have put greatness out of their heads.

In mercy, near to those who are distressed :
A hearer of the prayer of those supplication-making.

80 Concerning circumstances not yet come to pass, His know-
ledge penetrating ;
As to secrets unspoken, His grace informed.

By power, the Guardian of high (sky) and low (caxth),
The Lord of the Court of the day of reckoning (Judgment-
day).

- f— —— s e e v e i e oy b e i et s o Anceneren

gs  “Kbalil,” meaning “the friend of God,” is one of the tatles of Ibrdh{m.
Nimrfd threw Ibrihim into the fire; but God made the fire a rowe-
qgorden for Ibréhim’s sake, so that his auspicious body received no hurt.
“ Gurohe ” refers to Far'dn and his host, who were drowned in the
waters of the Nile. God sent them to Hell.
81 “ Hasfb” is written for * Lisdb” for poetry sake.
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INTRODUCTION, 5

The back of a person is not free from obedience to Him
(it must bend) ;

On His word, there is not room for the finger of a person
(in slander).

The ancient doer of good, good-approving ;
With the reed of Destiny, in the womb, picture-painting.

From the east to the west, the moon and sun,
He put into motion ; and spread the firmament on the
water.

The earth, from distress of earthquake, became stupefied ;
On its skirt, He drove down a mountain as a nail.

He gives to the seed of man, a form like a pari;
Who has made a painting on the water ?

He places the ruby and turquoise, in the back-bone (middle)
of the rock;
The red rose, on the branch of green colour.

From the cloud, He casts a drop towards the ocean;
From the back-bone (of the father) He brings the seed
into the womb.

From that drop, He makes an inconiparable pearl ;
And from this, He makes a form (of man) like the lofty
cypress.

The knowledge of a single atom is not hidden from Him,
To whom the evident and the hidden are one.

He prepares the daily food of the snake and the ant;
Although, they are without hands, and feet, and strength.

God sajd :—(Arabic.) “He who paints you in the womb.”

For “tab,” “ zuhmat,” or * hamfy,” as sometimes read.

The earth is supposed to be stretched out flat, like a carpet, with the
hills planted on it, to keep it-ateady.
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By His order, He pourtrayed existence from non-
existence ;

‘Who, except Him, knows how to make the existing from
the non-existing ?

Another time, He takes away (creation) to the concealment
of nou-existence;

And, thence conveys (it) to the plain of the place of assem-
bling (the Resurrection).

(The people of the) world are agreed to His divine origin ;
Overpowered in respect to the substance of His essence.

The people discovered not what was beyond His majesty ;
The vision discovered not the extent of His power.

The bird of Fancy flies not to the summit of His nature;
The power of the intellect arrives not at the skirt of His
description.

In this whirlpool, a thousand ships (of reason) foundered,
In such a way that not a plank was found on the marge.

Many nights, 1 sate lost in this journey (of thought

of God),
When (suddenly) terror seized my sleeve, saying, * Get
up I ”

The kuowledge of the King (God) is the encircler of the
wide plain (of creation) ;
Thy conjecture becomes not the encircler of Him.

i

- P S N U —— ———

Terror overpowered me, so that I lagged behind ; because the condition
of knowledge is the comprehending by a learned man of the thing found
out, or being equal with it. But thie condition, on our sids, is not.

In some copies the first line reads :—

Many nights, I sate silent in this world (of thought of God).

“Kiyés.” God bas no similitude, and His knowledge is without
vqual; then conjecture regarding Him cannot be encircling or com-
prebending,



§0

51

52

58

o

INTRODUCTION. 7

(enius reaches not to the substance of His nature,
Thought reaches not to the profundity of His qualities.

One can attain to (the ’Arab poct), Suhbén, in eloquence ;
(But) one cannot reach to the substance of God without
equal.

Because the immature ones have on this road urged the
steed (of thought),

At (the words) ‘14 ahsi,” they have wearied of the
pace.

One cannot gallop a steed in every place,
Places there are where it is proper to cast the shield (yield).

And, if a traveller (a pious one) bccomes acquainted with
the secret of God,

They (the angels) will shut on him the door of returning
(to the world).

Suhbén Wail was an ’Arab orator, who was so eloquent that he would
not repeat a word, but express his meaning in different language.

I cannot reckon Thy praises of Thyselt ; but Thou art suchan One that
Thou hast made Thy own praise of Thysclf. “ L ahya™ sigmfies “1
cannot count Thy praises.” The mecaning 1s—A persou cannot attain
to the substance of the God without equal so that he may describe His
perfection ; because the best of persons iu respect to this truth have
made conjectures, but at at this phrase, “li ahga,” they were
confounded.

According to the holy tradition:—(Arabic.) “I cannot reckon Thy
praises, Oh God, as Thou dost know Thyseclf.”

In this religious idea they have made this comparison:—If a person
looks at the signs of the sun, his eyes become dark and obscure. Even
80 if a person looks at the signs of God most High, he knows that He is
the Creator of the strange, and the One who causes wonderful things to
happen. But, if he wishes to understaund the substance of His nature,
his reason becomes dark and obscure.

As in the traditions :—(4rabic.) “ In this case think cnly that there
is one God ; do not think of the substance of God.”

“ Sipar and&khtan " signifies—to fly, to make submission, to be feeble;
or, in respect to God most High, one cannot make reflection.

4 As in the traditions:—(drabic.) “ Who knows God, his tongue is
mnh."

In the “ Tkd.i-mangém,” couplets 54 to 67 are omitted.
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85 In this banquet (of the mystery of God), they give a cup
(of the wine of the love of God) to that one,
To whom they give a draft of sensclessness (that he may
not utter the mystery of God).

The wise man fears this sea of blood (the mystery of God),
Out of which no one has taken the bark (of his life).

Of this hawk (the Rationalist), the eye is sewn up (blind
to the knowledge of God) ;

Of the other (the holy man), the eyes are open (to the
knowledge, of God); and feathers (of flight to the
world) burned.

No one went to the (buried) treasure of Kdrin (mystery of
God) ;
And if he found a way, he found not (a way) out of it.

If thou art a seeker, who over this ground (of the know-
ledge of God) dost travel,

First thou shouldst pluck up the foot of the steed of
returning.

6o Shouldst reflect, in the mirror of the mind ;
Shouldst acquire purity by degrees.

Possibly the perfume of the love (of God) makes thee
intoxicated ;

Makes thee a seeker of the Covenant—*“ Am 1 your
God?”

g8  Karin was born of the uncle, or sister, of Moses. He was farhious for
his riches, The wealth of Kérun is here emblematic of the knowledge
of God.
go  “Zamin” here signifies—baznu-i-Mahrumiyat, which the author calls
“ the sea of blood,” and ** the treasure of Kérdn;” but, more properly,
it moans thé path of the desert of the knowledge of (tod, which is
d wmgerous,
“ Asp"” here means—that which draws one to the world, e.g. avarice,
sensual pleasures, eto.
81 “Bde" has yh,e wahdat.
In the dyat of the Bira-of I'tdk, God saya:r—(drabic.) * Oh,
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With the foot of search thou dost travel to that place (the
mystery of God);

And thence, thou dost fly with the wing of the love of
God.

Truth tears the curtains of fancy;
There remains not a lofty curtain, save the glory of God.

Again for the steed of reason there is no runniung ;
Astonishment will seize it rein, saying, * Stand !

In this sea (of God) only the man-guardian (Muhammad)
went :

That one became lost, who went not behind the inviter
(Muhammad).

Those persons, who have turned back from this road (of
following Muhammad)
Travelled much, and are distressed.

Muhammad ! thy God tovk this confession from the descendants, the
offspring and race of Adam ; and, J posscss cvidence on their bodies as
to—“ Am I your God ¢”’

God most High, before the creation of Xdam (on him be peace), having
created thoe souls of men, said :—

“Am I your God¢”
The souls answered “ Yes.” Those who said © Yes” in this world became
of the faith of Islim. Those who gave no reply remained as infidels.
Some of the Muslims, by rcason of the atfeetions of this world, forgot
that Covenant; but, in the case of the souls of those who are lovers of
God, and solitary save as regards Him,-—its sound still remains.

When the perfume makes thee intoxicated and a sceker of the Cove-
nant—* &m I your Gtod ?” then, with the foot of search, thou dost find
the path to that stage (am L your God?)

God most High says to thee—“ O Adorer!” and thou dost reply—
“0 Lord!”

Thence, with the wing of love, thou dost fly and arrive at the side of
the Court of God, which is the end of the world. Certainty as to the
Unity of God is then acquired, and no veil remains between the Adored
(Gtod) and the adorer (man) save the veil of splendour, beyond which
there is no passing for the steed of thought.

After that, thou dost reach the stage of astonishment at witnessing
the essence of the splendour of God.



10 THE BUSTAN OF SA'DIL

That person, who chooses the way opposite to the Prophet,
Will never arrive at the stage (of his journey).

Oh Sa’di! think not that the path of purity,

One can travel, except behind the Chosen One (Mu-
hammad).

Generous of dispositions, beautiful of natures !
The Prophet of creatures, the Intercessor of nations!

7 The Imdm of the prophets, the Leader of the road !
The faithful of God, the place of descent of the Angel
Jibrd,il |

The Intercessor of mortals, the Lord of raising and dis-
persing (the Judgment-day) !

The Imdm of the guides, the Chicf of the Court of
Agsembling (the Resurrection) !

The Speaker, whose Mount Sinai is the celestial sphere ;
All lights are the rays of his light.

The orphan (Muhammad) who, the Kurén un-completed,
Washed the library of (effaced) so many religions,

When anger drew forth his sword of terror,
Struck, by a miracle, the waist of the moon in two halves.

60 “Karima-l-sajAy& " is one possessed of great qualities and good habits;
who gives information about God to the people, and is an intercessor
with God for them ; and who asks pardon from God for the Muslims of
the earth. From couplet 69 to 80 is in praise of Muhammad. ¢

70 «Imém” is one who precedes, or leads, the prophets.

Faithful, because Mubammad concealed not any part of the revelation
of God. The angel Jibrd,il descended on Muhammad with the Kurdn,

72 Kalime has yi,e waldat. The ladder of Moses, “ the Speaker of God,”
waa Thr, or M vunt 8inai. The author, having alluded to it, says, « Our
Prophet, Muhammad, is like Moaes, whose Tdr, that is to say his
ladder, is the sphere. They have said :—Although Muga spoke to God on
Mount Tér, the highest sphere isshe base of the Tir of Muhammad,

In the "I¢dei-manghm, couplets 72 to 97 are omitted.

74  This mizle is anid to have ocourred at Makks.
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When his fame fell in the mouths of the people of the
world,

An earthquake occurred in the court of Kisri (King Nau-
shiravén).

By the words—I4 ildha illa-lldh—he broke into small pieces
(the idol) Ldt;

For the honour of religion, he took away the reputation of
(the idol) *Uzz4.

He brought 'not forth the dust of (the idols) L&t and
"Uzzé (only);
But made the Old Testament and Gtospel obsolete.

One night he sate (on the beast Burék) ; he passed beyond
the Heavens :
In majesty and grandeur, he exceeded the angels.

So impotuous, he urged (his steed) into the plain of propin-
quity (to God),
While Jibrd,il remained behind him, at the tree of paradise.

The Chief of the sacred house (of the Ka’ba) spoke to him,
Saying :—* Oh, bearer of the Divine Revelation! move
proudly higher.

“ 'When thou didst find me sincere in friendship,
“ Why didst thou twist the reins from my love ?”

Jibrd,il said :—* The power to move higher was not to me:
“ [ remained here, because the power of wing remained
not to me.

— e o — J— - — e —— —— -

[}

Kisr{ was the name of King Naushirawén the Just; it became a title
of the kings of Persia,

There is no god but God !

The revelation of the Old Testament descended on Moses ; that of the
New Testament, or Anjil, on 'I'sa, or Jesus, See note 70. N

From couplet 78 to 98 is on Muhammad’s ascent to the ninth heaven.
For g full account, see the Sikandar-Nima.

The Sudra is a tree in the seventh heaven; it is called the tree of
paradise, or “sudra u-l-muntahs.” The angels cannot go beyond it.
The seventh heaven is the mansion of the angel Jibré,il.
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“ Tf I fly one hair’s breadth higher,
“ The effulgence of splendour will burn my feathers.”

On account of sins, a person remains not in restraint,
Who has such a Lord (Muhammad) as guide.

What acceptable praise may 1 say to thee?
Oh, Prophet of Mortals! peace be on thee!

May the benedictions of angels be on thy soul !
May they be on thy companions and followers !

First Abd-Bakr, the old disciple ;
"Umar, grasp on the convolution of the contumacious demon
(Satan) ;

The wise 'Usmén, night, alive-keeping ;
The fourth ’Ali-Shdn, Duldul, riding.

Oh God! by the right of the sons of Fitima,

.May I, on the word of faith, conclude (my life) !

86

82

If thou dost reject my claim, or if thou dost accept,
I, and the hand, and the skirt of the offspring of the
Prophet (are together).

Oh chief happy footed | what loss occurs
Of thy exalted dignity, at the court of the Living One,

That there are a few beggars of the tribe,
Humble companions, guosts, at the House of Safety
(paradise) ?

- . [T -

“Dartd” is a salutation, which means:—from God—merey; from
angels—asking pardon ; from men—praise and prayer; from animals—
praise.

“Duldul” was the name of 'Alf’s mule.

In the traditions:—(A4rabic.) “He whose last words are 14 il4ha illa-
1.14h! will indeed enter paradise.”

Tufail was the name of a pdtson of the tribe of Umayya, who, in a
wtate of distress and poverty, used to go without invitation to the’
rejoicings of men and to their bridal feasts. The Persians call such an
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God praised and honoured thee (oh Muhammad 1)
Jabrd,il performed the ground-kiss of thy worth.

The lofty sky, before thy worth, (is) ashamed,
Thou created, and man yet water and clay.

Thou from the first, the essence of the existence of man;
Whatever else became existent is an offshoot from thee.

I know not what words I may say to thee,
Who art higher than what 1 say of thee.

To thee, the honour of—¢but for thee”—is sufficient
grandeur;
Thy praise in the verse of the Kurdn—téhd wa yasin—is
sufficient.

What praise may the imperfect Sa’di make ?
Oh Prophet! oun thee be benedictions, and safety !

In the extremes of the world, I wondered much ;
With every one, I passed my time.

From every corner, I found pleasure ;
From every harvest, I obtained an car of corn.

one “the uninvited guest,” or ‘“the uninvited companion of a person
going to's feast.”” The meaning of the sentence is—Thy great dignity,
Oh Muhammad! at the court of God most High, becomes not less, if,
at the feast of paradise, a handful of beggars, like the man Tufail, are
thy guests.

In the traditions :—(Arabic.) “ Whatever God created,—my soul first.”
And again :—(4rabic.) “1 was Prophet, and Adam between water and
ch ."

chording to the holy saying of God:—(Arabic.) “ Oh, Muhammad !
hadst thou not been, I would not have treated the sky.”

“Ba sar burdan” signifies—to bring to an end, or finish, From
couplet 99 to 128 is on the cause of the versification of this Book.
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Like the pure ones of Shirdz of dust-like (submissive) dis-
position,

I saw not (one).—May mercy be on this pure soil (of
Shirdz) !

The cultivating of friendship of the men of this pure soil,
Drew away my heart from Syria and Turkey.

I said to my heart :—¢ From Egypt, they bring sugar ;
They take it as a present to friends.”

From all that garden (of the world), I was loath
To go empty-handed to my friends.

If my hand be empty of that sugar,
There are words sweeter than sugar—

Not that sugar that men apparently enjoy ;
But that, which the lords of truth take away on paper
(with respect).

When I completed this palace of wealth,
I prepared in it ten doors (chapters) of instruction.

One chapter is on Justice, and Deliberation, and Judgment ;
The guarding of the people, and the fear of God.

(In) the second chapter, I laid the foundation of Benefi-
cence,

That the benefactor may praise (by liberality) the excel-
lence of God.

In the 'Tkd-i-manzGm, this couplet is omitted.

« Kande” has yi,e wahdat.

In the *Tkd.i-mangéim, couplets 107 to 180 are omitted.

Bufore the words whieh constitute the subject of each chaptar, the
word *das* should be understaod, ae « dar 'adl.”
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110 The third chapter iz on Love (of God), and Phrenzy, and

116

110

12
114

Perturbation,—

Not the worldly love that men fasten, with force, on them-
selves.

The fourth chapter is on Humility; the fifth,~-Content-

ment ;
The sixth,—the description of the man Contentment-
choosing.

The seventh chapter on the description of the Science of
Education ;
The eighth chapter,—on thanks for safety.

The ninth chapter 13 on Repentance and the way of
Rectitude ;

The tenth,——on Prayers and the Conclusion of the book.

On the august day, and happy year;
On the auspicious date, between the two ’idds,—

It was fifty-five years more than six hundred,
Since that this renowned treasury (the Biistdin) became full
of pearls (of eloquence).

“ Mast{” signifies—kharib{ (intoxication), a state in which a person
makes himself (khardb) enraptured in the knowledge of God.

 Mai”® signifies—bekhud{ (sensclessness), ecstacy, or the state in
which a person considers himeelf non-existent.

“EKhardb{ wa bekhudf{,” signifymg—the true state of the lovers of God.

And it may may be mentioned that, similarly, sdk{ (a cup-bearer)
signifies :—

The Divine promise; a spiritual guide; or, a source of Divine
bounties. ‘

For “ az " read “ dar baiyén.”

One *{dd is the breaking of the fast of Ramazén ; the other ’{dd js the
day on which sacrifices are offered ahmakkah, or the sacrifice of the
solemn festival of Bairém.
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My jewel of speech has remained in a woman’s veil ;
Yet from shame, I carry my head on my bosom.

Because, in the sea there is the pearl and also the oyster
(pearl-less) ;
In the garden there is the lofty trec and the small.

Ho ! oh wise man of happy disposition !
1 have not heard the skilful one, a defect-seeker.

If the coat be of silk, or if painted and embroidered,
Of necessity, its quilting (of cotton) is in the interior.

If thou dost not obtain the painted and embroidered silk,
fret not,
Do the work of Liberality, and cover my redundant words.

I boast not of the capital of my own excellence;
I have brought my hands in front, in beggary.

I (have) heard that in the day of hope and fear (the resur-
rection),

The Merciful One will pardon the bad for the sake of the
good.

If thou also dost see evil in my words,
Act, in imitation of the world-Creator.

“Diman{” is a fine linen, or painted silk veil, worn by ladies; it is
sometimes called mikna’, which significs a coif of fine linen “wo cubits
(8 feet) lonyg, worn by Arabian women at home and abroad. The word
is here used to show that the jewels of speech were so abundant that a
woman’s veil was required to hold them.

“Sar andar burdan or zadan’ signifies—fo plunge the head in the
collar of reflection, or to be thoughtful and amazed.

1 raige not my head, because in my words goodness (eloquence) and
ovil (defect) are mingled.

God, on the day of resurrection, will pardon the bad for the sake of
the good. 8o, for the ske of my good words, do not thou aneer at the
ill words which may fall under thy notice.
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When one couplet, out of a thousand, is pleasing to thee,
In the name of manliness! restrain thy hand from
criticism,

Assuredly, in Persia, my creation (the Buastén),
Is priceless, like musk in Khutn.

Like the noise of the drum, the fear of me was afar.
In my absence, my defect was veiled.

Sa’di brings the rose to the garden
With sauciness ; and pepper to Hindstén.

Like the date, skin with sweetness encrusted ;
When thou dost open it, a bone (a stone or difficulty) is
inside.

My disposition had no desire for this kind (of composition) ;
It had no wish for the praising of kings.

But, I threaded the pearls (of poetry) in the name of a
certain one;
Perhaps, the holy men may unfold,

That Sa’di, who snatched the ball of eloquence,
Was (lived) in the days of Abd-Bakr, the son of Sa’d.

If in his time, I boast—it is fit ;
Even as, the Lord (Muhammad) in the time of (King)
Naushirawén.

Kbutn ® a musk-producing country of Turkistin. Sa'd{ remarks
that, in Persia, there are many compositions like the  Biistin’; hence,
only out of Persia will the « Bistin " be valued.

Those afar off knew not my defects.

“ Shankh{” signifies—without fear, bashfulness, or shame.

From couplet 129 to 175 is 1n praise of :—

Mubammad Atdbak Abd Bakr--Sa’d-i-Zangi, to whom this work is

' ... 658 AH.
dedicated. He died in 1360 A.D,

Mubammad was born in the time of King Naushirawén the Just.
Mybammad says :—(drabic.) “I was born in the time of the just king.”
2
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A world-guardian, and Faith-cherisher, and justice-distri-
buter—
Came not after (Khalifa) "Umar, like (King) Abid-Bakr.

AbG-Bakr was the first, "Umar the second, and 'Usmén the third
Khalifa. They reigned respectively 2, 12, and 12 years. Abd-Bakr was
the father of ’X isha, Mubammad’s favourite wife. Xing Ab{-Bakr is
not to be confounded with the Xhalifa of the same name.

These Khulufd wore succeeded by *Alf, the cousin of Muhammad, who
had married Fétima, the daughter of the Prophet. The Sunnfs acknow-
ledge AbtG-Bakr,’Umar, 'Usmén and *All. The Shfahs reject these, and
consider that *Alf wus the rightful heir to Mubammad. ’Al{ was assas-
ginated in A.D. 660 in the Masjid, at Kafa; he was succeeded by his
eldest son Hasan, who gave place to Muwawiyya, the enemy of his father.
1t is believed that Hasan was aflerwards poisoned.

*Alf’s younger son [lusain, on the death of Mwawiyya and accession
of his son Yazid, escaped to Makkah. Misled by the representations of
the people of Kiifa, he set out for that city with 100 men.

On the plains of Kerbela, 5,000 men were opposced to him; his party
were massacred. The corpse of Husain was snbjected to many indig-
nities. This took place in A.D. 680.

The Persians (Shi’ah) venerate the three iméms ’Alf, Hasan, and
Husain ; they execrate the memory of the three successors of tho Prophet;
to wit, Abd-Bakr, '"Umar, and 'Usmén.

The musjid of Mubammad is at Makka; of ’Al, at Najuf, near
Kdfa; of Husain, at Kerbela, near the ruins of Babylon.

The orthodox Mussulmén was ordered to make a pilgrimage to
Makka at least once in his life. Hérunu-r-rashid visited Makkah nine
times, and spent (£700,000) on the way. IbrAhim Adham, who had
abandoned the throne of Khurésén, spent twelve years on the pilgrimage,
in consequence of the number of gonu-flections which he had vowed to
perform.

The Ka'ba, at Makka, is a square building protecting a black stone,
which is said to be one of the precious stones of paradise, which fell to
the earth with {dam. The angel Jibr4,il brought it to Ibrfh{m when
he was re-building the Ka’ha. The stone is set in silver in the 8.E. corner,
seven spans above the ground ; it was originally white as snow, but has
become superiicially black—either by the touch of a menstruous woman
or by the kisses of numberless pilgrims; it is said to be lighter than
water.

The pilgrims, free from sin and impurity, have to sirculate seven times’
around the Ka'ba. The first three circuits should be at a quick pace,
apd the last four slowly. As they pass the stone it is incumbent to

kisg it, or to touch it with the hand, which should immediataly be applied
to the lipa,
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Chief of the head-exalting ones, and crown of the great
ones |—
The world will boast, in the time of his justice.

If a person comes from tumult into shelter,
He has no shelter-place, save this country (Shirdz).

Happiness for the door (of Abt-Bakr), like the old house
(Ka’ba) !
From every broad road around it, men come.

I saw not such a country, and treasure, and throne
Which is a bequest to the child, and to the young man, and
to the old.

et i b n o st - - —

The style and title of the ceremony is—

tawéf-i-baytu-llahi-1-hardm,

With the Persians the pilgrimage to the shrine of Husain is more
popular than that to Makka, which is in the hands of their opponents,
the Sunnis (Turks).

From all parts of Persia, hodies (often 1 an advanced state of decom-
position) are brought to Kerbela.

It is allowable, for those who cannot make the pilgrimage, to get a
substitute. There are men whose sole occupation is to make the journey
for others.

The deaths of Hasan and Husain are commemorated during the first
ten days of the Muharram.

The play is acted on a stage : when the audience has been worked up
into passionate grief, it is not unusual for men to rush through the
streets, cutting themselves with knives, and crying “ Hasan ! Husain!"”
The acting usually takes place in a tent called a takiyé.

The Shi’ahs only believe the interpretations of the Kurin given by
'Al, I;luga.in, and the next seven lineal descendants of the Prophet, who
form their nine imdms. They do not call the Sunnfs infidels, but
refuse them the appellation of “al mumfn,” the faithful.

As the roads to the house of the Ka'ba are open, and men come from
every quarter for tho sake of performing Hajj, even so the door of King
Abd.Bakr is open, and men, for the sake of justice and repelling of their
needs, are present in his presence.

The bequest of treasure to children, who are fond of gold and silver,
of eountry to youths desirous of renown, and of throne to wise old men
versed in state affairs, they have assigned.

A
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The one sorrowful on account of a grief came not to him,
On whose heart he placed not a plaster.

He (Abi-Bakr) is a secker of good, and hopeful (of good) :
Oh God! fulfil the hope that he has.

A corner of his hat on the highest Heaven,—
Yet, from humility, his head on the ground.

If the beggar supplicates,—it is his nature ;
Humility from the neck-exalting ones is good.

If an inferior falls (in humility) it is proper;
The superior prostrate (in humility) is a man of God.

The recollection of his grace is not concealed ;
Nay, the clamour of his liberality travels in the world.

A wise man of happy disposition like him,
The world, so long as it was a world, recollects not.

In his age, thou dost not see a sorrowing one,
Who complains of the injustice of the one of strong

grasp.

No omne has seen this custom, and order, and regulation :
King Firiddn, with the majesty that he had, saw not this.

On that account, his dignity before God is great;
Because by his might, the hand of the weak ones is
strong.

Some say that ¢ wakf" signifies—dast{na, a wrist-ornament. The
couplet would then mean—that country, treasure, and throne, were the
adornment and boast of child, youth, and old men.

The superior is humble only from fear of God.

“K{" here signifies—balki.

Firiddn was a king, who reigned over Persia in 750 n.c. He placed in
bords King Zahhék, who was notorious for cruelty.
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He so spreads his shadow over a world,
That an old man fears not a Rustam.

In every age, men of the violence of time,
And of the revolution of the skies,~—groan.

Oh great monarch ! in thy just age,
No one complains in respect to time.

In thy time, 1 behold the peace of the people;
After thee, | know not (what will be) the end of the
people.

It is also by reason of thy fortune of happy ending,
That the date of Sa’df is in thy cra.

So long as the moon and sun are in the sky,
In this book, remembrance of thee is eternal.

If kings have gathered a good name,
They have learned a good way of life from former kings.

Thou, in the administration of thy own kingdom,
Surpassed former kings.

Alexander, with a wall of brass and stone,
Confined the way of Ya,jaj from the world.

Thy barrier against Ya,jaj-kufr is of gold ;
It is not brass, like the wall of Alexander.

*Ya,j4j " and “ Ma,j4j " signify—Gog and Magog ; they represent the
descendants of Japhet, son of Noah; they lived in cities to the north of
Kohistin, whence they were wont to issue and oppress the neighbouring
nations. Alexander the Great built a wall one hundred farsangs in
length between two mountains, and so confined them. See the Sikandar-
Néma, by Nizdm{, Discourse 13, couplet 49.

*Ya,j4j Kufr,” or Changez Kbén. King Atibuk made peace with
him, by paying money, so that the Muslims of Shfrdz obtained safety
from his tyranny. The Author gives pre-excellence to his praised ome,
Abt.Bakr.
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That eioquent one—who, in security and justice,
Utters not thy praise,—let him not have a tongue!

‘Well done ! The sea of gift and mine of liberality !
Because the implorer for aid is existent from thy existence.

160 [ consider the qualities of the King beyond computation ;
Within this narrow plain of the book, they are not
contained.

If Sa’di writes all thy good quaties,
He will assuredly make another book.

1 desist from thanks for such hherality ;
It is indeed better, that 1 should spread forth the hand of
prayer:—

May the world be to thy desire, and Heaven thy friend !
May the Creator of the World be thy guardian !

Thy lofty star has illumined a world ;
The declination of thy star has burncd the encmy.

165 Of the revolution of Time let there not be griof to thee!
And of reflection, let there not be dust (of grief) on thy
heart !

Because a single grief, on the heart of kings,
Disturbs the heart of a world.

May thy heart and territory be tranquil and prosperous !
May confusion be far from thy kingdom !

May thy body be always (sound) like thy true religion (of
Islém) !

May the heart of thy enemy be sluggish, like deliberation !

May thy n;waxd parts, by the strengtheming of God, be

joytul
May thy heart, and religion, and territory be prosperous !
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May the World-Creator have mercy on thee!
Whatever more I may say is empty talk and wind.

This indeed is enough from the Glorious Omnipotent One,
That the grace of thy welfare is on the increase.

(King) Sa’d, the son of Zangi, departed not with pain from
the world ;

When he begot a renowned successor, like thee (Muham-
mad Sa’d).

'This branch, from that pure stock (Sa'd, son of Zangf), is
not wonderful ;

Because his soul is on the summit (of paradise), and his
body in the dust (of the grave).

Oh God ! On that renowned tomb (of Sa’d, son of Zangf),
By Thy grace, let the rain of wmercy fall !

If of Sa’d, son of Zangi, an example and recollection
remain,—
May Heaven be the Protector of Sa’d, son of AbG-Bakr!

Atébak Muhammad, a king of good fortune,
Lord of erown, and Lord of throne.

A youth of fres.h fortune, enlightened mind ;
In fortune, young; in deliberation, old.

— — - i —

Zang®was the grandfather of Abd-Bakr; Sa’d, the son of Zangf,
was the father of Abf-Bakr, who was King of Persia, in the time of the
post Sa’df. There was another Sa’d, who was the son of AbG-Bakr.
Vide couplet 175,

“ Atabak’’ signifies—an instructor. Sa’d, son of Zangi, was instructor
to Sultén Sanja, of Shirdz; one night the Sultdn, in a state of intoxica~
tion, gave the sovereignty of the country of Bhiréz to 82’4, son of Zangf.
After the death of Sanjar, Sa’d and his heirs were called Atibak,

Mubsmmad was the son of that Abt-Bakr; they used to call him
Mubsmmsd S#'d. From couplet 176 to 190 is in praise of Mubammad
88'4, son of Bh-Bakr, son of Ba’d son of Zangf.
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In wigdom, great; and in spirit, lofty ;
In arm, strong; and in heart, sensible.

Oh happy fortune of the mother of Time !
Who cherishes such a son in her bosom.

180 With the hand of liberality, he took away the water (of
reputation) of the river :
In exaltation, he took the place of the Pleiades.

Bravo! may the eye of Fortune be open (joyous) on thy
face,
Oh chief of monarchs, neck exalting !

The oyster, that thou dost see full of pearl-grains,
Has not that value that one pearl-grain has.

Thou art that hidden (rare) pearl of one grain ;
Because, thou art the ornament of the house of the
kingdom.

Oh God ! preserve him by Thy grace :
Keep him from injury and the evil eye.

188 Oh God ! make him renowned in every horizon :
Make him precious, by the grace of devotion.

Keep him a dweller in justice and piety ;
Fulfil his wish in this world and the next.

Let there not be grief to thee on account of the hateful
enemy |

Let there not be injury to thee, from the revolution of the
world !

180 He made the river ashamed by his liberality, and diminished the
splendour of the Pleiades by his grandeur.

188 “Yak déna” signifies—a jewel, incomparable, without equal, and
unrivalled.
1ot In some places “ t4” ig replaced by “ash.”
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The tree of paradise like thee brings forth fruit :
The son fame-seeking ; the father fame-possessing.

Know that welfare is a stranger of that household
Who are evil speakers of this household.

190 Bravo! Religion and knowledge. Bravo! justice and
equity.

Bravo! country and government.— May it always be
lasting !
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CHAPTER 1.

O~ Jusrice, EquiTy, AND ADMINISTRATION OF (GOVERNMENT.

1 The beneficences of God are not contained in the imagina-
tion ;
What service does the tongue of praise offer ?

Oh God do thou—this king (Abd-Bakr son of Sa’d), the
poor man’s friend,
Since the case of the people is in his protection,—

Keep long established over the head of the people;
By the grace of devotion, keep his heart alive (fresh).

Keep bhis tree of hope fruitful ;
His head green, and his face, with mercy, fair.

s Oh Sa’di! go not in the way of dissimulation (in regard to
the King’s praise) ;
If thou hast honesty, bring and come.

1 In the 'Tkd.i-mapzum couplets 1 to 21 are omitted.
& Acpording to the demands of fruth, direct to goodness the Poet
addresses himpelf.
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Thou (Sa’df) art a stage-recogniser, and the~King & read-
o~ traveller: vn. \a~ \)_J..c‘, WLr Ly

Thou art a speaker of truth; and the King, the hearer of
truths.

What necessity that nine thrones of the sky,
Thou dost place below the foot of (the King) Kizil-Arsalén.

Say not :—place thy foot of honour on the Heavens.
Say :—place the face of sincerity in the dust.

Place, in devotion, the face on the threshold (of God);
Because this is the highway of the righteous.

— ——

1o If thou (Abu-Bakr) art a slave of God, place thy head on
this door (of God);

Place, from off thy head, the cap of lordship.

Wt the Court of the Order-giver possessed of Majesty,
Bewail, like a darwesh, before a rich and powerful man.

When thou dost perform thy devotions, put not on the
kingly raiment ;
Like the poor darwesh, bring forth a cry,

Saying :—* Oh Omnipotent One ! Thou art powerful ;
“ Thou art strong; Thou art the darwesh-cherisher.

6 “Manzil shinks” is a spiritual guide, or one who knows God.
7 The following couplet was composed by the poet Zah{r-fariydbf, whose
patron was King Kizil Arsalén:—
« Reflootion places beneath its foot nine thrones of the sky,
8o that it méy kies the stirrup of Kizil Arelén.”

The post 8a’d, in praising Abd-Bakr, says What need to say so much ?
becktise in gaying so, pride and arrogance are found, and pride is the
mark of mifortune,

15 Let Bitualists observe this passagy.
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“T (Abd-Bakr) am neither a monarch, nor an order-giver;
I am one of the beggars of this Court.

¢ What springs forth from the power of my conduct,
¢ Unless the power of Thy grace is my friend ?

 Qive to me the moans of liberality and goodness ;
‘ And,, if not,—what goodness can come from me to any-
one?

“Oh God! keep me on the work of goodness ;
¢ Otherwise, no work can come from me.”

At night, like the boggars, pray with ardour,
If, by day, thou dost exercisc sovereignty.

The obstinate ones (courtiers) are at thy door, loin girt ;
Thou (shouldst be thus)—thy head on the threshold of

devotion.

Oh, excellent !—for us slaves, the Lord-God ;
For the lord a slave, duty-performing.

They relate a story of the great men of the faith,
Recognisers of the truth of the essence of truth,

% Gardan-kashin ” signifies — men posscssed of power, and arrogant.
“ Kamar-bastan ” signifies — to choose, to be of stout heart in deeds, to
show solicitude in work.

“’Tlmu-l-yakfn ” is—proof of the certainty of a thing is obtained to
such a degreo that the doubter is incapable of entertaining doubt, though
the thing itself may not be viewed as—

The conception of the form of fire from smoke.

“’Ainu.l-yakfn ” is—the viewing of a thing is obtained so that a person
sees the form of fire with his eye. This yak{n is superior to the first,

“ Hakku-l-yakn "’ signifies—the effacing of one“thing by another in
such a way that, apparently, it becomes that other thing itself, as—

Tron in thedire of the amith's stove appears exactly like the fire
itaelf. ¢ ’

The “Nineteenth Century” magasine, October 1878, * Faith and Veri-
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As follows :—A pious man sate on a panther ;
Snake in hand, he urged his long, pleasant paced steed.

One said to him :—*“ Oh man of the way of God!
Guide me to this road by which thou didat go.

“ What didst thou, that the rending animal hecame obe-
dient to thee ?

“ That the seal-ring of gooa fortune went to thy name?

He said :—* If the panther and snake be submissive to me,
“ And if (also) the clephant and vulture,—be not asto-
nished.

¢ Do thou also from the order of the Ruler (God) twist not
thy neck,

“ So that no one, from thy order, may twist his neck.”

When the ruler is obedient to God,
God is his Protector and Friend.

It is impossible when He loves thee,
That He will leave thee in the power of an enemy.

ﬁcatlon,” page 677 :— A fact only is proved when the evidence can leave
®as no room to doubt; when it cannot be denied without absurdity ;
when it becomes s necessity of the reason that we give our full assent
to it.” Page 678:—This great scientific axiom is an utterly false
one.”” “Tt is in diametrical opposition to truth.” It is only the
meanest and most subordinate truths that are capable of being proved
at all.”
That like Salaimén thou didst become master of ravening beasts.
In some places the following occurs :—
I saw one, in the bed of a river (or, from the plain of the city of
Rad-bar),
‘Who came towards me riding on a panther:
Such terror, on account of that state, sate on (overpowered) me,
That fearing bound the feet of my going.
Smiling, he took his hand to his lip,
Saying—Oh Sa’df ! at whatever thou didst see be not astonished,
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This is the road, and turn not thy face from the way ;
Place thy foot (on this road), and obtain the object which
thou dost desire.

30 Advice of a person is profitable to a person,—to him,
To whom the saying of Sa’di is agreeable.

I have hoard that, at the time of the agony of the soul (the
last breath), ’ )

(King) Naushiravdn (the Just) thus spoke to Hurmuz (his
son),

Saying :—“ Bo observant of the heart of the poor
‘* Be not in the desire of thy own ease.

¢ A person rests not within thy territory,
“ When thou dost seek thy own case, and no more.

¢ In the opinion of the wise, it is not approved—
* The shepherd asleep, and the wolf among the sheep.

8 * Go: protect the poor and needy one,
¢ Because, the king is the crown-holder for the sake of his
subjects.

“ The subject is like the root, and the king the tree ;
“ Oh son! the tree is strong by reason of the root.

“ 8o long as thou canst, wound not the heart of the
people ;
“ But, if thou dost,—thou dost pluck up thy own roots.

“ Tarikat,” the way (to God).
¢ Hakfkat,” the truth (of existence of God).
“ Ma'rifat,” the knowledge (of God).
88 In the 'Tkd-i-mangdm, this couplet is omitted.
gs In some places :—
Thou bast slept cool, in the retired place, half a day ;
Bay,—to the traveller, burn in the heat outside,

By these four means, a

30 “Sharf'at,” the laws of Muhammad.
} man may find God.
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“ If a straight road (of safety) is necessary for thee—
“ The way of the pious is hope and fear.

“ The disposition of man is towards wisdom,
“ In the hope of goodness, and fear of wickedness.”

w0 If thou didst find these two doors (hope and fear) in the
King,
Thou didst obtain shelter in the territory of his kingdom.

(The King) brings a gift to the hopeful one,
In hope of the gift (of pardon) of the Creator of the World.

‘ The injury of persons is not pleasing to him (the king),
“ Who fears lest injury should come to his kingdom.

“ And if there is not this disposition, in his nature,
“ There is not the perfume of ease in that territory.

“ If thou art foot-bound (by wife and family), accept con-
tentment ;

‘“ But, if thou art a single horseman (solitary), take thy
own desire.

45 * Seek not plenteousness in that land and region,
“ Where thou dost see the subjects of the king sorrowful.

gg  After the first line, understand :—have fear of wickedness and hope of
goodness.  See the second line of couplet 39.
The $afis have said :—(Arabic.) “Find out whatever desire there is
in hope and fear.”
And again :—(Arabic.) “ Fear and hope are to man, as wings to a
bird.ll
In the 'Tkd-i-manztm, couplets 89 to 41 are omitted.
4 “BGe” (lit, a smell) signifies—a portion, a shave, wish.
¢  That is:—
In thy hand, there is nothing although thou art a king. More.
over, affairs are in the hand of God. Hence thou also bast hope
and fear.
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“ Fear not the proud haughty ones ;
“ Fear that one, who fears God.

“ In a dream, he sees the territory of another populous,
“ Who keeps the heart of the people of his country dis-
tressed.

¢ From violence come ruin and ill-fame ;
“ The prudent man reaches to the profundity of this
speech.

“ It is not proper with injustice to slay the peasants,
* Who are the shelter and support of the kingdom.

“ For thy own sake preserve the villagers ;
 Because, the labourer of happy heart executes more
work (for his master).

¢ It is not manliness to do ill to that one (the villager),
“ From whom, thou mayst have experienced much benefit
(in tribute).”

[ have heard that King Khusrau said t airwiya
At that time when his cyes slept (re s seeing (ab

the time of death),—

¢ In that state he, so that whav. 'er . ution thou mayst
make,
 Thou mayst consider the peace of the peasant.

In the text, in the second line, a negative is wrongly inserted. See the
Sikandar Néma, Discourse 34, couplet 41—
In business, I have fear of none,
Save that one, who is God-fearing.
The splendid clothes and delicate food of kings, and other delights of
life, ave purchased with the gold of the villagers.
Kbusrau Parvez, son of Hurmus, rexgned 590-625 a.p. He waa the
lover of Bhirin. Shirwiya, in order to increase his sensual appetite,
took g medicine which proved to be poison: he reigned six months,
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“ Be sure, s0 long as thou dost not turn thy head from
equity and judgment,
¢ That men will not turn aside their feet, from thy power.

“ The peasant flies from the tyrant ;
** He makes his bad reputo, a stock story in the world.

“ Much time passes not, that his own foundation,
“ That one plucked up, who laid a bad foundation (of
tyranny).

** The enemy, skilful with the sword, lays waste,
« Not so much as, the smoke (gricf) of the heart of an old
woman.

“ The lamp (of grief) that the widow-woman lighted up,—
“ Thou mayst often have seen that it burned a city.

“ Who, in the world, is more favoured than that one,
“ Who with justice, in sovereignty, lived ?

“ When the time of his travelling from this world arrives,
“ (The people of the world) send mercy to his tomb.

‘¢ Since bad and good men pass away (die),
“ Tt is best indeed that they connect thy name with good-
ness (and bless thee).

* Appoint the God-fearing one over tho peasant;
‘ Because, the abstinent one is the architect-of the country.

‘ That kver-eater of the people is thy enemy,
“ Who seeks thy profit, in the injury of the people.

“ Grovernment is a fault in the hand of those persons,
 From whose power, the hands (of the people) are (up-
lifted in prayer) before God.

Ebud should be pronounced with fatha for poetry sake.
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65 * The cherisher of good sees not evil ;

70

67

38

“ When thou dost cherish evil, thou art the enemy of thy
own life.

«« Exercise not retribution against the despoiler by (con-
fiscation of) his property ;

“ But, it is proper to bring forth (to destroy) his root from
the foundatiou.

“ Bxercise not patience with the agent of the friend of
tyranny ;

“ Since, on account of his fatness (from extortion) it is
proper to flay his skin,

« Tt is also proper, at first, to cut off the wolf’s head,
¢ Not at the time when he tore in picces the sheep of men.”

How well said the captive merchant
When the robbers gathered around him with arrows !

¢ Inasmuch as courage comes from highwaymen,
“ Whether the men of the army, or a trogp of women, what
matter P’ .

In the second line, ¢ ki ” may have the foree of—because ; or, nay.

% MA4lish » signifies—punishment.

“ Malash " signifies—his property, as given in the text.

“ Zulm dost, ” signifies—one who loves tyranny.

Exercise not patience; nay, dismiss him, because I will plunder this
tyranny-practising one, after that he has become fat, and amassed by
oppression much wealth from the peasant, and will take his plunder from
him.

Again :—

Exervise not patience; because it is necessary to flay this tyranny-
practising one. If mnot, having become bold, he will exercise on all still
greater tyranny,

In the "Tkd-i-manzGm, couplets 69 to 264 are omitted.

The army should repel robbers; when it does not exercise sufficient
bravery to do this, the author asks—what difference is there between 1t
and a troop of women ?

The gist of this speech is :—That & king should protect metchants
and travellers,
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The great king, who injured the merchants,
Shut the door of well being on the (pcople of the) city and
the army.

How may wise men again go thero,
When they hear the rumour of bad enstom ?

Are a good name and favourable rcception necessary to
thee P—
Hold in esteem merchants and envoys.

Merchants heartily cherish travellers;
Because, they carry their good name to the world.

That kingdom soon becomes ruined,
From which, the injured heart becomes a traveller.

Be the acquaintance of the foreigner, and friend of the
traveller ;

Because the traveller is one who hawks about a good
name.

Hold dear the guest, and precious the traveller;
But also be on guard from injury from them.

To beware of the stranger is good ;
Because, possibly, he may be an enemy in the guise of a
friend.

In some places :—
‘When the king broke fuith, in whom may he seek faith ?
When the villagers fled, from whom will he seek fame ?
‘What goodness, does that-one-without-purity expect,
In whose rear are curses ?
Neither poverty, nor helplessness ;
Neither rebuko, nor oppression—at once.
When memory of former kings comes to thee,
Recite that same writing after thy own time.
They possessed this very desire, and pride, and pleasure;
In the end, they deparied, and abandoned the world.
8
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Advance the rank of thy own old friends;
Because, treachery never comes from the cherished one.

When thy servant becomes old,
Forget not the right of his years.

If old age has bound the hand of his service ;
Yet, thou hast power, in respect to liberality.

I heard that Shéhpir heaved a sigh,
When Khusrau dréw the pen on (cancelled) his pension.

When, from want of food his state became distressed,
He wrote this tale to the king,

As follows :—* Oh king, clime-spreader, in justice !
“ Ii;“ remain not (die still), thou dost rcmain in excellence.

“ When I spent for thee my youth,
 Drive me not from before thee, in the time of old age.”

The foreigner, whose head is intont on st¥ife,
Injurc not ; but, expel him from the country.

If thou dost not become angry with him, it is proper ;

Because, his own bad nature is the enemy, in pursuit of
him,
And, if Persia be his native country,

Send him not to Sin’dn, Slavonia, or Turkey.

Even there (in Persia) give him not respite, until the mid-
day meal (slay him) ;
It is not proper to establish a calamity on any one.

- e

* Shihpr” was the attendant, who used to be employed as
messenger between “ Khusran Parvez ” and his mistress ¢ Shir{n.”

Sin’én is & townin Yaman, in Arabia; Sakléb is a country in the north,

“Chésht” is one watch out of the four watches into which the day
(not night) is divided.
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Because they say :—May that country be overturned,
Since such men come out of it !

If thou dost give service (place and rank) recognise the
beneficent man ;

Because, the poor man has no fear of the king.

When the poor man lowers his neck to the shoulder (in
humility),
Only lamentation proceeds from him.

When the inspector has not two'handslof Yectitude,
It is necessary to appoint an examiner over him.

And if he (the examiner) agrees with his heart,
Pluck away service from the inspector and his examiner.

The God-fearing many fidelity-displaying, is necessary
Hold him not faithful, who fears thee (and not God).

The faithful one is necessm'pgr, fearing the Ruler (God) ;
Not eminence of the minister, nor reproof, nor ruin.

Scatter (thy money), and reckon, and sit at leisure ;
Because, thou dost not see one faithful out of a hundred.

Two persons of the same nature, old, of the same pen
education),
It is not proper to send together to one place.

How dost thou know that they may become mutual helper
and friend ?
This one may be a thief, the other a confidant.

— o — o e — ) ———

“Faro burdan gardan ba dosh” signifies—to practise humility ; to
reflect ; to obey.

Bee couplet 46.

When s man is in doubt as to how much he possesses, he spreads out
his Jong purse (the scrip suspended at the girdle),and counts his money.

“ Ham dast gardan ” signifies — to become concordant.
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100 When thieves have fear and terror of one another,
A Kérawdn goos safe, in the midst of them.

One whom thou didst dismiss fromydignity,—
Forgive his crime, when some time elapses.

To accomplish the desire of the hopeful
Is better than to break (the bonds) of a thousand fettered
ones.

If the pillar of the office of the Seribe
Falls, he cuts not the rope of hope.

The just monarch, with his subjects,
Becomes angry liko a father with a son.

106 Sometimes, he strikes him so that he becomes sorrowful;
Somctimes, he makes water (flow) from his pure eyes.

When thou dost exercise gentleness, the onemy becomes
bold ;
But, if thou art an '_a._gyil, he becomes wearied of thee.

Severity and mildness together are best,
Like the vein-striker (bleeder), who is surgeon and plaster-
placer.

Be generous, and pleasant tempered, and forgiving ;
Even as God scatters (favour) over thee, do thou.scatter
over the people.

102 The second line may be rendered :—
Is better than to subdue a thousand fortresses,
ws  If the official be dismissed from ‘office, he despairs not of being
reingtated.
108 As God ordered i—(4rabic,) “ Do good as God has done good to thee.”
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No one came into the world, who remained,
Save that one, whose good name remained.

That one died not, after grhom there remained—
Bridge, or masjid, or ﬁﬁ, or guest-house.

Every one, behind whom, a token remained not,—
The tree of his existence brought not forth frpit.

If he departed (from this world) and the marks of his well-
doing remained not,
It is not fit to chaunt, after his death,—¢ Al hamd | "

When thou dost wish that thy name may be eternal,
Conceal not the good name of the great ones.

After thy own time (death) call to mind that same desecrip-
tive picture,

That, after the age of former kings, thou didst behold.

One took away a good name from the world ;

The bad custom of the other remained behind him for
ever.

In some places :—

‘Whosoever came into the world will be one who passes away ;
He who is permanent and lasting will be God.

“ Khan” signifies — Kérawén-house.

“ Mihmén sarde " signifies — the place where they give food to the poor
and necesbitous.

“Al hamd ! " refers to she Strafatiha of the Kurdn. It here signifies
~~du’4,e khair,

In some, placeg :—

The, ssed this very desire, and blandishment, and joy ;
In the end, they departed (from the"world) and passed away.

The picture, regarding their lifelessness and namelessness, which after
the death of former kings thou didst see on the tablet of possibility—
hebold that same picture (of non-existence) on the page of Time after
thy own epoch. That is—like former ones, thou also wilt become name-
leas and traceloss,
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With the ear of approval, listen not to a person’s injury ;
But, if the speech comes probe its depth.

Accept the excuse of forgetfulnesg of the sinner;
When he asks for protection, giv tection.

If a sinner comes to thy shelter;
It is not proper to slay him, at the first fault.

When once eer uttered;advice, and the sinner heard not ;
Punish him, the second time, with imprisonment and

bonds.

And, if advice and bonds are of no advantage to him ;
He is an impure tree ; pluck up his roots.

When anger comes to thee, on account of a person’s crime,
Reflect much on his punishment ;

Because, it is easy to break the ruby of Badakhshén.

Broken,—it is not possible to fasten it together again.
——————————

A certain one came from the sea of *Ummin,
Much sea and plain travelled ;

Arabia and Turkistan, and Majanderan, and Turkey seen ;
Sciences of every class of men, in his pure spirit ;

World travelled, and knowledge gathered ;
Travelled and society-versed ;

In form strong, like a large-bolled tree;
But very weak without leaf.

Two hundred rags, one on the other stitched,;
He in the midst burnt fromAheir heat.

N e g

Badakhshin is a country between Hindéstén and Ehurésén; in that
place is & mine of rubies and gold. Some say that there is no mins of

rubies, but that they bring rubies to Badakhshén and call them rubies
of Badakhshin.
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By a river-bank, he entered a city;
A great one (was) king in that locality.

Who had a disposition reflecting on good name ;
Who held the head of submission, at the foot of the dar-
wesh.

130 The servants of the king washed,
In a bath, his head and body from the dust of the road.

When he placed his head on the threshold of the king,
Lauding, he placed his hand in his bosom.

He entered the hall of the great king,
Saying :—* May thy fortune be young, and power thy
slave |

The great king said :—* Whence didst thou come ?
“ What happened to thee that thou camest to me ?

“ In this territory, what sawest thou of good and bad ?
‘ Oh one of good name and good disposition! Say!”

185 He replied :—* Oh lord of the face of the earth !
‘¢ May God be thy helper, and Fortune thy friend !

“In this country, I went not one stage,
“ During which, I saw a single heart calamity-distressed.

“ For the king, this very kingdes and ornament (of
justice) is gufficient,

“ That—he is not pleased with injury done to a single
person.

“ I saw not one, head heavy with wine;
“ Tndeed I also saw the wine taverns desolate.”
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He spoke, and expanded his skirt of jewels of speech,
With such a grace, that the king extended his sleeve in
rapture (was astonied).

140 The excellent speech of the man was pleaging to the king ;
He called him near to himself and did him honour.

Gave to him gold and jewels and thanks for auspicious
arrival ;
Inquired of him his original birthplace.

Whatever the king asked of past events, he told ;
In propinquity to the king, he surpassed other persons.

The king was in talk with his own heart,
Saying :—*“1 may commit to him the chief dignity of
wazir-ship,

“ But by degrees, so that the assembly of courtiers
“ May not laugh at my judgment, on account of negligence.

145 ¢ First it will be necessary to prove him in wisdom ;
“To exalt his rank, according to his skill.”

From the power of grief, there may be burdens on the
heart of that one,
Who, untried, performs deeds.

When the Kézi, with thought, writes the decree,
He becomes not ashmmed of turban-wearers (nobles,
learned and pious men).

18: ’  Astin bar afshindan ** signifies—to be astonished.
147 “ 8ijjil” is the written degree, in which the judge writes the arder of
decision with the reasons.
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Glance (at the butt), when thou hast the arrow-notch in
the bowstring-seizer,

Not, at that time, when thou didst shoot the arrow from
the hand.

Like Joseph in rectitude and discretion, (for) a person—
Many years are necessary (in order) that he may become
*aziz (king).

So long as much time passes not,
One cannot reach a person’s profundity.

The king discovered his good qualities of every kind ;
He was a man wise and of pure religion.

The king saw his good way of life, and illumined
judgment ;
His considerate speech, and capability of man-appraising.

Considered him in judgment better and greater than the
great ones ;
Placed him above the power of his own wazir.

He acquired such skill, and knowledge of work,
That he wounded not a heart by his order and prohibition.

He brought a kingdom beneath the (sway of his) pen;
Because, from him, sorrow came not to a single person.

He closed the tongue of all word-seizers ;
Because an evil thing issued not from his hand.

“8 “’” signifies—the bowstring-seizer; it is like & ring, made of
bone; they place it on the thumb at the time of shooting and pull the
with it.
#'Az{x " wad the title of the wasir of Egypt.
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The envious one, who beheld not (in this conduct) one grain
of deceit,

Trembled, on account of his work, like wheat on the frying-
pan.

From his illumined mind, the country acquired light ;
Grief, on account of the new wazir, seized the old minister.

He, in respect to that wise one, saw not a single breach (of
observance)
On account of which, he could express reproach.

160 The faithful one is a basin, and the evil one an ant ;
The ant cannot, by force, make a breach in the basin (when
within it).

Two sun-shaped slaves of the king
Used to be always loin-girt (in service).

29

Two pure forms like “hir ** and * pari
Like the sun and moon, free from a third likeness.

Two forms, of which thou wouldst have said—one is not
greater (than the other),

Made themselves equal (in reflection) in the mirror.

The words of the wise one (the new wazir), sweet of
discourse, '

Took the heart of those two (youths) box trees (in stature).

165 When they saw that the qualities of his disposition were
good,

They became, in inclination, his well-wishers and friends.

The inclination of humanity (love) also affected him ;—

Not an inclination (lust) like that of short-sighted ones for
evil. .

160 'Even s0, the evil one cannot prevail over the upright one,
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He used to possess news of (enjoy) ease at that time,
When he used to glance in their faces.

When thou dost wish that thy power may remain high,
Oh Sir! attach not thy heart to the smooth-faced ones.

And although desire (lust) itsell be not present ;
Exeroise caution because there is fear of loss.

.

The old minister in respect to this obtained a little informa-
tion ;
In villainy, he carried this story to the king,

Saying :—“1I know not this new wazir, what they call
him, nor who he is,
“In this country, he will not live in chastity.

 Those who have made journeys live without fear,
““ Because they are mot cherished by the country and
government.

“T heard that he has an affection for the slaves;
““He is a treachery-approver and lust worshipper.

1t is not fit that such a dissipated, black-faced one
¢ Should bring bad repute to the halls of the king.

“ Perhaps, I forget the king’s favour,
‘* Because, I see ruin and am silent.

¢ On suspicion, one cannot quickly speak ;
“ 80 long as I was uncertain, I spoke not.

“ One of my followers observed

¢ That he had one of them in his bosom.
¢
9

* R4mén " signifies—ease, rest, repose, innocence, chastity.
“Khirs rbe " signifies—shameless, saucy-eyed. =
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«¥ this have said; now, oh king of rim‘ j}}égment !
« As I tried, do thou also try.”

He explained the matter in the worst manner,
May there not be a happy day to the bad man |—

180 When the evil one obtained power over a small matter,
He burned the vitals of tho great ones in the fire.

One can light a fire with fragments ;
After that, one can burn tho large tree.

This speech made the king so wrath,
That his sigh came forth from the heart to the mouth.

Anger, in respect to the blood of the darwesh (new wazir),
held sway ;
But, tranquillity held the hand in front (forbade)

Because to slay the cherished one is not manliness,
Tyranny after justice is coldness.

185 Injure not one cherisked by thyself,
When he has thy arrow, strike him not with the arrow.

It was not proper to cherish him with wealth.
When, with injustice, thou dost desire to drink his blood.

So long as his skill was not certain to thee,
In the royal halls, he was not thy associate.

Now, so long as his crime is not certain to thee,
Seek not, at the suggestion of an enemy, his injury.

179, The second line is uttered by the Poet.

185  When kings go a-ravaging and desire to spare any of the inhabibm*s
of the country from rapine, they give to them an arrow, on seeing which
the soldiers reffiti'from plundering.
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The king held glgnce led this secret in his heart ;
Because, he preserved the saying of the sages.

¢ Oh wise man! the prison of the secret is the heart,
 When thou didst speak, it came not back to chains,”

In respect to thoaggrk of the man, he secretly looked ;
In the way of the sensible man, he saw defect.

When he (the new wazir) suddenly glanced at ome of the
slaves,
The fairy-cheeked one covertly laughed.

Of two persons, who are soul and sense together,
The silent lips are telling a tale.

When, by looking (at them), he used to make the eye bold,
Like the dropsical one of (drinking) the Euphrates, he used
not to be satiated (of looking).

The king’s suspicion of evil becamo confirmed.
From frenzy, he wished to be enraged with him;

But, from right deliberation and perfect judgment
He said to him, in a whisper :—* Oh. one of good name |

& I considered thee sensible;
“ Held thee faithful to the secrets of the kingdom :

“ Reckoned thee wise and intelligent ;
“ Regardeq not thee shameless and unworthy.

“ Such lofty station is not thy place.
“ The sin is mine; it is not thy fault.

e i e ot m———n —

ﬁh couplet describes the nature of the defect mentioned in couplet 4
198«

“ Ay the ome stricken with dropsy becomes not satiated of drinking
water, 80 he became not wearied of looking at the youths.



48 THE BUSTAN OF SA’DL [cmap. 1.

200 ¢ 'When I cherish one of bad stock, assuredly,

210

206

T permit treachery in my house.”

The man-much-knowing raised his head :
He thus spoke to King Khusrau, work-understanding :—

“When my skirt is free from crime,
“Fear of the villainy of the evil-intent{one comes not.

“ This thought never passed in my heart :
“I know not who said what never chanced to me.”’

The great king said :—*“ What I have said to thee,
* Enemies will say to thy face.

“Thus spoke the old wazir to me;
“What thon dost know, also say; and, do (what thou
canst).”

He laughed, and placed his finger on the lip,
Saying :—* What he uttered,—is no wonder.

“ The envious one, who sees me in his own place,
‘ Brings on (utters with) his tongue—what, but evil of me?

“T considered him my enemy, that hour,
“ When Khusrau placed him lower than me.

“ When the Sultén places my worth above him,
“ Knows he not that an enemy is behind me ?

“Till the Judgment-day, he will not accept me as a friend,
“ When he sees that, in my honour, is his degradation.

* On this point, I will thee a true tale,
« If first to (this) slave thou dost give an ear.

In the text, « darad " is an error for “diram.”

“ Angusht bar lab giriftan ” signifies :—

Angusht ba dandéin gazidan; ta’ajjub wa tahrir namddan ; angusht-
i-heirat bar lab giriftan,
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“I know not where in a book I have seen,
‘ That a person in a dream saw Iblis.

“With the stature of a fir-tree, with the countenance of a
Hir,
¢ Light, sun-like, burned from his face.

“ He went before him and said :—¢ Oh wonderful ! art thou
this Iblis ?

¢ ¢ There is not an angel with this goodness (of appearance).

215 ¢« ¢ Singe thou hast this face with the beauty of the moon,
“¢<Why art thou a stock-story as to ugliness in the world !

¢ ¢They considered thee terrible of face;
¢ ¢ In the bath-room, they painted thee hideous.

¢ Why, in the halls of the king, have they painted thee,
‘¢ Dejected of face, distorted of hand, ugly, ruined P’

* Shaitdn of overturned fortune heard this speech.
‘ In lamnent, he raised a shout and cry,

“ Saying :—* Oh, one of good fortune! that is not my form,
“ ¢ But the pencil is in the haud of an enemy.

220 * ¢ T threw out their root (A’'dam) from Paradise ;
“ ¢ Now, by reason of malice, they depict me ugly.’

“ Just so I (the new wazir) have a good name; but,
* For reason, the evil-intent one speaks not good (of me).

" The wazir, whose reputation my rank spilled,—
‘It is necessary to fly from his deceit to the distance of a
league.

%

212 In some places:— ,
A person, in a dream, saw Iblfs :
In stature, a cone-bearing tree; in face, a sun,
4



50 THE BUSTAN OF SA'DIL [cEaP. 1-

“ But, I think not of the anger of the king ;
“ Qne without sin i3 brave in speech.

«If the inspector of measures seizos,—there is sorrow to
that one,
“ Whose weight of the standard balance-weight is deficient.

2s *“ When a word comes happily from my pen,
“ To me,—of word-seizers, what care ?”’

The king remained confounded at his speech :
He spread tho tip of the hand of Order-Giving,—

—Because the malefactor, by fraud and eloquence,
Becomes not free from a crime which he has (committed)—

Saying :—* Assuredly from an enemy, I have not heard
this ;
—* Have I not secn thee, in short, with my own eyes P—

“That, of this crowd of people in my court,
“ Thou hast only a glance for these two slaves.”

250 The man of eloquence langhed, and said :—
“This speech is right ; it is not proper to conceal the truth.

“In this matter there is a subtle point, if thou wilt listen.
—* May thy Order be current, and government strong |—

“Dost thou not seo that the darwesh, without resources,
¢ Looks with regret at the rich ?

224  * Bang-i-tarfzt " is the weight used in weighing.

g2  “Bar-i-dast afghdndan” signifies — to be angry, to give up, to refuse,
Thus :~-A. person utters a speech, and the person addressed agrees not,
He turns the back of his hand towards the speaker, and shakes it in his
direction, signifying that he disagrees with him and does not allow the
spooch to pass.
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“The resources of my youth have passed ;
¢ Life in play and pastime passed.

“Of tho appearance of these (two slaves) I have no
patience ;

“ Because, they are the possessors of the capital of beauty
and grace.

“T had ekuch a rose-colourced face;
“ My crystal by rcason of beauty.

“In this extremity, it is proper to spin my shroud ;
¢ Sinco my hair is like cotton, and my body like a spindle.

T had even such night-coloured ringlets ;
My coat was tight on tho body {rom delicacy (fatness).

“Two rows of pearls had a place in my mouth,
¢ Frect like a wall of silver bricks.

¢ Now, at the time of specch, glance—
“ One by one, like an old city-wall, they have fallen.

“ Why may I not look with envy at these (two slaves),
“When I bring to memory my ruined (mig-spent) life?

“Those precious days (of youth) departed from me;
% Suddenly, this day (of old age) also arrives at an end.”

When the wise man pierced this pearl of lustrous truth,
The king said :—* To speak better than this is impossible.”

The king glanced at the nobles,
Saying :—¢ Desire not words and truth more beautiful
than this.

Like orystal,—white and flashing bright ; but we should say, like iwory
rather than orysial.
4"
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“The glance towards a lovely one is lawful, to that one,
“ Who knows how to utter excuse with such argument.

“If T had not in wisdom acted deliberately,
“T should have injured him by the speech of an enemy.”

With severity, to carry a light hand to the sword
Is to carry the back of the hand of regret to the teeth.

Bewaroc that thou hearest not the speech of ‘the&igning
man ;

Because, if thou dost set to work (on his speech), thou
wilt become regretful.

The dignity and honour, and property of the one of good
name

The king increased, and to the evil speaker (the old wazir)
he gave rebuke.

By the deliberation of his learned prime-minister,
His name, in the country, became renowned for goodness.

With justice and liberality, years he governed the country;
He departed (died), but his good name remained.

$uch kings, who cherish religion,
With the arm of religion (of Isldm), carry off the ball of
empire.

In this age, I see not one of those kings;
But if there be, it is AbG-Bakr, son of Sa’di, and no other !

Oh King! Thou art the tree of paradise.
Because, thou hast flung thy shadow (of justice) to the dis-
tance of a year’s journey.

Those kings are the kings mentioned in couplet 251.
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From fortune of happy star, there was to mo greed;
That it might cast the shadow of the Humd’s wing over my
head.

255 Wisdom said :—* The Humd gives Jpower.”
(Nay!) if thou dost desire prospemty, come into this shadow
(of Abi-Bakr).

Oh God! in merey Thou hast looked ;
Since Thou hast diffused this shadow (of Abt-Bakr) on the
people.

Slave-like, I am a prayer-utterer for this kingdom :
Oh God ! keep perpetually this shadow (of Abd-Bakr).

It is proper to imprison before slaying ;
Because, one cannot join the head of the slaiu one.

The Lord of Command, and Judgment, and Dignity
Becomes not distressed, on account of the clamour of men.

260 Head full of pride, void of patience,—
To him, the kingly erown 13 forbidden.

I say not: —When thou dost fight, keep the foot (firm);
(But) when thou dost gather anger, keep reason i place.

Whosoever has reason endures ;
Wot & wise man is he, whom anger makes subject.

Like an army, anger rushed from ambush :
Justice Yemained not, nor piety, nor religion.

I saw not such a demon (as anger) beneath the sky,
From whom so many angels fly.

25¢ 'The Hum4 18 a fabulous bird, found in the Caucasus. He, on whom
its shadow falls, arrives at power

256  Abu-Bakr was a just and hiberal monarch.

364 The word “angel " refers to justice, piety, and religion.
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266 Tg it not a crime to drink water, without the order of the

270

Law of Religion ?
But, if by decrce of the judge, thou dost shed blood, it is
lawful.

Whomsoever the decree of the Law of Islam gives to
destruction,
Oh Sir! beware, that thou mayst not have fear of slaying

And if thou hast (about thee) followers in his tribe,
Bestow gifts on them, and cause ease to arrive.

It was a crime on tho part of the tyrannous man ;
What is the crime of his wife and helpless children ?

Thy bodly is powerful, and army great ;
But, into the country of the enemy (of the kings of Isldm)
urge it not.

When, the enemy flies to his lofty citadel,
Injury arrives to the innocent people of the country.

Look into the affairs of prisoners :
It is possible that a guiltless one may be among them.

When a (foreign) merchant died in thy country,
Tt is paltriness to carry thy hand to his property

Bocause, afterwards they will bitterly lament for that mem
chant ;
His relations and tribe will openly speak,

Saying :—** The wretched one died in a foreign country ;
“ The tyrant took away his property that remained.”

Water-drinking is allowable ; but it is & crime to drink it in the auspi-
cious month RamaZan, when it is forbidden by the law of Islém,

Blood.shedding is congidered abominable in all religions; but when
the law has decreed it, it is lawful.



275

280

OHAP. ]  ON JUSTICE, BQUITY, AND GOVERNMENT. b5

Think of that poor child, without father ;
And be cautious of the sigh of his sorrowful heart.

(There ig) many a good fame of fifty years,—
Which one disreputable act treads under foot.

Those of approved acts of everlasting fame
Exorcised not tyranny over the property of the people.

If he is king over the whole world,
When he takes property from the vich man, he is a beggar.

The noble liberal man dies of poverty ;
He fills not his belly from the side of the distressed one.

———

I heard that a just order-giver
Used to have a coat, both surfaces of lining (cheap) material.

One said to him: “ Oh Khusrau of happy days!
“ Sew a coat of brocade of China.”

He said :—¢¢ (Cloth of) this quality is covering and ease;
“And thou dost exceed thiy (rule), it is ornament and
decoration.

T take not the land tax for the sake,
“That I may put embellishments on my own body, and

throne, and crown.
[ ]

“If like women, I put ornaments on my body,
“ How may with manliness I repulse the enemy ?

‘ A hundred times, 1 have even greed and desire for it ;
‘ But, the treasury is not only for me.

“The treasuries are full for the sake of the army;
“ They are not for the sake of ornament and decoration.”

The soldier, who, on account of his king, is not happy at
heart,
Watches not the borders of the kingdom,
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When the enemy carries off the villager’s ass,
Why does the king enjoy tribute (levied from the people)
and the tenth part ?

The enemy took away his ass, the king tribute ;
In respect to that throne and crown, what fortune
remains ?

Violence to the fallen one is not manliness :
The mean bird carries off the grain from before the (weak)
ant.

The peasant is a tree; if thou dost cherish it, (Oh King-
Grardener of the kingdom !)

Thou mayst enjoy the fruit to the desire of the heart of
thy friends. '

With mercilessness, pluck it not out with root and fruit;
Because, the fool does injury to his own body.

'Those persons enjoy the fruit of youth and fortune,
Who act not severely to their inferiors.

If an inferior becomes distressed
Beware of his complaining to God.

When it is possible to take the country with gentleness,
In contest, bring not forth blood from a single pore of the
body.

In the name of manliness! because, the country of the
whole earth ‘
Is not worth one drop of bood that trickles on the earth.

«Uftéda" signifies—weak and faulty.

The wenk ant, with great labour, collects his store of food.

“ Az phe dar fAmadan” signifies—*’4jiz shudan; sakat shudan;
ufthdan.”

“ Magami "= bikh-i-mte,"”
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I heard that King Jamshid of happy nature
Wrote on a stone, at a fountain head.

¢ At this fountain, many like us took rest ;
* They departed (in death), just as the eyes twinkled.

 With manliness and force, they took the world ;
“ But, they took it not with themselves to the tomb.

“ They departed, and each one reaped what he sowed :
“ There remained only good and bad fame.”

When thou hast power over an enemy,
Injure him not ; because this (the power) is indeed sufficient
sorrow to him.

A living enemy, head-revolving (raging), about thee (in
desire of thy blood),

1s better than his (life-) blood revolving (circulating) about
thy neck.

1 heard that Darius of august family,
Became separated, on a hunting day, from his retinue;

297 ¢« Jamsh{d was a famous Persian king who practised sorcery, by which

298

jinng and devils became subject to him. It is said he reigned three
hundred yeaxs, during which time there was no sickness amdéng the
people. At length he laid claim to godship, and was slain by Zuhh4k.

In the 'Tkd-i-manzém couplets 297 to 302 are omitted.

“ Damkaran ” signifies—to rest, or delay.

In some places :—

What use is there in boasting, or complaining, of prosperity and

misfortune ?

If thou dost twinkle the eye, thou dost see neither this, nor that.

Darius II1. (336-330) B.c., was a Persian king.

In thé year 338 B.c., on the bank of the Issus, Darius with 600,000
men met the army of Alexander consisting of 80,000 foot and 5,000
horse. Darius fled from the field. Alexander gained a complete victory
over the Persian Army, of which 110,000 were slain.
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A herdsman came running towards him :
Darius of happy sect said to his heart :—

“ Perhaps, this is an enemy who has come to battle :
“ From a distance, I will picrce him with a white poplar

arrow."”

He adjusted the royal bow to the bow-string :
He desired in a moment to make his existence, non-
existence.

The herdsman said :—* Oh Lord of I'rdn and Tirdn!
~—* May tho evil eye bo far from thy time |—

“I am he who cherishos the king’s horses :
13 4 3 M 2
In this meadow, I am in thy service.

The heart of the king, (which had) gone (in fear), returned
to its place.

He laughed and said:—‘Oh one of contemptible judg-
ment |

“The auspicious angel (Jibr4,il) assisted thee ;
“ Otherwise, I had brought the bow-string to the ear.”

Alexander then conquered Egypt, and was prepared in 3381 B.c, to
meet the forces which Darius had collected.

Darius wished for peace. He offered to Alexander the provinces
west of the Euphrates, and o vast sum for the release of his.family.

Alexander, being determined to conyuer Persia, refused.

In 831 B.c. the two armies met near Arbela. Darius had 40,000
horse and myriads of infantry. Tho horsemen came from the' Khurd and
Turkoman tribes ; the footmen from Afghanistan and Bokhara.

Alexander mustered 7,000 horse and 40,000 foot.

As at the battle of the Issus, the courage of Darius gave way; he
fled, and his flight decided the fate of the day. Darius escaped the
hand of Alexander, to fall by the band of his own satrap Bessua,

This event is most graphically described by Shaikh Nizdmf in Dis-
course 30 of the “Sikandar Ndma,” translated by Clarke.

The student should note that * parwaram” is used in the text, not

12

“ parwarad.
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The guardian of the land-pastured laughed and said :—
“It is not proper to conceal advice from a bencfactor ;

¢ It is not laudable deliberation, nor good judgment,
“ That the king knows not an cnemy from a friend.

“The condition of living in greatness is such,
¢ That thou shouldst know each humble person—who he is.

“Thou hast many times scen me in the presence :
“Thou hast asked me concerning the herd of horses and
the meadow.

“Now in love I roturned before thee :
“ Thou dost not again recognise me from an cnemy.

¢ Oh renowned monarch! I am powerful;
¢ Because, I can bring a particular horse out of a hundred
thousand.

¢ By reason of wisdom and judgment, I have the guardian-
ship of the horses ;

“Thou also shouldst keep thy own herd permanent (free
from loss).”

When Darius heard this counsel from the man,
He spoke fairly to him, and did him kindness.

L]

Darius kept going and saying in his shame,—

It will be proper to write this advice on the heart.

On accouns of anarchy, there may be sorrow in that throne

and country,
When the deliberation of the king may be less than that
of the shepherd.

In the *Tid.i-manztm, couplets 318 and 819 are omitted.
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How mayst thou hear the lament of one crying for
justice,—
The curtain of thy bed-place at Saturn ?

So sleep, that the lamentation may come to thy ear,
If the crier for justice brings forth a shout.

Who complains of the tyrant, who is in thy time,
When every violence that he commits is thy violence ?

The dog tore not the skirt of one of a Kérawdn,
But the ignorant villager, who cherished the dog.

Oh 8a’di! thou camest boldly into speech :

When the sharp sword of (true) speech is at thy hand,
be victorious.

Say what thou dost know ; because, truth spoken is well :
Thou art not a bribe-taker, nor a blandishment-giver
(hypocrite).

Bind avarice (to thyself) but (then) wash the book of philo-
sophy ;—
Bid farewell to avarice, and say whatever thou dost desire.

A certain neck-exalting one (a king), in Media, came t¢
know
That a wretched one beneath an arch kept saying :—

“ Thou even art hopeful at the door (of God): .
¢ Then accomplish the hope of those, door-sitting.”

Kaiwén, or Zubhal, is the planet Saturn in the seventh heaven. Such
is its loftiness that the cry for justice cannot reach so far.

In the 'Tkd-i-manztm, couplets 322 to 858 are omitted.

When thou madest avarice thy garment, wash philosophy from the
book of thy wisdom ; because, by reason of avarice, thou wilt not be able
to act according to philosophy.
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Thou dost not wish, that thy heart may be sorrowful—
Bring forth from fetters the heart of the sorrowing ones.

The distress of the heart of the one justice-secking
Casts a king from his kingdom.

Thou hast slept cool half a day in the retired place (haram);
Say to the foreigner, burn in the heat outside.

God is the taker of justice for that person,
Who cannot ask for justice from a king.

One of the great ones, possessed of discretion,
Tells a story of the son of King *Abdu-l-’ Aziz.

Saying :—He had a ring-stone set in a ring,
In respect to the value of which, the (Court) jeweller
was confounded.

At night, thon wouldst say it is the orb, world-
illuminating ;
A glittering star it was, in light like the day.

By chance, a drought-year occurred,
When the full-moon of the face of men became the new-
moon.

When he saw not ease and strength in man,
He considefed it not manliness to be himself at ease.

When a person sees poison in the jaws of men,
How will the sweet water pass to his throat ?

384  Tho name of the son was "Umar, a just and liberal prince.
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He ordered : they sold the ring-stone for silver
Because pity came to him, on account of the poor and
orphan,

Ho gave its value, in spoil, in one week :
He gave to the poor, and ncedy, and necessitous.

Those reproach-making fell on him,
Saying :—“ Such a ring will not again come to thy hand.”

I heard that le said, and tho rain of tears
Ran down, like wax, on his cheeks—

As follows :—* Ugly is the ornament on a monarch,
* The hoart of a citizen atflicted with powerlessness.

A ring, without a stone, is fit for me:
¢ The heart of a sorrowful populace is not fit for me.”

Happy is that one, who, the ease of man and woman,
Prefors to his own ease.

The cherishers of skill displayed not desire
For their own pleasure (acquired) from the grief of others.

If the king on the throne sleep pleasantly,
I think not the poor man sleops at ease.

But if he keeps at night a long time awake,
Men will sleep in ease and repose.

Praise be to God ! this way of life and straight road,
Atébuk Abd-Bakr son of Sa’d has

In Persia, a trace of another calamity, a person
Sees not save the figures of the moon-like ones (lovely
women).
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These five couplets came pleasantly to my ear,
Which they sang in an assembly last night :—

“ Last night, I had ease of life;
¢ Because, that moon-faced one was in my embrace.

“ When I,—head intoxicated with sleep—saw her,
I said :—¢ Oh lovely one! the cypress before thee is low
(in stature).

ss5 ¢ One moment, wash the narcissus (the eye) from sweet
sleep ;
¢ Laugh like the rose-bush ; and sing like the nightingale.

< Oh calamity of the age! why art thou asleep ?
“¢ Come ; and bring the luscious red wine.’

s Confused with sleep, she glanced and said :—
«“¢ Thou dost call me a calanity, and sayst,—slcep not4”

0/ In the time of the Sultfu (Abtu Bakr) of enlightened spirit,)
{+ , A person sees not another calamity awake. »

In the annals of former kings, it i3 written,
That when Tukla sate on the throne of Zangi,
L]
seo In his age, a person offended not another ;
If this were indeed so, he surpassed (former kings) and
(for a king) enough.

ssg  This couplet is by the Author, m praise of thé King; its meaning is:—
In the time of the Sultin of enlightened spirit, men experience only the
calamity of Lovely-Ones!
39 «Tukla” is the name of one of the At4buks, who ruled in Shiréz ;
Zangf is the grandfather of Abd-Bakr, the son of Sa’d.
The qualities of justice of Tukla were high. In his time, no ome
¥ injured another, Sa'di says :—if this be 8o, he surpassed former kings,
and for a king this is enough.
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He (Tukla) once thus spoke to a pious man,
Saying :—* My life in uselessness became accomplished.

“ When country and rank, and throne pass away,
“ Only the fakir carries away empire from the world.

“ T wish to sit in the corner of devotion,
“That I may obtain this period of five days that is (left
of my life).”

When that wise one of enlightened soul heard,
With anger, he arose, saying :—*Oh Tukla! this is
enough.

“ Religion is only in the service of the people ;
“It is not—in the rosary, and the prayer carpet, and
darwesh-garment.

“Be a king on thy own throne ;
‘““Be a darwesh in pure morals.

¢ Keep loin-girt in truth and desire (of God);
“ Keep tongue-bound from idle speech and pretension.”

In religion, the foot (of action) is necessary, not the breath
(of words) ;
Because, breath without action has no real essence.

The great ones, who possessed the ready money of purity,
Wore, beneath the outside coat, such a habit (of truth and
desire of God).

Because I exercised not enough devotion to God.

Seven days were required for the creation of the world. Man is born
on one day; he dies on another. Thus five days are left which
‘mataphorically represent his life.

Beljef is not to be reposed on appearance, but on the way-of-Jife.
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I heard that the Sultén of Turkey wept,
Before a good man, possessed of sciences,

Saying :—* From the hand of the encmy, power remained
not to me,
“ Save this fort and city nothing remained to me.

‘ Much 1 tried that my son,
¢ After me, might be chief of the assembly (i.r. army).

“ Now the enemy of bad descent prevailed ;
“ He twisted the tip of my hand of manliness and exertion.

“ What plan may I prepare, what remedy may I make?
“ Because, the soul in my body is consumed from grief.”

The good man said :—* Oh brother! suffer sorrow for
thyself
“ Since, the best and largest portion of thy life has gone.

“This extent (of country) is sufficient for thee, so long as
thou dost remain (in the world) ;
* When thou dost go, the world is the place of another.”

If he be wise; if he be foolish ;—

Suffer not grief for him, because he will endure his own
grief.

The world is not worth the trouble of having ;

Of seizing by the sword, and of abandoning.

Whom of the Kings of Persia knowest thou,
Of the age, of Firidin, and Zahhdk, and J amshid,

In respect to whose throne and country, did not declina-
tion come ?
There only remained the country of God most High.

In the 'Tkd-i-manztm, couplets 370 to 414 are omitted.
In some places :—
The wise man was amazed, saying :—* Wherefore is this weeping?
It is proper to weep, on account of this reason and spirit.”
b
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To whom remains the hope of remaining for ever in this
world,
‘When thou gecst no one who remained for ever ?

Tf silver and gold and treasure and property remains,
It becomes trodden under foot, after a few days.

But of whomsoever a good act remains current,
—May mercy perpetually arrive on his soul l—

A great one, whose good name remained,—
One can say with the pious, as follows :—he remained.

Ho ! take care that thou dost cherish the tree of liberality,
In order that thou mayst have hope that thou mayst enjoy
its fruit. '

Practise liberality that to-morrow (the Judgment Day)
when they (the angels) place the account-book,

They may give thee dignities, according to the extent of
thy beneficences.

One, whose foot-struggle is greater,
(Has) greater dignity, at the Court of God.

. One, a backslider, deceiver, shameless,

881

Greedily desires the wages for work not done.

In somo places :—
Make thy own deliberation; because that one full of wisdom,
‘Who is after thee, endures his own grief.
Boast not of this five days’ stay ;
Prepare for the thought of the plan of departing (from the world).

“ 8o/ kadam " signifies —to run, to make an effort. It may be
translated by “’amal” work. In gome copies the first line runs ;-

One whose foot is foremost in endeavour. '

The other—whose foot, in endeavour, falls backwards, and who prac.
ﬁquﬁowwm remain in God’s court, disappointed and un.
to .
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Quit him, so that he may carry the back of his hand (in
regret) to the teeth :

An oven (of ability) so hot,—yet he baked not the bread
(of good deeds) !

890 At the time of corn-gathering, thou wilt know,

895

That idleness is—not seed-sowing.

A wise man, in the boundaries of Syria,
Took a cave, for his dwelling away from the world.

By reason of his patience, in that dark corner of a place,
His foot descended to the treasure of contentment.

I heard that his name was—Khudd-dost” (friend of
God) ;

He was of an angelic nature, man-in-form.

The great ones placed their heads at his door ;
Because his head entered not at their doors (for petition-
ing).

The holy man of pure practice desires

The abandonment of lust, by the beggary of the body.

When every hour, his lust says :—¢ give,”
It makes him wander, in contempt, from village to village.

In that land, where this wise man was,
There wag a lord of the marches,—a tyrant.

Such that every feeble one, whom he used to find,
He used to twist his hand (torment), with his strength of

grasp.

889  This is uttered by the poet.

o

“Pho fano raftan” signifies—gabt-i-kadam warstden; fstédagl
b
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World-hurner (a tyrant), and merciless, and malevolent-
slayer,
The face of a world became distressed by his bitterness.

A crowd of people went (from the country) on account of
that tyranny and shame,
They took his bad name into the districts.

A crowd of people (women), wretched and miserable, re-
mained :
Behind the spinuing wheel, they uttered curses.

In the place, where the hand of tyraimy becomes long,
Thou dost not see the lip of man, open from laughing.

The tyrant used now and then to come, to sec the shaikh ;
¢ Khudd-dost " used not to look at him.

One time, the king (the tyrant) said to him :—* Oh one
of good fortune !

‘“ Gather not together thy face severely, in abhorrence
of me.

“Thou dost know that [ have the desire of friendship for
theo,

“ For what, dost thou bear enmity to me ?

“I grant that I am not the chief of the territory ;
“ (But) in honour T am not less than the darwesh.

“ I say not—place my excellonce above any one,
*So be with me, as (thou art) with every one.” ¢

The wise '4bid heard this speech :

He arose in perturbation, and said :—* Oh King ! hold thy
ear (listen).

S e et et e s

The student should note the use of “ pesh giriftan.”
“ Bar ashuftan ™ signifies — to be grieved and angry,
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““ The distress of the people is on account of thy existence :
“I love not the affliction of the people.

“ Thou art an enemy to him, with whom I am a friend ;
I consider thee not a friend of mine.

‘“ Why, in vain, should T hold thee my friend,
“When I know that God considers thee enemy ?

“ Give not a kiss on my hand, like a friend :
“ Go,—love my friends (the creatures of God).

““ If they tear off the skin of ¢ Khnud4-dost,’
“ He will not become the friend of the enemy of the friend.”

I wonder at the sleep of that stony-hearted one,
On account of whom, u whole nation sleeps straitened in
heart.

Oh great one ! exercise not violence on the humble ;
Because, the world remams not in one way.

Twist not the grip of the hand of the powerless,
For, if he prevail, thou wilt rise to nothing.

I said to thec:—take not the feet of men from their

place (distress them not);
JBecause, if thou dost fall into distress, thou wilt become

weak.

In some places :—
* If friendship for me chances to thee,
Perhaps then God holds thee an enemy.
That is—Wealth and power become changed.
“ Panja pechifdan ” signifies—to vex, to cause distress.
That i8:—
Drive not men from their place, and cause them not to slip from their
station and rank.
“ P4e az jde bendan ' signifies—
Az kadar kase r4 afgandan wa ba drim sédkhtan,
“ Pge ” has here the force of “ takat.”
“ Az ph, e dar Amadan” signifies—to fall into distress.
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It is not propar to reckon the enemy at & low estimation ;
Since T have seen a great mountain from a small stone.

Dost thou not see that, when the (woak) ants assemble

together,
They bring trouble and torment to fighting lions ?

The (slender) hair is not less than a thread of silk:
When it becomes manifold, 1t is stronger than a chain (of
iron).

The heart of friends collected (tranquil) is better than
the treasure collected :
The empty treasury, better than men in grief.

Throw not the work of any onc at his feet;
Because it may often happen, that thou mayst fall at his
feet.

Ob feeble one! endure (the tyranny) of the strong;
Because, one day, thou mayst be stronger than he.

With resolution, bring forth a ery agamst the oppressor;
Since, the arm of resolution is hetter than the hand of
force.

Say to the withered lip of the oppressed one,—laugh !
Because they will dig out the teeth of the tyrant.

By the noise of the drum, the rich man becaine awake ;
What knows he as to how the night of the watchman
passed ?

In the 'Tkd-i-manzim, couplets 418 to 421 are omitted

8o, when the weak gather together thoy become strong.

“Dar pic andakhtan ” signifies—

Tahkir wa ihméal wa ta’l{l kardan.

As they have said:—(Avabic,) The epirit of men is the cause of
the moving of mountains.

That is :—the rich one, all night, is in sleep and ease; the poor one,
all night, is awake and in agitation.
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The man of the Kdrawdn suffers grief on account of his
own load (of merchandisc);
His heart burns not at the wounded back of the ass.

I bhave granted that thou art not of (the number of) the
fallen :

When thou dost see a fallen one, why dost thou stand (and
not give help) P

On this point, 1 will tell thee a tale of past event;
Inasmuch as it would be slothfulness to pass by this speech.

Such a famine occurred in the city of Damascus,
That lovers forgot love.

The sky over the earth became such a miser,
That the crops and the date-trees wetted not their lips.

The spring of the ancient fountains dried up ;
Water remained not, save the water of the eyes of

orphans.

Only the sigh of a widow-woman, it used to be,
If smoke went forth from a window.

T saw trees, leafless (poor), like a darwesh ;
Those strong of arm, languid and greatly distressed (by
the_severity of the famine).

“ Giriftan ” is frequently used in this sense, as * farg yikabil kardan,”
to grant, to assume, to agree.

Damascus was founded by Damshik, son of Nimrid.

Friends on meeting said in former times—*’Ishk,” love ba to thee!
Say in these—* Saldm ’alayka,” peace be to thee!

In the drought year, for fear of being asked for something, friends
saluted not each other.

“ Barg " signifies—the leaf of a tree; and also, provisions.
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w35 Not in the mountain, verdure; not, in the garden, a

410
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branch :
The locusts ate the garden ; and men, the locusts.

[n that state of things, a friend came to me:
To that extent hroken down,—1merely a skin on his bones.

Although, in dignity, he was of strong state ;
Was lord of rank and gold and property.

I said to him :—¢ Oh friend of pure disposition !
“Say, what wrctcheduness has happeued to thee ?”

He angrily shouted at me, saying :—“ Where is thy
reason ?

“When thou dost know, and dost. ask,—the question is a
fault.

¢ Dost thou not see that distress has reached to an exceed-
ing great degrec,—
“Trouble arrived to an extreme limit ?

“The rain from the sky descends not;
“The sigh of the complaining ones ascends not.”

At length, T said to him :--¢ For thee, there is not fear ;

“The poison (only) slays where the antidote is not.

“ Though another person should perish from destitution,

“Thou hast wealth. To the duck, what fear of the
storm?

The lawyer, vexed, glanced at me:
The glancing of a learned man at a foolish one.

Saying :—“ Oh friend ! although a man is on the shore,
“ He rests not,—his friends, drowning.

“1 am not yellow of face, by reason of want of victuals ;
“ Grief for those food-less has made yellow my face.”



450

CHAP. l.]. ON JUSTICE, EQUITY, AND GOVERNMENT. 73

The wise man wishes not to see a wound
Neither on the limbs of @ man, nor on his own limhs.

I am one of the first of those of sound body ;
When I behold a wound, my body trembles.

The pleasure of that sound-bodied one becomes disturbed,
When he is at the side of the languid sick.

When I see that the wretched darwesh eats not,
The morsel of food within my palate is poison and grief.

Thou dost take one of (his) friends to prison :—
Where is his pleasure in the garden ?

One night, the sigh of the people lighted up a fire.
I heard that a half of the city of Baghddd was burned.

One, in that state, quickly uttered thanks,
Saying :—* Injury has not reached my shop.”

. A world-experienced oue said to him:—*“Oh father of
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lust !
¢ For thee the grief of thy sclf was sufficient.

* Thou dost approve that a whole city should burn by fire,
“If thy house is on one side, away from danger.”

In some places :—
. Thank God, although I am free from wound.
In the ’Tkd-manzm, couplets 462 to 479 are omitted.
The text gives “bt-l-hawis,” which is said to be wrong; because
“hawas’’ is Persian. The construction in—
] .l 2R ,
« :2 i f:f:; » } is correct, as the words are Arabic.
For this word, “ bul-hawas ” should be read, in which “bul” signifies
—* bisiyhr.”
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Except the stony-hearted one, how may he make his

stomach tight (with food), "
When he sces persons stone-hound on the belly ?

How does the rich man himself eat that morsel,
When he sces that the darwesh devours the blood (of his

heart from grief) ?

Say not to the care-taker of the sick one:—*“He is of

sound body,”
Because he writhes from grief, like a sick one.

"The one of tender-heart, when friends arrive at a stage,
Sleeps not, when the wearied loiterers are in rear.

The heart of kings is a load carrier,
When they see the ass of the fire-wood drawer in the clay.

It a (worthy) person is in the house of happiness,
One word of the saying of Sa’di is enough.

This also is sufficient for thee, if thou wilt hear,
To wit :—if thou sowest thorns, thou reapest not jasmine.

Thou hast knowledge of the Kings of Persia,
Who exercised tyranny over their subjects.

»

The way of the most excellent of the pious was such tha,t., when over-
taken with famine, they begged not of any. Rather, lest any should
become acquainted with their famished condition, they hound a stone on
the belly, by which they mitigated the pain of hunger and obtained an
appearance of fulness of belly, as from eating food.

The care-taker of the sick is, by sympathy, himself sick.

As they have said :—If a person is in the house, one word is enough.

Ags they bave said :—

The sage of Ghuznav{ has said :— ,
Oh Brother ! whatever thou sowest, thou wilt reap.
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That dignity and soverei guty remained not ;
That tyranny over the peasant remained not.

Behold the crime which issued from the hand of the
tyrant !

The world remained; he, with his acts of oppression,
departed (died).

The body of the justice-giver is happy on the day of the
place of assembling (resurrection);

Because, he has an abiding place in the shadow of the
throne of God.

To a tribe, whose goodness He approves, God
Gives a king, just, of good judgment.

When He wishes to waste a world,
He places the country, in the grasp of a tyrant.

The pious ones think cautiously of the tyrant;

Because, the oppressor is (the personification of) the anger
of God.

Recognise greatness from Him, and understand the ob-
ligation ;

Because, the prosperity of the ungrateful one becomes
frail.

Jf thou dost express thanks (to God) in respect to this

country and property,
Thou mayst reach to a property and country without
decline (Paradise).

.

‘When, in the Day of Judgment, the Sun ascends to the height of one
spear only (and will be very near), there are three persons whom God
will place beneath the shadow of His throne.

One of the three will he a just king.

On the Judgment Day there will be no shadow save that of God’s
throne. ]

If thou dost exercise justice, equity, liberality, and generosity,—
thou mayst obtain a property and country without decline, i.e. Paradise.
Because,———thanks for country is the exercising of ]ustme and thanka
for property is bestowing on the poor. '
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But, if in sovereignty thou doesj; violence,
After sovereignty, thon mayst practise beggary.

Sweet sleep is forbidden to a king,
When the weak one is the load-carrier of the stropg.

To the extent of a mustard seed-grain, injure not a people ;
Because, the Sultdn is the shepherd, and the people the
flock.

When they experience strife and injustice from the king,
He is not a shepherd ; he is a wolf.  Cry out against him.

He went to a bad end, and thought. ill-advisedly,
Who exerecised tyranny over his inferiors.

By negligence and severity towards these inferiors, he
passes away ;
A bad name will for years remain attached to him.

Thou dost not wish that, from behind, they should curse
thee ?
Be good : so that a person may not utter evil of thee.

I have heard that, in a territory of the west,
There were two brothers (prince-sons), of one father (a

king),

Army-commanding, and neck-exalting (headstrong), and
stout,
Good of visage, and wise, and expert with the sword.

The father considered them both to be terrible men;
He found them seekers of warlike action and strife.

The beggary of this world is evident to all. The beggary of the next
world consists in being there contemptible and void of its ready monaey.
“ Y&ft" here signifies— dfd.” ,
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He went (and) divided the country into two parts;
He gave a portion of it to each of the sons.

God forbid! that on account of one another, they should
wrangle,—
Should draw forth, in contest, the sword of rancour.

After that, the father lived a short time;

(Then) he surrendered his precious soul to the Soul-
Creator.

Death caused his rope of hope to break ;
Death tied down his hands from work.

On two kings was established that kingdom,

In which were treasure and army, beyond limit and
computation.

According to their own view, in respeet to their own
welfare,
Each one took a different way.

One (pursued the path of) justice, so that he might bear a
good name ;
The other, tyranny, so that he might amass wealth.

One made benevolence, the way of his life ;
He gave money, and provided for the darwesh.

Laid foundations (of buildings), and gave bread, and
cherighed the army ;
Made night-houses for the sake of the night of the darwesh.

In some places :—
When Death broke the rope of his hope,
The hand of Death tied down his tongue.
“Bih uftdd ”* signifies—* bihbd,” or * khairfyat,” welfare.
According to the guidance of their reason, to whatever they recognised
a8 best for them, they each took their way.
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Made empty the treasuries, but made full (numerous, or
satisfied) the army ;
Even as people, the time of festivity.

The noise of gladness, like thunder, kept rising,
Like Shirdz, in the time of (King) AbG-Bakr, son of Sa’d.

A wise monarch of happy disposition,—
May the branch of his hope be fruitful !

Hear the tale of the youth, fame-seeking ;
He was of approved conduct, and happy temperament ;

Assiduous in the consolation of high and low ;
A praise-utterer of God, morning and evening.

In that country, Kirdan used to go boldly (fearless of the
robber) ;

Because, the king was a giver-of-justice, and the darwesh,
satisfied.

In his time, there came not to a single heart (the injury of)
—I say not—a thorn, nay, a rose-leaf!

By the assistance of fortune, he hecame chief of chiefs :
The chiefs placed their heads (in submission) ou the line of
his order.

The other (prince) desired to inerease the power of his throne
and crown,
He augmented the tribute from the men of the villages.

In the East, a great deal of money is spent at a festival,
Or auspicious descent.
"¢ Sar bar khatt nihddan " signifies—to be obedient to order.
In some places :—
Hear the end of the other brother!
If thou art a good man, and manly run.
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Greedily thirsted for the property of the merchants ;
Poured calamity on the lives of helpless oftes.

Bestowed not and enjoyed not, in the hope of augmenting ;
The wise man knows that he did not well.

Because, while he collected that gold, by cheating,
The army became distressed and dispersed by reason of
weakness.

The merchants heard the news,

To the effect that,—in the land of that unskilled one, there
is tyrauny.

They cut off (abandoned) buying and selling from (in) that
place :

Cultivation was not; the peasant burned in heart (on
account of scarcity).

When Fortunc turned away her head from his friendship,
The enemy necessarily prevailed over him.

The anger of the sky plucked out his root and fruit;
The hoof of the horse of the enemy dug his country.

In whom may he seek faith, when he broke his promise ?

From whom does he wish the land-tax, when the villagers
fled ?

What goodness does that unfaithful one hope for,
When imprecation is in pursuit of him?

“Posh{” is for “ pesh-bldan " ; it is called the “ y4,e magdariya” or
infinitive yé.
“ Bin4-kAm * signifies——without desire, unasked, i.e. necessarily.
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When, in-the—hesiantre—of creation, his fortune was
reversed,
Whatever the good men said to him—do ; he did not.

What said the good men to that good (unjust) prince ?—
Enjoy the fruit (of power; do justice) ; because the unjust
one enjoys not.

His imagination was @ fault, and his policy languid ;
Because, whatever he sought in oppression was (to be
found) in justice.

Of this one, a bad repute remained ; of that one, a good
name :
The pinnacle of a good end is not for the bad.

———

A certain one (was sitting) at the end of a branch, and the
butt end kept cutting :
The Lord of the garden glanced, and saw.

He said :—If this man does evil,
He does it not to me, but to his own body.

Advice is in place (proper), if thou wilt hear;
With the strong shoulder cast not down the weak ones.

« K4f Kun.”

“Kun,” the order of God in the beginning of the creation of the world.

Verse of the Kurin:—(Arabic.) “ When God wished to create a
thing, His command was indeed as follows :—God said to it—¢Be!’
Then it became.”

“ Kiaf” is the first letter of the word “ Kun.” Tmediately on God’s
order, all created things became.

“This " refers to the unjust prince ; * that”’ to the just prmce

In the 'Ikd-i-manzim, couplets 512 to 547 are omitted.
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Because, to-morrow (the J udg‘iui’iﬁt Day) to God, the king
brings

The beggar, who before thee is not worth a barley-grain.

Since thon dost wish that, to-morrow, thou mayst be a
great one,
Make not an humble one thy enemy.

Because, when this kingdom passes from thee (in death),
That beggar will, in anger, seize thy skirt.

From the fecble, restrain thy hand; do not (such a deed) ;
Because, if they cast thee down, theu wilt become ashamed.

In the opinion of those free fromn worldly cares, there is
shame,
In falling by the hand of the fallen.

The great ones of enlightened mind and good fortune
Won, by learning, a crown and throne.

In rear of the upright, swerve not :
And, if thou dogt desire truth, listen to Sa’di.

Say not—there is no dignity, higher than sovercignty ;
Because there is no cmpire safer than the cumpire of the
darwesh.

Men, the more lightly loaded, the more quickly go:

" This is true; and the pious ones listen (and obey).

516

The agent to “ barad ” is “ gadd,e” ; and its subject is Khusrau,e.”
In the endeavour io keep the two lines distinct, the couplet is obscure.
The meaning is :—

On the Judgment Day, the oppressed beggar (who in thy opinion is
not worth a grain of barley) brings the king (his oppressor) before
God.

6
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The ompty-handed onc suffers distress, on account of a loaf
of bread :
The king suffers grief, to the extent of a world.

[n the case of the begear, when the bread of the evening
is obtained,
He sleeps as pleasantly, as the Sultdn of Syria.

Gricef and joy proceed to an ead
By death, these two quit the head.

Whether this one, on whose head they placed the erown:
Or that one, on whose neck the (paying of) tribute came,

If the exalted one be in Saturn;
And, if the straitened one be in prison.

When the cavaleade of death hastes to the head of these two,
It is not possible to recognise one from the other.

The guardianship of country and empire is a calamity :
The beggar is king, but his name is beggar !

I once heard that, in a certain place,
A skull spoke to an ’dbid,

Saying :—“ T possessed the pomp of order-giving ;
I had on my head the cap of greatness (a crown) ;

“Heaven and concordant fortune gave me aid ;
“ With the arm of empive, 1 seized Babylonia;

“I had greatly desired that T might enjoy Kirmania,
“ When, suddenly, the worms ate my head.”

Pluck out the cotton of carelessness from the ear of sense,
That the advice of dead men may come to thy ear.

Tama’ karda badam may be rondered :—
I wus desire-making ; or, I was wishing.
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The man of good work—evil is not to him:
No one practises ovil, that godd may come to himself.

The man mischief-stivring is also in the desire of wickedness,
Like the scorpion, that seldom goaes as far as hiz own
house.

If in thy disposition, there is not (the wish for) a person’s
advantage,
A jewel and the bard stone arve even so identical.

510 Oh friend of happy disposition ! T uttered a mistake;
Since there is profit in iron, and stone, and brass.

Even so, for the sake of reputation, the dead is best, the
+ man
Over whom the stone has pre-exeellence.

Not every man-born-one is better than a rapacious animal ;
Since the rapacious animal 1% better than the bad man-
born-one.

Man, endowed with wisdom, is better than the beast of

prey,—
Not the man, who, like a beast of prey, falls upon men.

When a man understands only eating and sleeping,
*What excellence has he over the reptiles P

845 The unfortunate horseman, going without a road,
The footmarr surpasses in travelling.

No one sowed the grain of genecrosity,
Who gathered not up the harvest of the desire of lis
heart.

538 When the scorpion, for man-injuring, issues from his house—men cause
him injury, so that it is seldom they let him return to his house alive.
, 6 *
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In our lives, we have never heard,
That goodness befell the had man.

A man of war had fallen into a well
Such an one that the male-tiger became female, from fear

of him.

The evil-intent one ever experiences only evil :—
He fell ; and saw no one weaker than himself.

All night, fromn complaint and lameéntation, he slept not ;
One struck his head with a stone, and said :(—

Didst thou ever come to a person’s call (for help),
That to-day thou dost desire a grievance-redresser P

Thou didst sow every seed of unmanliness ;
See assuvedly what thou hast taken up.

Who places a plagter on thy soul-weund,
When hearts keep complaining of the wounds inflicted by
theo ?

Thou usedst to dig a pit in our path,
In the end, without doubt, thou hast fallen into the pit.

Two persons, for the sake of high and low, dig a pit :
One of good walk of life; the other, of bad repute.

“ Gazfr” signifies—an officer, a hero.
“Khud ” should be read with fatha for poetry sake.
Ldt. ¢ One stuck a stone on his head.”
Whatever thou dost sow, thou dost take up its produce.
In some places :—

Souls will bewail, on account of thy power.
And again :—

Thou hadst no grief, for the pain of hearts.
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This one, that he may make the throat of the thirsty one
fresh ;
The other, that people may fall into it, up to the neck.

If thou doest bad, expeet not goodness :
Because the tamarisk never brings forth the grape-fruit.

Oh thou barley sown in autumn! 1 think not
That thou wilt obtain wheat, at reaping-time.

If with soul, thou dost cherish the tree of hell,
Think not, that thou mayst ever cat its fruit.

The wood of the colocynth brings not the green date :
Whatever seed thou didst cast,—expect that very fruit.

They relate a story of a certain good man,
That be paid not respeet to Hujjaj, the son of Joseph.

In frenzy, he cast on him such power (of argument)
That the power of altercation remained not to Hujjdj.

Another poet says :—

Be attentive to this speech and listen well :
Wheat springs from wheat ; Larley from barley.

“Zakfun” (properly written ¢ zakkdim”) is a fruitless, thorny tree of
®the desert; its white sap is of foul smell; it iy called the tree of hell.

In the '1kd-i-manzim, couplets 559 und 560 are omitted.

“ Khar-zahra” is called in Arabie “sammu-l-himar.”  Origirally, in
Persian, it was written ¢ khar-zahraj”; in medical works, it is called
“ hinzal,” that is, colycinth.

Hujjaj, the son of Joseph (not the Joseph of Bible history), was an
amir of Baghddd, notorious for tyranny. He lived in 685 a.p.

The good man gave advice with severity; and, whatever Hujjij said,
rejected.

“ Saudd ” signifies—frenzy, anger, passion.

“ Dast-i-hujjat fishanad.” That is to say, Hujjij became convinced.
The custom of {Hujjaj was this:—He would slay a guiltless man. If it
were his pleasure, they would spread the decapitation carpet before him ;
place the victim on it ; cut off his head; and take away the slain one on
it, ' In this way, the spot, in front of Hujjij, was unstained with blood.
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Hujj4j lonked sharply at the ofticer of the court, o
Saying : —* Cast down the decapitation-carpet, and spill his
blood.”

When argument remained not 1o the violenee-secking one,
Ho draws, in contest, his fuce together.

The man of God laughed and wept :
The stony-hearted one of obseure judgment wondered.

When ho saw that he laughed, and again wept,”
He inquired, saying:—<“ Why is this laughing and
weeping 2”7

The Man of God said :—*1 keep weeping, on account (of
the violenee) of time;
“ Because, 1 have four helpless childven.

*“1 keep langhing on account of the grace of the pure God;
“Because 1, the oppressed oney, go to the dust,—mnot the
oppressor.”’

Ono said to Hujjdj :— Oh good-hearted monarch !
< What dost thou desire of this old man ? touch him not.

“ Beeause a people look towards, and lean upon him :
It is not lawful, to slay a crowd at one time.

“ Practise greatness and forgiveness, and liberality :
“Think of his little children.

“ Perhaps thou art the enemy of thy own houschold,
¢ Because thou dost approve of evil to households ?

“ Think not—hearts (being) torn by thy tyranny—
“That, on the last day, good may befall thee.”

For “resh,” read * resh-sbuda.”
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I heard that Hujj4j listened not; but shed his blood.
Who knows how to fly from the decrce of God?

That night, a great one slept in that thought :
In sleep, he saw him, and asked (his state); the
slaughtered one said :

‘ Hujjaj urged not his punishment, in regard to me, more
than one moment ;
“ Punishment remained to him, till the Judgment Day.”

The oppressed one slept not ; fear his sigh :
In the morning time, fear the sigh of his heart.

Dost thou not fear, that, at night, the one of purc heart
May bring forth, from the burning of his heart,—Oh
Lord !

Iblis did evil, and experienced good P—No ;
The pure fruit comes not from the filthy seed.

Shout not against rough lion-like men,
When with boys, in boxing, thou dost not prevail.

One gave advice to a son
—Preserve the counsel of the wise—-

“ Siydsal ¥ significs—order, regulation oi government, Here it means
punishment.

Muhammad ordered :—(Arabic.) Fear the claim of the oppressed one;
indeed God Most High has not hung a cuartain between this and that
(i.e. between Himself and the oppressed one.)

As they have said :—

Tree and fruit continually speak to thee,
Saying :—Oh Sir! whatever thou wilt sow, the same grows for thee.

In some places:—

At the time of quarrelling, rend not the curtain of any one;
Because, thou also mayst have shame in secret.

The second hemistich has no connection with the first, nor with couplet
582. The author says to the reader as follows :—

T am relating the advice given by a certain one; listen, and hold
dear.

In the 'Tkd-i-manzim, couplets 581 to 588 are omitted.
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“Oh son! excreise not violenee on small folk,
"
“ Because one day, a great one may attack thy head.

Oh wolf of deficient understanding, dost thou not fear,
That, one day, a panther may rend thee in pieces ?

In youth, I had strength of grasp ;
The heart of inferiors was distressed on account of me.

35 I suffered one blow of the fist of the strong;
I exercised not force, again, against the wenk.

Take care thou sleepst not in carclossness ; hecause sleep
Is improper for the eyes of the leader of a tribe.

Beware; sympathise with the grief of inferiors ;
Fear the violence of time.

The advice, that is free from design,
Is like hitter medicine,—the repelling of disease.

They relate a story of one of the kings,
Whom the discase of guinea-worm made like a spindle.

so0 Weakness of body to such a degree overthrew him,
That he envied his subjects.

Although, the king ou the chess-hoard is famous,
When weakness comes, he is less than a pawn.

A courtier kissed the ground before the king,
Saying :— May the country of the Lord be eternal |

“TIn this cit ¥, i8 a man of happy spirit,
* Like whom, in abstinence, a man is rare.

““ They brought not before him the important affairs of any
one,—
*“Whose object was not obtained, in a breatl.
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¢ An improper act has never issued in regard to him,
¢ (He is) one of illamined heart, and one whose prayers are
answerced.

“Call (him), so that he may utter a prayer, on account of
this disease .
“That merey from heaven may arrvive on earth.”

The king ordered, so that the chiefs of the servants
Summoned the old man of happy footstep.

They went and uttered the message.  The fakir came—
Body powerful in contemptible dress.

The king said :—¢ Oh wise man ! atter a prayer;
““ Beeause, i respect to the guinea-worm, I am foot-bhound,
like a needle.”

The old man, bent as to hig back, heard this speech :
With severity, he brought forth a harsh shout,

Saying :—* God is compassionate to the just ruler:
¢ Forgive; and behold the gift of God.

“ How may my prayer he profitable to thee—
“ The oppresscd captives, in pit and fetters ?

* Thou hast not made presents to the people,
“ Whence mayst thou cxpericnce the empire of casiness?

¢ It is necessary to ask pardon (from God) for thy fault,
“ Then, beseech a blessing from the holy shaikh.

“ How may his (the shaikh’s) prayer aid thee,

“ The prayers of oppressed oncs behind thee ?”’

The eye of the needle is considered the foot. When it is threaded, it
is said to be foot-bound.
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The monarch of Persia heard this speech ;
From anger and shame, he frowned.

He grieved and then said to his heart :—
“Why do I gricve P this, that the darwesh said, is right.”

He ordered : so that whoever was in fetters,
Him, by order, they quickly freed.

The world-experienced one (the shaikh), after two in-
chnations of the head in prayer,
Lifted up the hand of supplication to God,

Saying — Oh uplifter of the sky!

“In battle (against thee) thou didst seize him; in peace
imvite him.”

The saint thas held up big hands in prayer,

When the king raised his head (from the pillow) and
leaped on his feet.

Thou wouldst say :—* From joy, he will fly,
“Like a peacock, when lLe saw no longer the thread (of
saptivity) on his foot.”

The king ordered :—the treasury of his jewels,
They scattered on lis (the shaikh’s) feet, and gold on his
head.

The shaikh shook his skirt from all that (treasure) and
said :—

¢ IFor the sake of the false, it is not proper to conceal the
truth.

“Jang wa gulh ”’ signify—“mukhalifat wa muwifikat,” i.c. in opposition
and concord.

“Déman afshéndan,” or “déman bar afshindan,” signifies—to
journey, to abandon, to turn away the face from. That is:—for the
sake of wealth, it is not fit to conceal the truth, '
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“ Go not again to the end of the tether (of injustice),
“ Lest that again the guinca-worm should raise its head.”

When once thou hast fallen, take care of thy foot,
That once more it slips not from its place.

Listen to Sa’di, for this speech is true,—
“ Not: every time, has the fallen one risen.”

Oh Son! the world is not an everlasting country ;
There is no hope of the sincerity from the world.

Morning and evening, on the wind, used not to go,
The throne of Sulaimdn »—on him be peace !

In the end, didst thou not sece that it went to the wind
(became non-cxistent),

Happy is that king, who went (from the world) possessed
of learning and justice !

That person scized frowm the midst (of the world) the ball
of empire,
Who was in consideration of the case of the people.

Those things which they took up (to the future world)

came of use;
Not those things which they amassed and abandoned

(in this world).
-

I have heard that, in respect to the glorious chief of Egypt,

- Death hastened an army on his life.

“ Sar-i-rishta ” mgmﬁos-—-dosire or object.

Practise not again the tyrannies which thou didst once exercise.
The second hemistich is the truc specch reférred to.
In the *Tkd-i-manztm, couplets 618 to 636 are omitted.
In some places :—

This space of five days’ prospenty is his,

‘ ‘Whose pleasure is—the vexing of men.
“ Ajall” is glorious ; “ajal” signifies—death.
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The beauty went from his cheek, heart-exalting :
When the sun becomes yellow, much of the day remains
not.

The wise men (in sorrow) bit the hand of annihilation;
Because, in the medical hooks, they saw no remedy for
death.

Every throne and country declines—
Save the country of the Eternal Order-Giver.

When the day of his life cane near to the nmight (of non-
cxistence),
They heard him say bencath his lip,

As follows :- - A king like me, in Egypt, there was not
“When this is the frait, sovercignty is wortlhless.

“T gathered the world; 1 enjoyed not its fruit :
¢ Like the helpless ones, I passed from its desire.”

The one of approved judgment who gave and enjoyed ;

Gathered the world, for the sake of his own body.

Strive in this work, so that weaith may be a dweller with
thee;

Because, whatever remuains behind thee is regret and fear,,

The rich man, on the couch, soul-flecting, makes
One hand short ;—and the other, long.

At that moment, he shows thee by the hand,
—Because, fear has bound his tongue from speaking,—

The Sages chose the hand of annihilation; or became captive to its
power and resigned themselves to his dying.

“Dar zer-i-lab guftan,” signifies—to whisper.

“ Az sar raftan,” significs—to abandon.

“ Dast” has ya,e wahdat.
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To this effect :—extend one hand in generosity and
liberality ;
Contract the other hand from tyranny and avarice.

Now, that thou hast the power, take action ;
How again (in the grave) mayst thou bring forth the hand
from the shroud?

Often the moon and pleiades and sun will shine;
Buat thou wilt not raise thy head from the pillow of the
grave.

King Kizil Arslin had a strong fort.
That exalted its neck above the mountain Alwand.

There was not fear of any one; nor need of anything :
Like the ringlets of brides, its road fold within fold.

It had fallen strangely in a garden, in such a way,
As a white egg on a green tray.

I heard that a man of tavourable mien
Came, from a long journcy, to King Kizil-Arsldn.

A truths-recogniser ; world-experienced ;

A gkilled one; world-travelled ;

[

A great one; an cloquent one, work-knowing ;
A wise one; speech-weighing ; much-knowing.

Kizil said :—* So much as thou hast travelled,
“ Hast thou seen another place, strong like this?”

« Dagt zadan” significs—to assist, or to show manlincss.
Alwand is a lofty mountain in the territory of Hamdédn.
Because the fort was strong, and all things were ready within it.
« Zulf” is the ringlet that goes round about the ear.



615

B850

841

617

650 .

94 I RUSTAN OF SA'DL [cHaP. 1.

He laughed, saying :—¢ This fort is joyous;
“ But, 1'do not think it is strong.

“Did not the obstinate ones (kings) possess it before thee!
“A fow moments, they were; and they abandoned it.

“ May not other kings take it, after thee,
“(And) enjoy the fruit of thy tree of hope ?

“ Remember the revolution of the country of thy father;
“Set free the heart from the knot of reflection.

“ Fortune placed him, in a comer (of the grave) in such
a way,
“That power remained not to him, over a particle.

“When hope remained not as to auy thing, or person,
“Iope remained to Lim of the excellence of (od only.”

To the wise man, the world is straw ;
For, every moment, it is the place of another.

A frantic one, in Persia, thus spoke,
To Naushiravin, saying:—“Oh heir of the country of
Jamshid !

“If country and fortnne had remained to . amshid,
“When would erown and throne have become attainable
by thee?”

If thou hring the treasure of Kérdn within th y grasp,
There only remains—what thou dost give (to the indigent)
thou mayst take away.

If it were strony, the Angel of Death and Death would not enter it,
“TIt” refers to the fort.

This world, which was lent to them, remained not in their hands,
In the "Tkd-i-munzim, couplets 651 to 655 are owmitted.
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When Alap-Arslin gave his soul to the Soul-giver,
The son placed the royal crown on his head.

5 From the crown-place, they consigned him to the tomb,

The target-place was not a spot for sitting.

Thus spoke a distraught wise one,
—When he saw his son, the next day, on horse-back,—

“Oh cxcellent government and country! When head
down-cast,

“The fathm' departs (in death), the son’s foot is in the
stirrup.”’

Thus is the revolution of tune
A gad-about, and bad-of-faith, and inconstant.

When the One of ancient days brings his life to an end,
One, whose fortune is young, raises his head from the
cradle.

Place not the heart on the world, for it is a stranger,
Like the musician, who is, every day, in a different house.

Pleasure is not proper with such a heart-ravishing one,
Who has, every morning, a fresh mate.

This year, when the village (of the world) is thine, do
e good:
Because, noxt year, another will be village-chief.

A sage prayed for King Kaykubad,
Saying :—* In thy sovereignty, may there be no decline!”

“ Amdj-gah ” is the place, where they fix the target; it is also applied
to a king’s throne.

Distraught as to the things of this world; wise as to those of the
next,

The speaker jests at the transient nature of things.

¢ Sar dar nashfb” signifies—sar-nigin ; ma,yis; be bahra.

" 1In the 'Ikd-i-manzGm, couplets 663 to 677 are omitted.
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A groat one, upon this, reproached him,
Saying :—* The wise man utters not the impossible,—oh
wonder !

“ Of the kings of Persia, whom dost thou know,
“Of the time of Firfddn and Zahhik and Jamshid,

“Tu respect to whose throne and country, decline hap-
pened not?

“(To utter) the impossible is not decorous, on the part of
a wise man.

“MTo whom remains the hope of existing always,
“When thou seest no one, who remains for ever?”’

The learned sensible man thus replied,
Saying :— The wise man utters not: unsuitable speech.

“1 sought not perpetual life for him ;
“T sought for aid, by the grace of his liberality.

“ For, if he be devout, and pure in conduct,
“ Religion-understanding, advice-hearing,—

“The day, on which he plucks up his heart from this
country (of the world),

“He pitches his royal tent in the other country (of
Paradise).

“Then, there is no decline to this empire ;
“There is translation from the (transient) world to the
(everlasting) world.

“If he be devout, what harm in his death P
“For he is a king even in the future world.”

Whosoever has treasure, and command, and army ;
Government, and dignity, and desire, and pleasure,—

5 If his disposition be good,—

Ease, at all times, is prepared for him.
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But, if he exercises violence against the poor,
This same command and dominion are his for five days.

When Far’in abandoned not wickedness,
He exercised sway only up to the brink of the grave.

I have heard that of the monarchs of Ghir,
A certain king used to seize asses by force.

The asses, beneath heavy loads, fodderless,
Wrotched, perished in the space of two days.

When Time makes the mean one rich,
He places a load on the straitened heart of the darvesh.

When his roof is lofty, the self-worshipper
Pollutes, and casts rubbish on the humble roof (of his
neighbour).

I heard that, one day, with the intention of hunting,
The tyrannous monarch went out.

He urged his steed in rear of the game,
Night overtook him ; he remained far from his retinue.

Knew, in solitude, neither the turning nor the path ;
(st at length his head (himself) into a village.

A cortain old man was residing in that village,
Old-of old men, men-recognising.

He kept saying to his son :-—* Oh happy portion !
“ Take not thy ass, in the morning, to the city.

Ghr is a country near Kandabir.
“Rb,e” may mean—siie; jénib.



690

695

696

98 THE BUSTAN OF SA'DI [cHAP. 1.

“ For this one, ungencrous and of reversed fortune
¢« — Would that I might, instead of his throne, behold his
bier | —

¢ TIas his loins girt in a demon’s service,
“ A cry, on account of the hand of his violence, goes to
the sphere.

“ In this territory, ease and cheerfulness.
“ The eye of man saw not and sees not.

“ Perhaps this one whose book of sing is full, void of

purity,
“ Will go to hell,—curses in his rear.”

The son said :-— Long is the way and difficult ;
“Oh one of good fortune! T cannot go on foot.

¢ Consider a way, and express an opinion ;
“ For thy judgment is more luminous than mine.”

The father said :—¢ Tf thou wilt listen to my judgment,
“ It is proper to take up a large stone;

“ To strike the ass, the load-carrier, several times with it ;
““ To wound his head, and his leg, and his Hank.

“ Perhaps, that hase one of ugly religion
“ An ass,—lame, wounded—may be, for his work, uselegs.

“ Like Khizr, the prophet, who shattered the ship,
 And, thus, stayed the hand of the powerful tyrant.

“ In the year, in which the tyrant seized the ship at sea,
¢ He won many years of bad-repute.”

“Ehizr ¥ was a celebrated prophet ; his history is written in the Stra
Kahf of the Kurdn; he is said to have discovered the water of life,~See
Sikandar Nama, Discourses 68, 69, and 70.
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When the boy heard this tale from his father,
Ho took not his head beyond the writing of the order.

He struck down the helpless ass with a stone ;
The ass became feeble of leg, lame of foot.

The father said to him :—* Now, take thy own way ;
¢ Take that road even which is desirable to thee.”

The son fell in with a kdravin ;
As much abuse as he knew, he gave (to the tyrant).

And, on tlﬁs side, the father—face towards the sky,
Saying :—* Oh Lord! by the prayer-carpet of the true,

“ Give me, from Time, as much tranquillity,
““ As ruin springs from this oppressing tyrant.

“ If T witness not his destruction,
“ My eyes, in the night of the grave, will not sleep in the
dust.

¢ A woman,—much better than an injurious man;
“ A dog,—better than the man, man-injuring.

“ The hemaphrodite, who shows injustice towards himself.
* Better than that one, who shows evil towards man.”

’fhe tyrant-king heard this speech, but said nothing;
He tethered his horse; and, head on saddle-cloth, laid
himself down to sleep.

All night, in wakefulness, he counted the stars;
Through frenzy and reflection, sleep took him not.

When he heard the voice of the morning-bird,
He forgot the night’s distress.

The (king’s) horsemen, all night, galloped (in search) ;
Recognised, in the morning, the track of his horse :
i - *
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Beheld, on horseback,—in that plain, the king,
On foot ; the whole of the troop went (towards him) :

Placed the head, in service, on the earth,
—I'rom the wave of the multitude, the earth became like
the sea.-—

The great ones sate down, and asked for food ;
They ate, and set the assembly in array.

One of his old friends said :—
—Who was his chamberlain, at night 5 and courtier, by
day.—

¢ Last night, what vietuals did the peasants place before
thee P
“ As for us, neither cye nor car reposed.”’

The monarch could not relate the adventure,
Which, from bad repute, oceurred to him.,

He brought his bhead, very slowly, before the courtier’s
head ;
(And) whispered, seerctly, to his car :—

“ No one hrought before me the leg of a bird,
“ But the leg of an ass,—dislocated heyond measure.”

When the tumult of joy came into the king’s nature,
Memory of the villager of the previous night came to him.

He ordered :—they scarched, and tirmly bound him;
Cast him, with ignominy, at the foot of the throne.

The black-hearted oue drew forth the sharp sword ;
The helpless one knew not the way of flight :

The second line deseribes the friend.
In the ’Ikd-i-manzdm, couplets 714 and 715 are omitted.

They brought him—not the leg of a bird to eat,—but the dislocated
leg of an ass, as evidence of his tyranny.
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Reckoned that moment the last of his life;
Said whatever revolved in his heart.

Seest thou not that when the knife is at the head
Of the pen—its tongue (nib) is swifter ?

When the villager knew that flight from the cnemy was
impossible,

Fearless of him, he poured forth the arrows of his quiver
(of speech).

He raised the head of despair, and spoke : —
“ On the night of the grave, it is not possible to sleep in
the house. '

“ Oh monarch! not alone, said I to thee,
* That thou art of reversed fortunc and uunfortunate.

1 (alone) cursed not the power of thy oppression,
“ But a people; suppose—one slain, out of a people:
(what then ?)

 From the mercilessness that exists in thy time,
“ The whole world is the proclaimer of thy violence.

“Why getst thou angry with me only ?
“] spoke before thee; but, all the World behind (thy

back).

“ It is strange that cursing on my part comes harshly to
thee,
“Slay; if thou canst slay the whole world.

¢ But if rebuke, on my part, appears severe
“ Pluck up, in justice, the root of reproach (of injustice).

“ When thou doest injustice, expect not,
“ That thy name for goodness will go into the country.
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“ And, if—oh mcan one !—it be that my speech is hard
to thee,
“ Do not to another,—what is hard to thee.

« For thee, the remedy is to turn away from tyranny ;
“ It is not an innocent matter, to slay the helpless.

“ Suppose—rtor thee, five days more arc remaining ;—
¢ Suppose—two days more of enjoying pleasant ease.
(What then?)

“ The tyrant of bad walk of life remains not (in the world),
“ (But) everlasting curses will remain on him,

¢ 1 know not how thine eyes slecp,
“ The oppressed, through thy hand of oppression, sleepless.

“ For thee, there is good advice, if thou wilt listen ;
“ But if thou wilt not hearken, thou thyself wilt become
sorrowful.

“ Know,—how praised becomes a king
* Whom the people praise in the Court.

* What profit-—the applause, at the head of the assembly,
“ The old woman,—cursing behind the spinning wheel.”

The villager thus spoke,—the sword above his head ;
The soul surrendered to the arrow of Fate.

The king, from the intoxication of carelessness, came to
reason ;

The auspicious angel Surosh (Gabriel) whispered to his ear,

Saying :—* Restrain the hand of torture from this old
man ;

“ Suppose,—oune slain, out of thousands of thousands
(what then?)”

* Bafr kardan” signifies—to surrender.
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His head remained sometime in the collar (of reflection) ;
After that, he filled his sleeve with pardon.

Took off his fetters, with his own hands;
Kissed his head, and took him into his bosom.

Gave him greatness and lordship ;
His welfare sprang forth from the branch of hope.

This story became related in the world;
Good fortune goes behind the upright.

Thou wilt learn an adorned walk of life,—from wise moen;
(But) not to the same degree as frown the ignorant (the
enemy), fault-finding.

Hear thy own character from the enemy ; hecause,
In the friend’s eye, whatever comes from thee is good.

Those singing praises are not thy friends;
Those reproaching are thy friends.

It is a crime to give sugar to the sick onc;
When the bitter medicine is fit for him.

The one of sour face rebukes better,
Than friends of pleasant disposition, of sweet temperament,

N.o one utters to thee better advice than this:
If thou art wise, a hint is enough.

When the turn of the Khildfat came to Mdmiin
He purchased a damsel with a face as the moon.

In the 'Tkd-i-mangtm, couplets 742-747 and 758797 are omitted.
Mémfin, one of the Khulafd of 'Abésiya, was the son of Hardnu.r-
Rash{d, so often mentioned in the Arabian Nights.
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785 In face, a sun; in body, a rose;

760

767

In wisdom, wise,—a wanton oue.

In the blood of lovers, her hand deeply imbrued ;
Her finger-tips, jujube-stained.

Saffron—on the eye-brow, devotee-enchanting,—
Was like the rainbow on the sun.

Ou the night of the rites of Venus, that enchanting toy,
H Gr-born,
Perhaps gave not her body to Mamtn’s embrace.

The fire of anger fiercely seized him ;
He wished to make her head two portions, like the Gemini.

She said :—*“ Lo ! my head, with tho sharp sword,
¢ Cast down; but, cxercise not slecping and rising with
12]
nie.

Mdman said :—* From whom, has injury reached thy heart;
“ What feature of mine was disagreeable to thee?”

She replied :—* If thou slayst me, cr if thou cleavest my
head

“ (I must say)—from the smell of thy mouth, I am in
distross.

“ The sword of contest, and the arrow of oppression slay,
“ At once; the smell of thy mouth, gradually.”

Sarwar (Mdmiin) of happy fortune heard this speech ;
He was greatly astonied, and sorely grieved.

“Kaus” signifies—a bow.

“Kazah " is the name of a devil.

“ Kaus-i-Kazah ” is Satan’s bow ; and also the name of Rustam’s bow.

In Persia, rain is precious. When the rainbow appears, rain usually
ceases. The people then say that « Shaitan ” has stopped the rain with his
bow.
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Was, all night, in this thought, and slept not ;
Spoke, the next day, to the wisc ones.

Those of every clime, constitution—understanding,—
With every one of them, he spoke on every matter.

Although, at that time, his heart was vexed with her,
He took medicine ; and, became fragrant of smell, rose-like.

He made the pari-faced one, companion and friend ;
Saying :—*¢ This one uttered my defect; she is my friend.”

In my opinion, that one is thy well-wisher,
Who says :— A thorn is in thy path.”

To say to the road-lost—** Thou goest well,”
Is a great cruelty and atrocious crime.

At that time, when they utter not before thee thy defect,
Thou, from ignorance, considerst thy defect, skill.

Say not :—* The sweet honey is the superior sugar
To that one, for whom scammony is necessary.

How well did the druggist, one day, say :—
“Is convalescence necessary to thee? drink bitter
medicine.”’

Tt sharbat is good for thee,
Take, from Sa’di, the bitter medicine of advice.

With the sieve of knowledge, sifted ;
With the honey of devotion, mixed.

I bave heard that, on account of a good man, a fakir,
The heart of a proud king became troubled.

« Sakmuniya " is Greek ; in Arabic, it is called * Mahmddat.”
The Persians say it is a bitter juice, possessing the power of purging
the bile from the body. o
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Perhaps, on his tongue, a truth had passed ;
He became, through pride, enraged with him.

He sent him from the Court to the prison;
For, tho arm of a king is strong proved.

One of his friends said secretly to him (the fakir) ;—
“ It was not well to utter this speech.”” He replied :—

780 ¢ To cause God’s order to be accomplished is obedience to
God;

¢ I fear not the prison, which is for a moment.”

That very moment, when this sceret, in private, went forth
(from his tongue),
The tale also went to the ear of the king.

He laughed, saying :—*“ He entertains a foolish idea,
‘ He knows not that he will die in this confinement.”

A slave brought that speech to the poor man ;
He gaid :—* Oh slave | say to Khusrau,

¢ I have not the load of grief on a wounded heart ;
“ For the world, this very moment, is no more.

785 “ If thou helpst me not, I am joyful;
“1f thou cutst off my head, grief comes not into my
heart. ¢

¢ If thou art prosperous in command and treasure,
“ Another is dejected, in fear or grief.

“ When we euter at the gate of death,
“ We become, in one week, together equal.

.734 In some copies :—
Since, this very moment, the world is no mors,
Grief and joy are not present to the Darvesh.
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¢ Place not the heart on this empire of five days,
¢ Consume not thyself, with the sighs of tho people’s heart.

“ Did not the kings before thee collect together more than
thou?

¢ In exercising injustice, they consumed the world.

“ Live oven so, that they may commemorate thee with
praise ;

“ May mnot recite curses, over thy grave, when thou
diest.

¢ In regard to a bad custom, it 18 unneeessary to lay laws;
¢ For they say :—May a curse be on him, who laid this evil
custom |

“ But, if the Lord of Force raises his head,

“ Does not the dust of the grave in the end make his head
low ?”

The narrow-hearted one, by way of oppression, ordered—
That they should dig out his tongue, from the back (of the
neck).

The man, truths-knowing thus spoke
Saying :—* I have no fear of this even that thou hast said.

“ I have no grief of tonguelessness ;
“ For, I know that God understands the unspoken word.

“ And if, through tyranny, I suffer foodlessness,
—*¢ If, in the end it be well with me, what grief ¢

“ The sound of mourning (for thy death) may be nuptial,
‘¢ If thy end be good.”
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A certain hoxer had neither fortune nor victuals;
The means ready—neither for his evening nor for his
morning repast.

On account of the cravings of his helly, he used to carry clay
on his back ;

For it is impossible to enjoy (gain) victuals, by means of
the fist.

Through distress of fortune, always—
Hig heart, grief-stricken ; his body, spindle-like.

For him, sometimes, battle with a malevolent world ;
Sometimes, his face bitter, from distressed fortune.

Sometimes, from beholding the sweet pleasure of the (rich)
people,
The bitter water (tears) used to descend to his neek.

Sometimes, he used to weep on account of perplexed work,
Saying :-—“ No one experienced a more bitter life than
thig!”

The people eat honey, and hird, and lamb ;
The surface of my bread sees not herbs.

If thou desirest justice,—this is not good,
T naked; but, to the cut, a coat (of fur).

How well would it have been, if my foot, in this clay-work,
Had descended to the treasure of my heart’s desire.

Perhaps, for a time 1 would have urged the desire (of
lust) ;
Would have scattered from myself the dust of afiliction.

I heard that he was, one day, breaking up the earth ;
He found a rotten chin-bone.

Within the dust, its joints dissevered ;
The jewels of teeth scattered.
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The tongueless mouth mysteriously uttered advice,
Saying :—*“ Oh sir! be content with want of sustenance.

¢ Is not this the state of the mouth, beneath the clay?
¢ Suppose—sugar caten; or blood of the heart (grief)
suffered (what then ?)

 Have not grief of time’s revolution ;
“ For much time will revolve without us.”

That very moment, when this idea appeared to him,
Grief placed aside its burden from his heart.

Saying :—*“ Oh spirit! void of judgment, deliberation and
sense,
¢« Endure the load of grief, and slay not thyself.”

If a slave carries a load on his head ;
Or if he rears his head to the summit of the sky,

At that moment, when his state becomes changed,
In death, both ideas leave his head.

Grief and joy remain not; but,
Requital for work and good name (work) remains.

Liberality, not diadem and throne, has permanence ;
Qh one of good fortune |—give that this may remain after
thee (in the world).

Rely not on country, and rank and pomp :
For, they were before thee, and will be after thee.

Thou wishst not that thy country should come to con-
fusion ?
It is necessary to suffer sorrow for both country and religion.

“Ri,e dddan ” signifies—tawajjub kardan; mutawajjih shudan,
In the first line, « khatir ” signifies—anchi ba dil khattr kunéd.
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Scatter gold, since thou wishst not to leave the world,
As Sa’di scattered pearls (of counsel), when he had not
gold.

They relate a story of a certain violence—scatterer,
Who held sway over a country.

The day of man was, iu his time, like the evening ;
At uight, the hands of the pure were, through fear of him,
in prayer.

All day, the good, through him, in calamity ;
At night, the hands of the pure, against him, in prayer.

825 Before the Shaikh of that time, a crowd of men
Wept bitterly, on account of the tyrant’s power,

Saying :—* Oh wise man of happy disposition !
“ Say to this young man,—Fear God!”

The Shaikh replied :—* 1 am loath (to utter) the name of
God;
* For, every one is not worthy of His message.”

‘Whomsoever thou seest apart from God,
Oh Sir! reveal not to him the name of God.

It is sorrowful to speak of the knowledge (of God) with
the mean ; '
For, seed in salt soil is wasted.

830 When it affects him not, he considers thee an enemy ;.
Grieves heartily, and vexes thee.

823 Tn the 'Tkd-i-manztm, couplets 822 to 880 are omitted.
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Oh King! thou hast the custom of a right walk of life;
The heart of the man, truth-speaking, is, on this account,
firm,

Oh one of happy fortune! the seal-ring has a quality,—
Such that, it takes an impression in wax, not in the hard
stone.

It is not wonderful, if this tyrant, of me, heartily
Grieves; for, he is a thief; and I, a watchman.

Thou art also guardian as to justice and equity ;
May the protection of God he thy guardian !

835 In the way of reason, thanks (of the people) are mot for
thee ;
Grace, and obligation, and praise—for God.

When God holds thee, in service, in the work of goodness,
He left thee, not abandoned, like others.

All are in the plain of struggle;
But, not every one wins the ball of empire.

Thou didst not, by endeavour, gain Paradisc;
God created within thee, a disposition Paradise-like.

May thy heart be illumined, and time tranquil !
May thy foot be firm, and dignity exalted !

s Thy life, pleasant ; and, thy conduct, (bent) on rectitudo !
Thy devotion, agreeable (to God) ; and, prayer, accepted !

So long as thy work prospers by deliberation,
Courtesy to an enemy (is) better than contest.

::31} The king alluded to is Abt Bakr.

834
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When one canunot, by force, defeat the enemy ;
With cajolery it is proper to close the door of strife.

1f there be fear of the injury of the enemny,
Fasten his tongue with the charm of beneficence.

Scatter gold for the enemy, in place of crow’s feet ;
For, kindness makes blunt the sharp teeth.

When it is impossible to bite the hand, kiss it ;
For, with superiors, the remedy is deccit and flattery,

Even as the friend, pay observance to the enemy,
Whose skin, at the time of opportunity, one can flay ;

By right judgment, there eame to bonds Rustam,
From whose noose, Isfandiyir escaped not.

Kxercise caution as to contest with the meancst person ;
For, I have seen many a torrent, from a drop.

Express not—-s0 long as thou canst,—a knot (frown) on
thy eycbrow ;
For, the enemy though weak (is) better a friend.

Iis enemy may be fresh; and, friend, wounded,—
: s¢ enemies are (i tber) more than
That one, whose enemies are (in number) t1
friends.

Strive not with an army morve powerful than thy own ;
For, one cannot strike the fist on a lancet.

And, if thou art stronger, in contest, than he,
It is not manly to exercise force against the feeble,

If thou art of elephant-strength, or of lion-claw,
Peace is, in my opinion, better than strife.

When the hand is broken as to every artifice,
It is Jawful to carry the hand to the sharp sword.
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If the enemy seeks peace, turn not aside the head ;
And, if he seeks battle, turn not aside the vrein.

For, if he shuts the door of conflict
Thou hast the power and awe of ten thousand.

And, if he bring the foot of battle into the stirrup,
The Ruler (God) will not desire from thee an account at
the rising (Judgment Day).

Be thou his battle-opponent, when he seeks strife;
For with the malicious kinduess is a mistake,

When thou speakst, with kindness and pleasantness, to
the mean,
His pride and obstinacy become greater.

With Arab-steeds and manly men,
Bring forth the dust (of destraction) from the nature of
the encimy.

But, if he returns, with gentleness and understanding,
Speak not to him, with severity and anger and harshuess.

When the enemy enters at thy door, with submission,
Put out malice from thy heart; and, anger from thy head.

When safety demands, practice the trade of liberality ;
Pardon; but, reflect on his (possible) deceit.

Turn not away from the deliberations of old men;
For, one years-endured is work-experienced.

They pluck up the brazen foundations from its root,—
Young men with the sword ; and, old men with judgment.

Consider a place of retreat, in the heart of battle ;
Of that, what knowst thou,—that he may be conqueror?

When thou beholdst the enemy in diseerd,
Give not, alone, thy sweet life to the wind.
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And, if thou art on one side of the army, strive to go
(from the slaughter) ;

But, if in the midst (of the enemy);"put on the guise of
the enemy.

And, if thou art a thousand, and the enemy (only) two
hundred,
Stand not in the enemy’s territory, when it becomes night.

In the dark night, fifty horsemen, from ambuscade,

Will, with terror, reud the earth like five hundred.

When thou wishst to travel the road at night,
Be cautious first of ambuscade.

When one day’s march between two armies
Remains,—pitch thy tent in some place.

If he displays aggression, have no fear;
And if he he Afrisiydb, pluck forth his brains.

Knowst thou not, that when the enemy pursues one’s day
march,
His grasp of force remains not.

Thou tranquil,—strike at the wearied army ;
For, the ignorant onc practised oppression against his own
body.

When thou hast defeated the enemy, cast down tne
standard,

That his wound may not come together again (heal).

Urge not. far, in rear of the routed army;
It is not fit that thou shouldst go far from thy companions.

Thou mayst behold, the air cloud-like, from the dust of
conflict ;
With javelin and sword they will gather around thee,

Let not the army urge in pursuit of plunder, :
Liest that (the place) behind the king’s back be void.
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For the army, the guardianship of the monarch
Is better than battle, in the circle of contest.

The warrior, who has once showed ardour (in battle),
It is proper to increase (his dignity), according to his
worth.

That, the next time, he may place hig heart on destruction ;
May have no fear of contest with the (tribe of) Ya,jdj.

Keep the soldier happy, in peace ;
That he may be of use in the time of distress.

Kiss the hand of fighting men, now,
Not, at the time when the enemy beats the war-drum.

The soldier, whose duty is (lies) not in (getting) victuals,—
Why should he, on the day of battle, place his hgsut. on
death ?

From the eneiny’s hand, the quarters of the country,
Keep by the army ; and, the army, by wealth.

Of the king, the hand is bold against an enemy,
When the army is tranquil of heart, and satisfied.

They enjoy the price of their own heads ;
It is not right, that they should endure severity.
L]

‘When they keep pay from the soldier ;
He is loth to carry his hand to the sharp sword.

What manliness may he exhibit, in the battle-ranks,
When his hand is empty, and work despised ?

Send warriors to the contest with the enemy ;
Send lions to the conflict with lions.

In the 'Tkd-i-manzim, couplets 891971 are omitted.
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Exccute work, according to the judgment of those world-
experienced ;

For, the old wolf is experienced in" Mg,

Fear not the young men, sword-striking ;
Be cautious of the old men of much science.

The young men, clephant-overthrowing, lion-seizing,
Know not the artifices of the old fox.

The man, world-experienced, is wise ;
For, he has experienced much the hot and cold (vieissi-
tudes) of hfe.

Young men, worthy of good fortune,
Turn not aside their heads from the saying of old men.

If fustfet, a well ordered kingdom he necessary,
Give not a great work to an aspirant.

Make none leader of the army, save that one,
Who may have been, in many battles.

Entrust not a difficult matter to the young;
For, one cunnot break the anvil with the fist,

Peasant-cherishing and being chief of an army,
Are not work of sport and folly.

Thou wishst not that tinme should be lost ?
Eutrust not work to one, work-unscen.

The hunting-dog turns not his face from the panther;
The tiger, inexperienced in battle, fears the fox.

When the son is brought up to hunting,
He fears not, when contest meets him.

In wrestling, and hunting, and shooting at a wmark, and
ball-play,
A man becomes a warrior, and contest-seeker.
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One reared in the hot bath, and pleasure, and luxury,
Will fear, when he sces the door of conflict open.

Two men place him in the saddle;
It may be a boy strikes him to the earth.

The one, whose back thou seest in the day of battle,
Slay,—if the enemy slay him not in the ranks.

An impotent one is better than the swordsman,
Who, in the battle-day, turns away his head, woman-like.

How well said the hero Gurgin to his own son,
When he (the son) shut up the how-case, and quiver of
battle ;:—

“ If, women-like, thou wilt seek flight,
“ (Go not (to the battle-field) ; spill not the honour of
fighting men.”

The single horseman, who, in battle, showed his back,
Slew not himself, but those of renown.

Bravery comes not,—save from those two friends,
Who fell, in the circle of conquest.

Two of the same quality, of the same table, of the same
speech,
Will strive mightily in the heart of conflict.

For shame comes to him of fleeing from before the
arrow,—
The brother, a captive in the enemy’s grasp.

915 When thou seest that friends are not friends (in contest),

Consider flight from the battle-field,—gain.

The first line means :—
Though by reason of his size it requires two men to place him, &,



818

928

118 THE BUSTAN OF SA’DI [cnap. 1.

Oh king, territory-conquering ! cherish two persons—
One a man of arm (strong) ; the other, a man of judgment.

Those carry of the ball of empire from those renowned,
‘Who cherish the wise man and sword-man.

Whoever exercised not the pen and the sword,
I he dies,—-say not over him:—* Alag!”

Take care of the pen-striker (pen-man) and sword-striker
(sword-man);
Not the musician ; for manliness cones not from the striker,

This is not manliness,—the enemy in the affaivs of war;
Thou,- confused with the wine-cup, and sound of the
harp.

Possessed of sovereignty, sate down to play, many a one
Whose wealth went in play from the hand.

I say not—fear battle with the enemy ;
Fear rather him, who s m the state of peace.

Many a ono recited, in the day, the verse of peace ;
(And) urged, when it heeame uight, his army at the
sleeper’s head,

Warriors sleep mail-clad ;
Sineo, the couch is the sleeping-place of women.

Within the tent, one, sword-striking,
Sleeps not naked (unarmed), like women in the house.

1t is necessary to prepare secr stly for war;
So that one can secretly agsault the enemy.,

Caution is the business of men acquainted with work ;
The advanced guard is the brazen fonce of the army-place.

S o = e ot e e e

Emadend T e ettt sopan

In the sccond line, “zan™ signifies—striker, possibly a harp-striker
or player; and also woman,
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Between two ill-wishers of short hand (weuk),
It is not wisdom, to sit sccure.

Because, if both, together secretly, deliberate,—
"Their short hand becomes long (powerful).

Keep one engaged with deceit ;
Bring forth the destruction of the other’s existence.

If an enemy chooses war,
Spill his blood, with the sword of deliberation.

Go; accept friendship wit h his enemy ;
That the shirt on his body may be a prison.”

When discord oceurs in the enemy’s army,
Place thou thy own sword, in the scabbard.

When wolves approve of cach other’s mjury,
The sheep repose in the midst.

When the enemy beecomes engaged with enemy,
Sit down, in ease of heart, with thy friend.

e

When thou liftst up the sword of contest,
Look out, secretly, for the path of peace.

Because army-leaders, helmet-cleaving,
Seek sccretly peace; and, openly, the battle-ranks.

Seek secrotly (in friendship) the heart of the mau of the

battle-field ;
For, it may be, that he may fall (in friendship) at thy

feet.

When an officer of rank of the encmy fallfs to thy grasp,
It is proper to exercise delay in slaying him.

940 For, it may happen that a chief of this half (thy own army)

May remsin & captive, in bonds.
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If thou slayst this wounded captive,
Thou wilt not again behold thy own captive.

Fears he not that Tleaven’s vevolution may make captive
him,
Who excrcises violence towards captives ?

That one is hand-scizer (helper) of captives,
. . . . -
Who himgelf may have been a captive in bondage.

If a chief places his head on thy writing (of command),—
When thou keepst him well, another chief places his head.

If thou, secretly, bringst to thy hand ten hearts,
It is better than that thou shouldst exccute a hundred
assaults.

If a relation of the enemy be friendly to thee,
Beware ; be not secure of craftiness.

Because, his heart hecomes toru for vengeance against thee.

When, memory of the love of his own relation comes to
him.

Consider not the swect words of an enemy ;
For, it is possible, there is poison in the honey.

That one took his life safe from the trouble of the enemy,
Who reckoned friends as enemies.

That knave preserves the pearl in his purse,
Who considers all people purse-cuts.

The soldier, who is an offender against the Amir,
So long as thou canst,—take not into service.

He knew not gratitude towards his own chief;
He knows not thee also: be afraid of his deceit,
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Hold (consider) him not strong as to oath and covenant ;
Appoint a sccret watchman over him.

Make long the tether of the aspirant;
Break it not, lest thou shouldst not ~ee him again.

When, in battle and siege, the enemy’s country,
Thou scizst,—consign it to the prisoners.

Because, when a captive plunges his teeth in blood,
He drinks blood from the tyrant’s throat.

When thou pluckst away a territory from the enemy’s
cluteh,
Kecp the peasantry in more ovder than he.

For, if he beats open the door of conflict,
The people will pluck out the esscnee of his brain,

But, if thou causest mjury to the citizens,
Shut not (vainly) the city-gate in the enemy’s face.

Say not :—¢ The enemy, sword-striking, 18 at the gate!”
When the enemy’s partuer is within the city.

Essay with deliberation battle with the encmy ;
Reflect on counsel ; and, conceal thy resolution.

Reveal not the secret to every one;
For, I have seen many a cup-sharer, a spy.

Sikandar, who waged war with the Easterns,
Kept, they say, his tent-door towards the west.

When Bahman wished to go to Zdwulistan,
He cast a rumour of (his going to the) left, and went to
the right.

If a mistake occurs, overlook it; for, if thou becometh angry and
makest severance of his hope,—thou wilt not see him again.
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o85 If one, besides thee, knows what thy resolve is,—
It is fit to weep over that judgment, and knowledge, and
resolution.

+

Exercise liberality ;—neither conflict, nor rancour,—
That thou mayst bring a world beneath thy signet-ring.

When a work prospers through courtesy and pleasantness,
What need of severity and arvogance ?

Thou wishest not, that thy heart should be sorrowful?
Bring forth from hondage the heavts of those sorrowful.

The army is not powerful by the arm;
(o ; ask a blessing from the fesble.

70 The prayer of the hopeful weak ones
[s of more avuil than {he manly arm.

Whosoever takes to the darwesh, his request for aid,
I he strikes at Fnidan, he would overcome him.

gr1 Tu some copies, “ o' oceurs in place of, “uz,” which, otherwise, is re-
dundant.
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CHAPTER TI1.
O~N BENLPICENCE.

1r thou art wise, incline to truth;
For truth, not the scmblance, remains 1n its place.

To whomsoever, there was neither knowledge, nor liberality,
nor piety,—
In his form, there was no reality.

Beneath the clay, sleeps at ease that one,
By whom, men sleep tranquil at heart.
[ ]

Suffer thy own gricf in life ; for the relation,
Through his own avarice, busies not himself with one dead.

Give now gold and silver, which is thine;
For, after thy (death), it is out of thy command.

Thou wishest not, that thou shouldst be distressed in
heart P
Put not out of thy heart those distressed.

In the 'Ikd-i-manztm, couplets 1 to 28 are omitted.
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Scatter treasure in alms, to-day, without delay ;
For, to-morrow, the key is not in thy hand.

Take away with thy sclf, thy own road-provisions ;
For compassion (after death) comes from neither son, nor
wife.

That one takes away the ball of empive from this world,
Who took, with himself, a portiou to the future world.

With sympathy, like my finger-tip,
No one in the world seratches my back.

Place now, on the palm of the hand, whatever there is;
Lest that, to-morrow (the Judgment Day) thou shouldst
with the teeth hite the back of the hand.

Strive as to covering the shame of the darwesh,
That the veil of God may bhe thy sceret (defeet) -concealer.

Turn not the foreigner portionless from thy door,
Lest that thou shouldst beeowe a wanderer (in beggary) at
doors.

The great one causes alms to reach the indigent ;
For he fears that he may become mecessitous (as to the
need of others).

Look into the state of the heart of those wearied ;
For thy heart may, perhaps, one day be broken.,

Mako the hearts of those dejected happy ;
Remember the day of helplessness (the Judgment Day).

Thou art not a beggar at the doors of others ;
Drive not, in thanks to God, a beggar from thy door.

Cast protection over the head of the one father-dead ;
Scatter his dust (of affliction), and pluck out his thorn.
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Knowst thou not, how very dejected his state was ?
Ma#-a rootless tree B ever green ?

When thou seest an orphdn, head lowered in front (from
grief),
Give not a kiss to the face of thy own son.

If the orphan weeps, who buys for his consolation ?
And, if he becomes angry, who leads him back (to
quietude) ?

Beware ! that he weep not; for, the great throne of God
Keeps trembling, when the orphan weeps.

Pluck out, with kindness, the tear from his pure eye ;
Scatter, with compassion, the dust (of affliction) from his
face.

If his (the father’s) protection departed from over his
head,

Do thou cherish him, with thy own protection.

I esteemed my head crown-worthy, at that time,
When, I held my head in my father’s bosom.

If a fly had sate on my body,
The heart of some would have become distressed.

If now, enemies should bear me away captive,
Nome of my friends is a helper.

For me, is acquaintance with the sorrows of orphans,

For, in childhood, my father departed (in death), from my
head.

A certain one plucked out a thorn from an orphan’s
foot ;

The Khu;and Chlef saw hxm, in a dream :—

o o bt POSpE U

The fa.ther is the rout, the son the bmnches of the tree. A tree's
freshness is due to its root.

Khujand is a village in the country of MAwara,u-n-nahr, between
the Jihn and Sthdn rivers.
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30 He was talking and sauntering in the gardens of Paradise,

85

Saying ;i—* How many roses blossome®t’ from that thorme

So long as thou canst, be not free from merey ;
For they bear pity to thee, when thou bearst pity.

When thou hast done a favour, be not self-worshipping,
Saying :—* | am a superior; and, that other an inferior.”

Say not :—* The sword of Time bas cast him ! ”
For, the sword of Time is yet drawn.

When thou seest a thousand persons, prayer-uttering for
the empire,

Give thanks to God for favours.

For the reason that many men have expectation from thee,
Thou hast expectation at the hand of none.

I have said that liberality is the character of chiefs;

I uttered a mistake ;—it is the quality of prophets !

1 have heard that, one week, a son of the road (a traveller)
Came not to the guest-house of (Ibrihfm) the friend of
God.

Through his happy disposition, he used not to eat in the
morning,
Unless one, foodless, came from the path (of travel).

He went out, and looked in every direction ;
Glanced in the quarters of the valley ; and saw :—

40 One, willow-like, in solitude, in the desert ;

His head and hair white with the snow of old age. .
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For consolation, he said to him :—* Marhabg ! **
Uttered, according to the custom of the liberal, the mvi-
tation,

Saying :—* Oh pupil of my eyes !
“ Do me a favour, as to bread and salt.”

He said, “Yes ™ ; and sprang up and lifted his feet ;
For, he knew hix temperament :—on him be peace !

The guards of the guest-house of Ibrihim
Placed the abject old man, with regpect.

He ordered; and, they arranged the table;
All sate around.

When the company began :(—¢ Bismi-llah |
A word from the old man reached not Iy ear.

He spoke to him, thus :—* Oh old man of ancient days !
1 behold not thy truth and heart-burning, like old men.

“ When thou eatst food, 18 1t not the custom
“ That, thou shouldst take the name of the Lord of
Victuals ?”’

He said :—* I accept not a rehgiou,
“ Which I have not heard from the old men, fire-wor-
shipping.”

The prophet of good omen knew
That the old man, of state-become ruined, was a Gabr.

He drove him away, with contempt, when he saw him a
stranger (to Isldm) ;
For to the pure, the filthy is forbidden.

The angel Surosh came from the glorious Omnipotent,
With majesty, reproaching, saying :—* Oh friend of God !

In Arabic, “ Marhabs” ; in Persian, “ Khish Amad{.”
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“ T had for a hundred years given him victuals and life;
¢ Abhorrence of him comes to thee, in a moment.

“ Tf he takes his adoration to the fire,
“ Why withdrawst thou thy hand of magnanimity ? *’

85 Make not aknot at the head of the ligature of beneficence,
Saying :—* This one is of fraud and deceit : and, that one
of treachery and guile.”

The man, Kurdn-knowing, does injury,
When he sells, for bread, the Kurdn and sound doctrine.

Where do wisdom and law give the decision,
That one of wisdom should give veligion for the world ?

But, do thou take ; heeause the wise man
Buys gladly from those cheap-selling.

One, tongue-knowing, came to a pious man,
Saying :—*“1 have stuck firmly in the mire.

60 “ Ten dirams of a mean one are (weighing) on e,
“ In such & way that a fourth part of them is ten mans on
my heart.

“ Through him, all night, my state distracted ;
“ All day, (he 1s) shadow-like, behind me.

“ From words, heart-confounding, he has made
“ A wound, like & house-door, within iy heart.

 Perhaps since he was born of his mother, God
“ Gave not (to him) anything save these ten dirams.

“ Of the book of Religion, Alif unknown ;
“ Unread, save the chapter :—Spend not.

55 In the 'Ikd-i-mangzim, couplets 55 to 121 are omitted.
60 The diram=0'082481bs.

man==13'0088 ,,
68  Alif is the first letter of the alphabet.
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““The sun raised not its head a single day above tho
mountain

“ That that scoundrel knocked not at my door,

¢ T am in reflection,—What liberal one

¢ May take my hand (help me) with silver, from that one
of stone heart.”

The old man of happy disposition heard this speech,
He placed two gold coins in his sleeve.

The gold fell into the hand of the tale-teller ;
He went out, thence,—a face fresh like gold.

One said :— Oh Shaikh ! knowst thou not, who this is ?
It is not proper to weep over him, if he dics

“ A beggar, who (by deceit) places a saddle on the male
lion ;

“ Who places (on one side) the knight and queen of Abi.-
Zaid (the chess-player).”

The ’4bid was confounded, saying :—* Be silent !
“ Thou art not a man of tongue ; listen!

“ If what I thought (regarding him) was right
“ 1 preserved his honour from the people.

¢ If he practised impudence and hypocrisy,
“ Thou knowst not that he beguiled me.

“ For, [ preserved my own honour;
“ From the hand of such a deceiver, foolishness-uttering.”

« Asp va farzin nihidan” signifies—asp va farzin ba farh dddan va
bézi r4 burdan. \
9
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Spend silver and gold on the bad and the good ;
For, this is the trade of liberality ; and, that the repelling
of evil.

Happy he who, in the society of the wise,
Learns the qualities of the pious.

Wisdom, and judgment, and deliberation, and sense are
thine;
Listen, with reverence, to Sa’di’s advice.

Because, Sa’di, for the most part, has words (of counsel)
in this fashion ;
Not—as to eye, and ringlet, and lobe of the ear, and mole

(of lovely ones).

One departed (from the world), and a hundred thousand
dinars of his,
The heir, a sensible pious man, took.

He clutched not his hand on the gold, like the misers;
He took off the fastening from it, like the nobles.

The darvesh used not to be empty at his door;
Nor, the traveller, within his guest-house.

He made the heart of stranger and relation happy ;
Tied not up the gold, like his father.

One, reproach-making, said to him :— Oh one of wind-
- hand!
“ Make not altogether scattered what treasure there is.

“.Gold, and consequential airs, and favour, remain not
long.
¢ Perhaps, no one has told thee this tale ?

“Expenditure on the good is liberality; on the bad, the repelling of
evil,
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“ In these days, a cortain Zdhid, to his son,
¢ I hoard—kept saying—*¢ Oh soul of father!

“ ¢ Go alone ; and be housc-coptying ;

“ ¢ Bo liberal, and wealth-dispersing.’

The son was fore-secing and work-cxperienced,

He praised his father, saying :—<Oh one of good judg-
ment !

~

€

-

¢ ¢In one year, one can gather together the harvest ;

¢ To burn it i1 a moment, i3 not manliness.®

-

<

“ When thou hast no patience, as to straitened eireum-
stances,
¢ Consider the account, in the plenteous season.

-

¢ How well spoke the lady of the #illage to her daughter,
¢ Saying :—¢ Put agide, in the time of plenty, means for
adversity.

"

¢ ¢ Keep full, at all times, the water-hag and pitcher;
¢ ¢ For, the rivulet in the village i3 not always running.’

-

By this world, one can obtain the next ;
By gold, one can twm aside a linn-grasp.

“ If thou art straitened, go not before a friend;
“ But, if thou hast silver, come and bring (that silver).

“ If thou placost thy face, ou the dust of his feet,
“ He utters no reply to thee, with empty hands.

¢ The lord of gold plucks out the demon’s eye ;
¢ He brings the jinn Sahar, by craft, {o bis net.

“ Khéna-pardaz "’ significs—tamém kunanda, cashib-i-khina.

“ Mujarrd ” signifies—one who flings away all his goods that he may
devote himself to God.

Sahar is the jinn who obtained possession of Snlaiman's ring.

g *
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“ Assooiate not, empty-handed, with lovely ones ;
“ For without anything, & man is not worth anything.

* The hope of the empty-handed one prospers not;
“ With gold thou mayst plack out the eye of the white
demon.

 Scatter not gold, all at once, on frieuds;
 Be in contemplation of the trouble of the enemy.

“ And if, on the palin of the hand, thou placest whatever
thou hast,
“ Tu the time of need, thou wilt remain empty (handed).
’ \ o
“ By thy cffort, the heggars-sever, strong,
“ Bagowe-nat ; T fear, thou dost hecome lean.”

When the forbidder of liberality uttered this tale,
The young man’s vein, through anger, slept not.

e became perplexed in heart as to that censorious one;
Was confounded, and said :—¢ Oh foolish talker !

 The power that is around me,
“ My father said—was the bevitage of my grandfather.

¢ Did they not first preserve it P
“ They dicd, in regret ; and, left it.

“ To my hand, did not my father’s property fall,
“ That it might fall after me to my son’s hand ?”’

It is best indeed that men should to-day enjoy ;
For, to-morrow, after me, they will take it away in rapine.

Dev-Sufaed is the name of a hero of Mazandaran, whom Rustam, son
of Zal, slew,
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Eat, and clothe thyself, and bestow, and cause case to
arrive ;
Why keepst thou (money) for the sake of the people ?

The lords of judgment, (by alms) take away with them-
selves from the world ;
The base one remains, in regret, in his place.

With this world, thou canst buy the future world ;
Oh my soul! purchase; and, if not, suffer regret.

Gold and wealth are of use to that one,
Who makes the wall of the future world, gold decorated.

He (the heir) enjoyed and gave away, so that those endowed
with vision
Beheld the marks of that money-loss in him.

A person, out of nobleness, praised him,
Saying :—*“Tn the path of God, thou enduredst much
gricef.”

Head in the collar of shame, he kept saying :—-
“ What (good deed) did I, to which one can attach the
heart ?

¢ The hope that T have is in the grace of God;
“ For, to exercise reliance on my own effort is a crime.”

Religion is this indeed,—that people of truth
Aro good-doers, and (their own) fault-perceivers.

The Shaikhs have, all night, uitered prayers ;
Hayve, in the morning, spread the prayer-carpet.

In the name of manliness! listen to the words of nen;
Not Sa’di; but, of Sahrwadi, hear.

Shaikh Shahdbu-d-din Abtt Hifz 'Umar, son of Muhammadu-1-Bakrfu-
s-Sabarwad{, was of the offspring of AL Bukr Sadik, the Kbhalifa.
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For me the shaikh of knowledge, the spiritual guide,
Shahdb,
Uttered two maxims of counsel,—boat on the water :—

¢ One,—be not in the assembly of those evil-viewing ;
¢ The other,—be not in the lust of self-beholding.”

One night, 1 know, that, from fear of hell, Shahib slept
not;
In the morning, it came to my ear,—that he said :—

“ How well would it have been, if hell had been full of me;
“ Perbaps, for others, there might have been escape !

Once upon a time, a wife lamented to her husband,

Raying :— Purchase not again bread from the general
vendor of the street.

“ Go to the market of the wheat-sellers.
 For, this is a barley-scller, wheat-exhibiting.

“ Not on account, of purchasers, but from a swarm of flies,
“ N y haws seen his face for a week.”
0 one has seen his face for a woek.

With heartiness, that indigent man,
To his wife, said :— Oh light (of my eyes) ! be content.

“ In hope of us, the vendor took here a shop ;
“ 1t 1y not manliness, to take back from him profit.”

Take the path of good, noble men;
When thou art erect, seize the hand of the fallen.

Bestow ; for, those who are men of God
Are the purchasws (fl,t) of the shop without splendour.

HIB connectmn with Sufi,ism was through his uncle AbG-n-Najib Sahar.
wadi. He attained to the society of Shaikh *Abdu-1-Kédir of Gflan, and

many others. His birth occurred in the mouth Rajab in the Muham-
madan year 539; and death in 630.

Shaikh Sa’df enjoyed his society ; and travelled, by water, with him.
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It thou desirest truth,—the saint. CAlf) is the generous man ;
Liberality is the profession of ’Al, king of men.

I have heard that an old man, on the road to Hijdz,
Used to make two prayer-motions, at every step.

So impetuous in the path of God, -
That he used not to pluck the glnlan thorn from his foot.

At length from temptation, heart-disturbing,
His work seemed good in his sight.

By the craft of Iblis, he fell into the pit (of pride),
Saying :— One cannot go on a road, better than this.”

If the mercy of God had not found him,
Pride would have turned his head from the path (of reli-

gion).

An angelic messenger gave voice, from the invisible,
Saying :—* Oh one of happy fortune! of good disposition !

“ TIf thou hast performed devotion, think not,
¢ That thou hast brought a rarity to this court.

‘“ By beneficence a heart tranquil making,
¢ Ts better than a thousand sacred inclinations of the head
*  at every stage.”

A wife thus spoke (to her husband) an officer of the Sultin,

Saying :—* Oh fortunate one! arise; knock at the door of
food.

“(Go; so that they may give thee a portion from the
(Sultén’s) tray ;
* For, the children are looking to thee for food.

140 He said :—* To-day, the kitchen is cold ;

¢ For, the Sultén made the resolve of fast, at night.”
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The wife, through helplessness, cast down her head;
Heart torn with hunger, she kept saying to hersclf :—

“ What did the Sultdin wish from this fast-talking,
 The breaking of which is the festival of my children ?”

The devourer, from whose hand liberality issues,
Is better than one, who, world-worshipping, perpetually
fasts.

Fast-keeping is reserved for him,
Who gives, to the wearied one, the bread of the morning
meal.

Otherwise, what neced that thou shouldst endure the trouble
(of fasting);

Shouldst keep back from thyself (food in the day); and
shouldst cat it (at night) ?

The imaginings of the ignorant one, sitting in solitude !
He confounds, at length, infidelity and religion.

Purity is in water; and, also, in the mirror;
But, discretion is necessary for purity.

To a cortain one, liberality was ; but power was not ;

Means of subsistence, to the extent of his generosity, were
not.

Let not the mean one be lord of wealth!
Liet not straitened means be to the generous man !

To him, to whom lofty spirit chances,
Tho objeet of his desire scldom falls within the noose.

Like the pouring torrent, which, in a mountainous country,
Takes not ease in the midst of the heights.
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He exercised not liberality, according to his means ;
On this account, assuredly, he used to be of small worth.

One straitened wrote to him two words,
Saying :—* Oh one of happy cnd, of auspicious tempera-
ment !

¢ Take my hand (help me) once with some divams ;
“ For, it is some time that I have been in prison.”

The request was, in his eye, of no value;
But, in his hand, there was not the smallest coin.

He sent a man to the cnemies of the captivo,
Saying :—* Oh men of good name, and noble!

¢ Restrain, for a little, your hands from his skirt ;
“ And if he flics, security for him (is) on me.”

And, thence, he came to the prison, saying :—¢ Arise !
‘¢ Flee from this city, so long as thou hast feet.”

When the sparrow beheld the cage-door open,
Repose within it remained not to it, & moment.

Like the zephyr-wind, from that land he travelled ;

Such travelling, that the wind would not have reached the
. dust of his fect. '

They, at once, scized the generous man,

Saying :—* Thou mayst obtain the silver, or the man.”

A poet has said :—
“ Last night, in a dream, I beheld money.
I said: ¢ Why comest thou not to me?’
The money replied: ¢ Thou recognisest not my worth ;
Thou givest, in liberality, to this and that.
Misers know my value ;
I therefore go to the misers.””
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He took, in helplessness, the path to the prison;
For, one cannot take the bird, gone from the cage.

I heard that he remained some time in prison ;
He neither wrote to any one a complaint ; nor, uttered a
lament.

Times, he reposed not; nights, slept not ;
A devotee passed by him, and said :—

¢ I think not thou devourest the property of man;
“ What chanced to thee, that thou art in prison?”

He said :—*¢ Oh comrade of happy spirit !
¢ I enjoyed, by fraud, the property of no one.

¢ 1 beheld one, powerless, torn by captivity ;
¢ I beheld no release for him, save by my own confinement.

¢ It secmed, in my opinion, not proper,
I, at ease; another, in the noose (of torment).”

At length, he died ; and, took away a good name ;
How excellent, the life of him, whose name died not !

Beneath the clay,—a body dead, a heart alive ;
Is better than a world alive, heart dead.

The living heart never becomes destroyed ;
If, the body of the living heart dies,—what matter P

A certain one found, in the desert, a thirsty dog;
He found not beyond a spark of life in him.

He of approved religion made a cap-bucket ;
Bound to it his own turban, rope-like.

. % Zinda~dil " signifies—roshan-dil wa neko kir.
 “Murda-dil ” signifies—tarik-dil wa bad-kér.
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Bound his loins in service ; and stretched forth his arm ;
Gave a little water to the powerless dog.

175 The Prophet gave intelligence of the man’s state,
Saying :—* The Ruler (God) pardoned his sins.”

Ho!l if thou art a tyrant, reflect ;
Choose fidelity ; exercise liberality.

How does liberality become lost to the good man,
Since ho lost not gooduess done to a dog ?

Pactise liberality so far as it may (suitably) come from thy
hand,

The world-keeper closes the door of bencficence on none.

To bestow from the treasury, to the extent of an ox’s skin
of gold,
Is not like half a dang from the hand of toil.

180 Hvery one carries a load suitable to his strength ;
The locust’s foot is heavy to the ant.

Oh one of happy fortune! do good to the people,
That to-morrow, (the Judgment Day) God may not take
hard (mcasures) with thee.

1f he come from his feet (fall), he remains not captive,
Who was hand-seizer (helper) of the fallen.

Give not, with rebuke, an order to the slave;
For, it may be that he may fall (come) to order-giving.

When thy majesty and rank are lasting
Exercise not violence on the weakness of the common dar-
wesh ;

185 For, it may happen that he becomes possessed of rank and
majesty ;
Like the pawn, that suddenly becomes a queen (at chess).
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Listen to the counsel of men, far-seeing ;
They scatter not the sced of rancour, in any heart.

The lord of the harvest suffers loss,
When he displays arrogance towards the corn-gleaners.

Fears he not that they (the angels) may give wealth to the
wretched one;

And from that onc placo the load of grief on the heart of
this ono ?

Many strong ones,—who fell suddenly ;
Many a fallen one,—Fortunc assisted.

Tt is not proper to break the hearts of infeviors ;
Lest that, one day, thou shouldst become an inferior.

A certain darvesh complained of weakness of state,
To one of stern face, lord of wealth.

The one of black heart gave him neither dindrs, nor dings ;
(And) shouted at him, moreover, in anger.

The beggar’s heart, from his vielence, bled.
He raised his head, with grief, and said :—** Oh wonder !

* Why, indeed is the rich man of severe visage ?
“ Perhaps, he fears not the bitterness of begging.”

The one of short sight ordered,—so that his slave
Drove him away, with contempt, and utter scorn.

By not offering thanks to the Omnipotent,
I hoard that Fortune turned from him.

That refers to the wretched one ; this, to the arrogant one,
“Sar-bar” is a small load placed on a large load ; the word is here
metaphorically used.
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His greatness placed its head towards ruin;
Mercury put his pen in the ink (in record against him).

Wretchedness made him sit naked, like garlic ;
It left him neither chattels nor baggage-taker (the ass).

God’s decree made him, through poverty, sit, dust on the
head ;
Juggler-like, purse and hand empty.

His state, head to foot, became of another kind ;
Some time passed on (after) this occurrence.

His slave fell to the hand of a liberal one.
Generous of heart, and hand; and luminous of tempera-
ment.

By the sight of the wreteh of overturned state,
He used to be as much pleased, as the poor one with wealth.

A certain one sought, at night-time, a morsel at his door ;
From hardship-enduring, his steps were slow.

The lord of gift ordered the slave,
Saying :—* Make the dejected one happy.”

When he carried to him a portion from the table;

He involuntarily raised a cry.
L]

He returned, heart-broken, to his master,
Tears on his face, mystery revealing.

The chief of happy temperament inquired,
Saying :—* From whose violence, came these tears on thy
face?”

He said :—* My heart sorely grioved,
“ At the state of this old man of distracted fortune.

~¢¢ For, in former times, I was his slave’;

« He,—the lord of goods and property, and silver.
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¢ When his hand, from honour and luxury, became short,
¢ He makes long the hand of begging at doors.”

He laughed and said :— Oh son ! it is no violence;
« Fa'the revolution of Time, there is oppression against
none.

¢ Ty he not that merchant of stern countenance,
“ Who used, from pride, to bear his head against the sky ?

[ am that one, whom he drove, that day, from his door;
 The world’s revolution has placed him in my day (state).

“ The sky looked, again, towards me;
It scattored the dust of grief from my face.”

Tf God closes one door, in wisdom,
e opens another, in grace and liberality.

Many a poor one, foodless, became satiated ;
Many a work of the rich one became overturned.

Hear a trait of good moen,
If thou art a good man, and of manly gait.

When Shibli, from the shop of the wheat-seller,
Carried a wallet of wheat, on his back, to the village,

He glanced ; he beheld, in that wheat, an ant,
That ran, head-revolving, in every corner.

See couplet 195.

Ablt Bakru-sh-Shibli was Ju'ffar, the Egyptian, son of Ydanis. He
came to Baghdid ; repented of his sins in the assembly ﬂmir-Mizéj;
-wes the disciple of Saint Junfd, a learned man, lawyer, and adviser;

. wasg of the sect of Milik; was born in A.H. 247, and died in a.u. 834, at
' the age of cighty-seven years. \
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He could not sleep, at night, for pity of that ant ;
He brought it back to its own dwelling, and said :—

“ It is not manliness that this wounded ant,
“ T should cause to he separated from its dwelling.”

Keep tranquil the hearts of those distressed,
That tranquillity, from time, may he thine.

How well said Firdaus{ of pure birth,
—May mercy be on that purc tomb I-

“ Wound not the ant, that is the grain-carrier ;
¢ For, it also has life ; and, life is pleasant.”

Ho is of black vitals, and of stone-heart,
Who wishes that an ant may be of straitencd-heart.

Strike not the hand of force on the head of the powerless,
Lest that thou shouldst, one day, fall ant-like boneath his
foot.

The candle bestowed no pity on the moth’s state ;
Behold how it (the candle) burned in the assembly !

1 have assumed,—many are less powerful than thou;
Also there s a certain one, in the end, more powerful than
thou.

Oh son! bestow ; for, the one man-born, a prey,
One can make by benefits; and, the wild beast, by re-
straint.

The second line is uttered by Sa’di.

Firdaus! wrote the Shih-Nima, containing one hundred and twenty
thousand lines, at the desire of Mabmiid of Ghazni; he died A.p. 1021,

The Sh4h-Néma has, in part, been translated into English.

In the 'Tkd-i-manzfim, couplets 220-234 are omitted.
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230 Bind the enemy, by showing kindness ;

235

240

For, one cannot scver this noose, with the sword.

When the enemy experiences liberality, and courtesy, and
generosity,
Villainy from him comes not, again, into existence.

Do not evil, lest thou experience evil from the good friend ;
The good fruit comes not from the secd-stone of wicked-
NESS.

When with a friend, thou art, difficult and hard to please,
Ho desirves not to see thy painting and colour (of face).

Buat, if & man desires good to his encmies,
Much time passes not, but they become friendly.

A young man came hefove me, ou the road,
A sheep, running in boundg, behind him.

T said to him :—<This is a cord and ligature,
“ Which draws the sheep behind thee.”

'He quickly undid the collar and chain from it;
“Lieft and right, # began to bound.

Yet; from-behind him, gamboHting,- it proceeded ;
For, it had caten barley and green-corn from the man’s

hand.

When it returned to its place from pleasure and sport,
He regarded me, and said :—* Oh man of sense !

¢ This cord draws it not to me;

' ¢¢ But kindness is the noose about its neck.”
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From the kindness, which the raging clophant has expe-
rienced, ‘
He attacks not the elephant-kecper.

Oh good man! cherish the bad ;
For, the dog keeps watch, when he devours thy bread.

The leopard’s teeth are blunt against that man,
O whose-cheek;-he rubs, for two days, his tongue.

A certain onc saw a fox, legless and footless,
He was astonied at the grace and ereation of God,

Saying :—* TTow does he pass his life P
¢ With this leg and foot, how does he eat?”

The darvesh of disturbed complexion was in this thought,
When a lion came forth, a jackal in his claws.

The lion devoured the jackal of reversed fortune ;
Whatever remained,—of it, the fox ate to satiety.

Again, the next day, the event happened,
That the Victual-sender (God) gave to him the day’s food.

Trath made the man’s eye capable of vision ;
He'went ; and relied on the Creator,

Saying :—*1 may, after this, sit, ant-like, in a corner ;
* Since, elephants cat not their daily food by force.”

He lowered, for some time, his chin to the collar (of refloc-

tion),
Saying :—* The Giver of daily food scnds from the un-

seen.”’

Muslims regard a dog as being very unclean.
“ Be dast wa be pé,” signify — be tibi wa be takatbi.
10
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Neither stranger nor friend suffered toil for him ;
Harp-like, his veins, and bones, and skin remaiuced,

When, from weakness, his patience and sense remained not,
From the wall of the prayer-place, there camo to his ear i—

“ Oh impostor ! go; be the rending lion;
“ (Jast not thyself, like the crippled fox.”

265 Strive so {hat, lon-like, there may remain (something)
from thy (trade)
Why art thou, fox-like, depending upon the lion's leavings.

Whose neck is stout, like long,
1f he falls (into idleness) fox-like, o dog is better than he.

Bring to thy grasp; and, drink with others;
Pay no attention to others’ leavings.

Eat, so long as thou canst,—hy means of thy own arm;
That thy strength may be in thy own balanee.

Endare toil, like men ; and cause case to arrive (to others) ;
The impotent enjoys the gain of others’ toil.

20 Oh young man! "Tuke the hand of the old darvesh ;
Cast not thysell down, saying : -— Take my hand 1

The gift, of God is on that slave,
By whose existence, the people ave at case.

That head, in which is a brain, exercises liberality ;
For, those of mean spirit are skin,—brainless.

That one experiences good, in both habitations,
Who causes good to reach the people of God.

268  On the Judgment Day thy endeavours will be estimated.
g6 In the 'Tkd-i-manzim, couplets 263 to 265 are omitted.
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Didst thou not sce (hear), on the foot-binding (difficult)
road to Kesh,
What that camel-driver said to his own son ?

“ Enjoy food, with good men;
¢ For, they will not eat in solitude.”

I have heard that there was a man of pure birth-place,
A recogniser, and road-traveller (in the way of God), in the
confines of Ruam.

I and some other travellers, desert-wandering,
Went a-travelling for the sake of sceing the man.

He kissed the head, and eyes, and hands of cach onc;
Caused us to sit, with reverence and respeet; and sate
down.

I beheld his gold, and sown fields, and attendants and
goods ;
But, without generosity, like a fruitless tree.

As to manner and grace, he was attentive ;
But, his cooking-pot-place was very cold.

All hight, there was neither rest, nor sleep,——for him,
As to praising God and reciting—{¢ Theroc is no God, but
God” ) and, for us, from lLunger.

In the morning, he bound his loins and opened the door;
Began the very same courtesy and hand-kissing.

¥

% Phi-band” signifies—foot-binding. It may be by clay, by stones, or
other impediment on the path.
“Tagbih” signifies—subhinu-ll4h!
“Tahl{l " signifies—I14 ildha illa 14h!
' 10 *
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There was one, who was of swect and pleasant temper,
Who, was, in that inn, a traveller with us.

He said :—* Give me the kiss, by lctter-translating,
“ Because, for the darvesh, food (tosha) is better than
a kiss (bosa).

¢ Place not the hand in service, on my shoes ;
“ @ive mo bread ; and, strike then on my head.”

Men have, by gifts, excelled ;
Not those night-alive-keeping, heart dead.

This indeed I experienced from the Tatdr watchman,
Heart dead, but night-alive-keeping.

Liberality is—generosity and bread-giving ;
Foolish speech is the empty drum.

At the Resurrection, thou seest, in Paradise, that one,
Who sought truth, and let go pretension.

By truth, one ean make a proper claim;
Breath, withont action, is a slothful resting-place.

I have heard that, in the time of Hitim, there was,
Among his horses, one swift footed, like smoke.

A black steed of zephyr swiftness, thunder noise,
That used to surpass the lightning :

“Taghif” signifies—the altering of the dots of letters; thus, e
bosa, “a kiss,” (using “ taghif ”’) means &g tosha, “ victuals.”

The author signifies—by the watchman, a holy man by the Tatar
watchman, one not holy.

“ Ma'ui” significs—good deeds and approved qualitics.

Hitim, a celebrated liberal man, was the son of ’Abdu-ll4h, the son
of Sa’du-t-Tai Shamsu-d-dfn, the son of Khulfan. See the book in
Porsian, “ Hitim-Tai,”” which is easy to read
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Used, in the gallop, to scatter hail over mountain and
plain ;

Thou wouldst have said :—¢¢ Perhaps, an April-cloud has
passed P ”’

Such an one, torrent-moving, desert-travelling,
That the wind, from the front, used to lag, like dust.

Of Hétim’s qualities, in every land and clime,
They mentioned a little to the Sultdn of Riim,

Saying :—* A man, there is not, like him in liberality ;
A horse, there is not, like his in moving and journeying.

“ Such a desert-traveller, like a boat on the water,
“ That the crow flies not above his journeying !”

The Sultdn of Rim spoke to his learned Vazir, thus,
Saying :—* The claim without evidence is shame.

« Of Hatim, that steed of Arab descent, 1
« Will ask; if he should exercise liberality, and give,

¢ T shall know that, in him is the pomp of greatness ;
« But, if he refuses, (his pretension) is the noise of the

empty drum ! »

A1t envoy, skilful in the world, to (the tribe of) Tai,
He despatched ; and, ten men along with him.

- The ground dead; but, the cloud weeping over it,

293

The zephyr again placed life in it.

At the halting (dwelling) place of Hitim, the envoy
alighted ;

(And) became tranquil, like the thirsty one, by the Zinda
river.

«Zinda" is a stream near Isfahdn; its water is very sweet.
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He (HAtim) spread a table, vietual-covered; and, killed a
horse ;
Gavo them sugar in his skirt; gold in his fist.

205 There, they passed the night 5 and, the next day,
The man of information (the envoy) uttered what he knew.

The envoy kept talking ; and, Hitim distracted, like one
intoxicated,
Kept gnawing his hand with the teeth of regret,

Saying :—* Ol partner, learned, of good name !
“ Why didst thou not utter before this thy message?

“ That wind-moving, fast, Duldul,—I
* Made roast-meat, last night, for your sake.

“ For, through the dread of rain and torrents, I knew
“ It was impossible to go into the pasture place of the herd
(of cattlo).

s00 * For e, there was, in no other way, cither turning or
path ;
“ There was only that horse at the door of my court.

“ T considered it not gencrosity, in respeet to my usage,
“ That a guest should sleep, heart torn with hunger,

¢ For me,—-a name conspicuous in the climes (of the world)
is necessary ;
“ Say :—let there not be (for me) another famous steed.”

He gave to the individuals of the envoy’s retinue dirams,
dresses of honour, and horses.
—The good quality is natural, not an acquisition.—

295  The envoy asked for the horse, desired by the Sultén.

298  See Longfellow's poem, entitled ““Sir Frederigo and his Falcon,” one
* of the tales of the Wayside Inn.
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News of the young man of Tai went to Rim ;
The Sultdn uttercd a thousand benedictions on his disposi-
tion.

Be not content with this incident of Héatim ;
Listen to this more beautiful circumstance.

I know not, who told me this tale,
That therc had been, in the country of Yaman, an order-
giver.

He snatched the ball of empire from those renowned ;
For in treasure-bestowing, there was no equal to him.

One could call him— the Cloud of Liberality,”
For, his hand used to scatter money like rain.

No one used to take to him the name of (uention) Hatim,
At which (mentioning), phrenzy used not to go to his head,

Saying :—¢ How much—of the words of that wind-weigher,
“ Who has neither country, nor command, nor treasure? ”

I heard that he prepared a royal feast,
(And) harp-like entertained the people, in the midst of the
banquet.

One opened the door of mention of Hétim ;
Another began to utter his praise.

Envy held the man to the desire of revenge ;
He appointed one for his blood-devouring,

Saying :—* So long as Hétim is in my time,
¢ My name will not go (into the world) for goodness.”
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The calamity-secking one took the path to the tribe of Tai,
He set out for the slaying of the young man.

There came before him, on the road, a young man,
From whom, the perfume of affection came up to him:

Good of visage, and wise, and sweet of tonguc;
1le brought him a guest, that night, to his own abode :

Exercised liherality, and sympathised, and made excuses ;
Snatched the enemy’s heart, by kindness :

Placed the morning-kiss on his hands and feet,
Saying :-—* Stay at case, a few days, with us.”

He said :—* I eannot here become a resident ;
“ For I have before me an important matter.”

o veplied :—¢ If thou wilt reveal the matter to me,
“ 1wl with soul exert mysclf, like {riends of one heart.”

He replied :—“ Ol young man! listen to me;
“ For, 1 know the generous one is a scerct-concealer.

“ Thou knowest, perhaps, in this land, dtim,
“ Who is of happy judgment, and good manners

“ The King of Yaman has desired his head ;
“ 1 know not, what hatred has arisen between them.

“ Show me the short path to where he is;
“ Oh friend! this indeed, I look for from thy courtesy.”

The youth laughed, saying :—* I am Hétim :
“ Behold | separate, with the sword, the head from my
body.

“ Paj giriftan " here signifies—kasd namddan.
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 When the morning becomes white, it is not proper that,
“ Injury should reach thec; or, that thou shouldst become
disappointed.”

When Hitim placed, with nobleness, his head (for
slaughter),
A cry issued from the young man (the guest).

He fell upon the dust; and, leaped to his feet ;
Kissed now the dust; now, his feet and hands :

Threw down the sword ; and placed the quiver (on the
ground) ;
Put, like the helpless, his hands on his breast,

Saying :—¢ If I strike a rose on thy body,
“ I am, in men’s sight, a woman, not a man.”

He Kissed both his eycs; and, embraced him;
Aud, took his way, thence, to Yaman.

Between the two eyebrows of the man, the king
Kunew, immediately, that he had not performed the duty.

He said :—¢ Come ; what news hast thou?
“ Why didst thou not bind his head to thy saddle-strap ?

¢ Porhaps a renowned one made an assault against thee;
“*Thou, through weakness, sustainedst not the fury of
the contest? ”’

The clever youth gave the ground-kiss ;
Praised the king ; and, the majesty of his nature,

Saying :—* I discovered Hdtim, fame-seeking,
¢ Skilful, and of plcasant appearance, and of good visage :

My relatives may do thee an injury for slaying me; therefore slay me

at once, and get thee away.
« Bar ph,e jastan” here signifies—to leap on the feet, in joy.
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¢ Considered him generous, and endowed with wisdom ;
 Regarded him, iu manliness, my superior :

“ The load of lhis favour made my back bent;
* He slew me, with the sword of kindness and grace.”

30 Whatever he experienced, from his liberality,—he uttered ;
The monarch recited praises on the offspring of Tai:

Gave the envoy gold-moncy,
Saying :—¢ Liberality is the seal on Héatim’s name.”

It (the evidence) reaches (touches) him, if they give evi-
dence;
Since, truth and fame are his fellow-travellers.

I have heard that, in the time of the Prophet, the tribe of
Tat

Made not acceptance of the faith (of the Kurédn).

The Messenger of good news and the Observer (Muham-
mad) sont an armny ;
They took captive a multitude of them.

885 The Prophet ordered themn to slay them with the sword of
hate,

. - . . .
Saying :—¢ They are unclean, and of impure religion.”

A woman said :—* I am Hitim’s daughter,
‘“ Ask (pardon for me) from this renowued Ruler (Mu-
hammad) :

“ Oh revered sir! exercise gencrosity as to my state ;
“ For my lord (Hdtim) was endowed with liberality.”

342 Report is not a liar; his liberality is a settled matter.
848  In the 'Tkd-i-manzim, couplets 343 to 867 are omitted.
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By the command of the Prophet of pure judgment,
They loosed the fetters from her hands and feet :

Drew the sword upon the rest of that tribe,
So that they caused, mereilessly, a torrent of blood to flow.

With weeping, the woman said to the swordsman :—
¢ Strike my neck also with all the rest :

¢ T consider, not releage from fetters, generosity ;
¢ I—alone ; and, my fricnds iu the noose (of calamity).”

She kept uttering lamentations, over the brothers of Tai;
Her voice came to the Prophet’s car.

The rest of that tribe, he gave to her,
Saying :—* One of true origin never erred !”

From Hatim’s store-house, an old man
Demanded ten diram’s weight of sugar candy.

From the historian, I remember news such,
That he sent him a sack of sugar.

The wife said, from the tent :—¢ What is this ?

«*The old man’s nced was exactly ten dirams.”

The man-cherisher of Tai heard this speech ;
He laughed, and said :—* Oh heart’s case of Hail

« Tf he demanded (what was) suitable to his own need,

(and got it), . o
« Where is the liberality of the offspring of Matim ?

——

« P4nfz" in Arabic; “panfz,” in Persian, signifies—a confection
like shakar-barg; shakar-kalam,
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Another in generosity, like Hétim,
Comes not, perhaps, from the world’s revolution,

That Alnt Bakr, son of Sa’d,—the hand of munificence,
Whose magnanimity places on the mouths of beggars.

Oh peasant-refuge ! May thy heart he glad !
May Islim, by thy endeavour, flourish !

This dust of happy soil raises its head (ascends),
By thy justice over the elimes of Greece and R !

Like Hdtim, if his name had not been,
No oney in the world, would have taken the name of (men-
tioned) Tail.

In books, the praise of that renowned one (ILitim) remains;
For thee, both praise and also reward remain.
’ 1

Whereas, Hiatim sought for that veputation and renown (in
the world) ;
Thy struggle and endeavour are tor the sake of God !

There is no ceremony for the darvesh ;
Save this one word,—there 1s no other counsel :—

¢ As much as may be in thy power, do good ;
Good remains, after thee (Oh Abt Bake!); and, speech
after Sa’di.

Of a certain one, an ass had fallen into the mire ;
The blood, through phrenzy, had gathered to his heart,

Abi Bakr, without beiug asked, gave to beggars ; and, thus closed thejr
mouths,

Read :—Whose magnanimity places the hand of munificence on the
mouths, &e.
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Desert and rain, and cold, and torrent ;—
Darkness let down its skirt on the horizon.

He was in this griof, all night, till the morning ;
Spoke passionately ; and gave curse and abuse.

Neither enemy, nor friend, escaped his tongue (of veproach) ;
Nor the Sultdin, whose land and produce it was.
"rﬂ Wt L " e Ce

By chance, the lord of that wide plain
Passed by him in that reprchensible state.

He heard these words,—far from rectitude ;— 1.
Neither patience of hearing ; nor, way of answer.

" He looked at.him, with the cye of punishment,

375

880

Saying :— For what is this person’s angoer against me?

He said :—* Oh king ! strike him with the sword ;
¢ Pluck up his life’s root, from the carth’s surface.”

The Sultdn of high rank glanced ;
He himself saw him, in calamity ; and, his ass in the mire :

Forgave the man, on account of his rained state :
Swallowed the anger of his cold words :

Gave him gold, and a horse, and a coat of fur;
—sHow good is love, at the time of hate !—

One said to him :—* Ol old man, void of reason and sensc!
 Thou didst escape wonderfully from slaughter.” He
said :—* Be silent :

¢ If T complained on account of my own grief,
“ He gave me presents suitable to himself.”

For evil, the return of cvil is easy ;
If thou art a man, do good to him who did evil to thee.
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1 have heard that a proud man, from pride-intoxication,
Shut the door of his house in a beggar’s face.

The man, helpless, sate down in a corner ;
Tlis liver hot (with vage) ; and, sigh cold, from the heat (of
despair) of his chest.

A certain one, covered as to the eyes (blind), entered ;
He asked him, the eause of his hate and rage.

ITe related—and wept, on the dust of the strect—
The violenee, that chanced to him, from that person.

He said :—¢ Oh certain one ! abandon gricf,
“ Break fast, only to-night, with me.”

e drew his collar, with politeness and kindness ;
Brought him to his lodging ; and, spread the vietual-table.
g g

The darwesh of luminous disposition became comforted ;
e said:—*“May God give thee luminosity (as to thy
cyes) !”

At night, from his cyes some drops trickled ;
In the morning, he opened his eyes ; and, beheld the world !

Within the city, the story went; and tumult oceurred—
For, last night, an eyeless one opened his eye.

Ho heard this report,—the rich man of stone heart,
From whom, the darwesh turned away straitened in heart.

He said :—* Oh fortunate one ! relate this tale,
“ How this difficult deed became easy to thec.

“ Who turned back to thee this candle, world-illumi.-
nating ?”’
He replied :—* Oh tyrant of troubled days!

‘With kindness and compassion, hdaving seized his collar, and placed
his hand on his neck, he drew him to his own house.
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% Thou wast of short vision, and of sluggish judgwment,
¢ For, instead of the humd (an auspicious bird), thou wagt
engaged with the owl (a filthy bird).

¢ That one opened this door (of vision) on my face ;
 On whose face, thou didst shut the door.

< If thou dost express a kiss on the dust of men,

“ In the name of manliness ! Tuminosity comes to thee.

“ Those, who are covered as to the eye of the heart,
‘“ Are, indced, careless of this antimony.”

When the one of overturned fortune heard this rebuke,
He bit the finger-tip of regret, with his teeth,

Saying :—* My falcon heeame the prey of thy net;
I had fortune ; to thy name, it went.”

How may be bring the male falcon to his grasp,—that onc
y =) o) ’
Like a mouse, tceth plunged in avarice.

Verily, if thou art a seeker of the pious one,
Exorcise not carelessness, a moment, as to his service.

Give food to the sparrow, and partridge and dove,
That the humd may, one day, fall to thy net.

‘When thou castst the arrow of supplication, in every corner,
There is hope that thou mayst, suddenly, make a prey.

From many oysters, a single pearl comes forth ;
Out of a hundred arrows, one comes to the butt.

The first line means :—If thou dost ask for aid from man.

The falcon here signifies—mardum-i-ma’n{ wa kimil; séhib-i-dil, a
pious one. )

“ Dandén faro burdan ”’ signifies—khém tam’ namidan.
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The son of a certain onc wag lost from a camel-litter ;
@ . . T
The father wandered about,”in the night-time, in. the

kafila :

Tnguired at every tent; and, hastened in every direction ;
Found that light (his son), in the darkness.

When he eame to the men of the kiravin,
I heard, that he said to the camel-driver :(—

 Knowst thou not how 1 found the path to the friend (my
son) P
“ 'Whosoever came hefore me, I said :—it 1s he !

The pious ones are at the heels of every one, on that
account,
That they may, perchance, one day, reach a sage, holy man :

Bear burdens, for the sake of the pious;
Endure the thorn (of affliction) for the sake of a single rose.

From the crown of one king-born, in a camecl-stable,
A ruby fell, one night, in a stony place.

The father, to his sou, said :—*Tn thjs night, of dark
colour,
“ How knowst thou,—which is the jewel or stone?

“ Ol son! take carc of all the stones,
“ That the ruby may not be out of their midst.”

The pure ones of distraught visage, among the rogues,
Are, indecd—the ruby and (precious) stone, in a dark place.

‘Whoever seeks runs; whoever runs finds.
In the 'Tkd-i-manzim, couplets 411 to 426 are omitted.
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Endure, with pleasure “the  burden (of violence) of overy
ignorant one,

The person, who is Yorry of head (cnamoured) with a
friend,—
Seost thou not how h¥ is the enemy’s (rival’s) load-carrier ?

He rends not his garment, rose-like, on account of the
power of the thorn,
Who, pomegranate-like, laughs, blood gathered in tho heart.

Endure thoe gricf of a erowd, for the love of one,
Pay observance to a hundred, for the sake of one.

If those of foot-dust, distraught of head,
Aroe, in thy sight, contemptible and miserable,

Ever look not at them, with the eye of approval;
For, they are approved of God, and that is enough.

The one, who, in thy opinion, is bad,
How knowst thou but that he himself is the possessor of
saintship ?

The door of the knowledge of God is open to those,
In,whose face, the doors of men are shut.

For the good, he endures the violence of the had.

“Khin dar dil uftadan” significs--ghussa dar dil dashian, wa der
‘isbh-i-mahbibe giriftdr bidan. When the pomegranate is red and
ripe, it rends its skin. The rendmg of the shin they call lauglung or
being of happy state. Notwithstanding that, through grief, hlood had
fallen (gathered) to his heart, he way content.

In some copies, the second line runs:—

(¢) Which thorn (rival) may have, snake-like, fallen in thy path.

(%) In whose heart, blood, pomegranate-like, may have gathered.

If the fallen and abject, who are of pure breath, but outwardly di-
shevelled and wretched, appear to thee contemptible, look not at them ;
for, being approved of God, they have no need of thy approbation.

11
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Many of better life, and bitterness-tasting, ' o
May be, in the quarter (Judgment Day), skirt-displaying (in
majesty).

If thou hast reason and deliberation, thou wilt kiss
The hand of the king-born one (the Man of God) in the

prison (of this world).

For, the day he comes from prison,
e may, when he becomes lofty, give to thee loftiness.

Cause not the rose-tree to burn, in the autumn ;
for, 1t appears to thee excellent, in the fresh spring.

A certain one possessed not the power of spending ;
Gold, he had; the power of enjoying, he had not.

He used not to eat, that his heart might rest ;
Uccd not to give (in alms), that it might be of use to him
to-morrow (Judgmeut Day).

Night and day,—in the entanglement of gold and silver:
—'T'he fetter of the wmean one, (is) in gold and silver.—

One day, the son, in ambush, knew
Where the miser had placed the gold, in the earth.

He brought it forth from tho dust, and gave it to the wind ;
I heard, that he deposited a stone in that spot.

For the young man, the gold remained not ;
It came to one hand ; he enjoyed it with the other.

“Talkh ’aishin" signifies—persons to whom life, from exceeding
hardship and poverty, is bitter,

* Diman-kashin "’ gignifies—kharimén ba nfz vavanda.

In the autumn of this world, the holy man appears bad ; but, in the
frosh spring of the next world, the marks of his goodness will appear.
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For this rcason that he was one of unclean face (conduct)
and a low thrower of dice ;
His hat in the bdzir; and, trousers pawned,

The father,—clutch placed (in gricf) on his own neck ;

The son,—a harp and flate (in enjoyment) brought to the
front.

The father, weeping and lamenting, slept not all night ;
The son, in tho morning, laughed ; and said :—

¢ Oh father ! gold is for the sake of enjoying ;
 For depositing, whether stone or gold,—what matter ?”’

They bring forth gold from the hard stone ;
That they may enjoy it with friends and beloved ones.

Gold, in the palm of the man’s hand, world-worshipping,
Oh brother! is yet within the stone.

When, thou art, in life, bad to thy family,
Complain not of them, if they wish thy death.

Thy family enjoy thy (wealth) to satiety, at that time,
When thou fallst from tho voof of £fty yardsto the bottom.

The miser, rich with dinars and silver,
Is a tilism dwelling over the treasure.

His gold remained years, for the reason,
That such a tilism trembles at <ns1:XMLFault xmlns:ns1="http://cxf.apache.org/bindings/xformat"><ns1:faultstring xmlns:ns1="http://cxf.apache.org/bindings/xformat">java.lang.OutOfMemoryError: Java heap space</ns1:faultstring></ns1:XMLFault>